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As a participant in the dialogue betw een the Roman Catholic 
Church and the O rthodox Church I would like first to express my 
great joy  of granting this honorary  doctorate to the two chairm en 
of the Jo in t Commission, in recognition of their g reat contribution 
to the reconciliation of the Churches, as well as for their exceptional 
responsiblity  for the shape of the C hristianity  of tom orrow . W e are 
approaching the end of the  second m illenium  of Church history  
which has w itnessed the greatest divisions am ong the Christians. 
At the same time, the end of this m illenium  has been m arked by 
particu larly  in tensive efforts tow ards reunion and the restoration  
of "the ancient beau ty  of the  one and undivided Church" (A thena­
goras I. A ddress of 3rd April 1965). It is impossible not to see in 
this the blessing and grace of the Holy Spirit.

H aving been for m any years engaged in ecum enism , and re ­
search w ork on the theology and sp irituality  of the O rthodox 
Church, I feel special joy  in the fact tha t my Alma M ater is today 
distinguishing w ith the h ighest academ ic honour one of the most 
ecum enically active O rthodox bishops and theologians of the p re ­
sent day, M etropolitan Stylianos, the G reek O rthodox Archbishop 
of A ustralia. M y joy is m ade even  g reater by the fact that this 
cerem ony, as a part of the session of the C oordinating Committee 
of the Jo in t Roman Catholic ·—■ O rthodox Commission which has 
just met in Opole, is taking place a few  m onths before M etropolitan 
Stylianos's 50th birthday.

1. A rchbishop Stylianos is a well-known figure in the in te rna­
tional ecum enical m ovem ent. He is a man of dialogue, actively 
engaged in the holy task  of "rebuilding the friendship betw een 
God's Churches" (St. Basil the Great, Ep. 70). He know s from  the 
inside the difficulties and hopes connected w ith this great task  
which he serves as a bishop and theologian. It is indeed a service 
to God not only w ith all heart, but also w ith all mind (cf. Mt 22,37). 
In a certain  sense he is, along w ith o thers in the Church hierarchy,

* A ddress o n  the occa sio n  of granting an honorary doctorate at the Faculty  
of T h eo logy  of the Caitholic U n iversity  of Lublin (8th June 1985).



a symbol and a personification of the ecum enical efforts of the  Ecu­
m enical Patriarchate. This Patriarchate, represented  by M etropo­
litan Stylianos, had touched in its encyclicals upon the  question of 
relations betw een the O rthodox and other Christians as early  as 
the beginning of the 20th century  (Encyclicals of 1902 and 1904). 
The encyclical of 1920 called for the form ation of a sort of League 
of Churches, or "fellowship betw een Churches" (koinonia metaxi 
ton Ekklesion ), on the model of the establishm ent of the League of 
Nations, and aimed at overcom ing the  spirit of b itterness and m u­
tual m istrust. As is known, this idea becam e rea lity  in 1948 w ith 
the establishm ent of the W orld Council of Churches.

His life, studies and positions of responsibility  p repared  M etro­
politan Stylianos well for becoming a man of dialogue. He was born  
on 29th December 1935 in Rethim non in Crete. He studied philosophy 
and theology at the Theological Academ y of the Ecum enical P a tria r­
chate in Chalki, receiving his theological degree in 1958. On the 
28th A ugust 1958 he was ordained and w ent on studying fundam en­
tal theology and the philosophy of religion at Bonn U niversity. In 
February  1964 he becam e the igum en of the V latadon patriarchal 
m onastery  near Thessaloniki, w here the Institu te of Patristic Studies 
was established. In 1965 he obtained his doctorate in theology at 
A then U niversity  for his thesis on the infallibility of the Church in 
O rthodox theology. He obtained his post-doctoral degree in 1969 
w ith a thesis devoted to the Dogmatic Constitution on the Church 
of the Second V atican Council. On 6th December 1970, he was 
ordained bishop, and in 1975 was made the G reek-O rthodox A rch­
bishop of Australia.

His years of study in W est G erm any prepared  him for his e n ­
counter with W estern  theology. He is well versed  in Roman Catholic 
theology. He is able to combine a thoroughgoing know ledge of the 
theology and spirituality  of the East w ith an ecum enical openness 
to the traditions of the C hristian W est. He could name J. A uer and 
J. Ratzinger, his professors of dogm atic theology from  the U niver­
sity of Bonn, his "dearest teachers and friends". A fter m any years 
he admits his deep indebtedness to them. They met again during 
M etropolitan S tylianos's lectures w hen he was invited by his form er 
professors lecturing  then  at the Faculty  of Catholic Theology at 
Regensburg U niversity. The introduction to the M etropolitan 's book 
Orthodoxe Kirche und Katholizismus  (M ünchen 1975), a collection 
of the Regensburg lectures, was w ritten  by none other than J. Ra­
tzinger.

M etropolitan Stylianos is one of the m ost rep resen ta tive  p e r­
sonalities of contem porary  Orthodoxy. He has been a frequent re ­
p resen tative  of the Ecum enical Patriarchate  at in ternational m eet­
ings and ecum enical conferences, am ong them  the IV G eneral 
Assembly of the W orld Council of Churches in Uppsala (1968) to



which he devoted one of his books (He IV  Genike Syneleusis tou 
Pankosmiou Sym bouliu ton Ekklesion, Thessalonike 1969). Until 1976 
he was the co-chairm an of the A nglican-O rthodox Jo in t Doctrinal 
Commission, and betw een 1977 and 1978 a member of the Commis­
sion. Since 1980, along w ith H. Em. Cardinal J. W illebrands, he has 
been the co-president of the Jo in t In ternational Commission for the 
theological dialogue betw een the Roman Catholic Church and the 
O rthodox Church. His w ide-ranging studies and research  w ork p re ­
pared  him well to rise to this difficult, delicate task  of dialogue 
betw een O rthodoxy and Catholicism, laden as it is w ith unusual 
responsibility. Under the chairm anship of Cardinal W illebrands and 
M etropolitan Stylianos, the Commission produced its first docum ent 
en titled  The M ys tery  of the Church and the Eucharist in the Light 
of the M ystery  of the Holy  Trinity  published shortly  after the se­
cond p lenary  session in M unich (1982). It has also p repared  another, 
entitled  Faith, Sacraments and the Unity of the Church.

During the th ird  p lenary  session of the Jo in t Commission in 
C rete in June  1984, its participants had the chance to  m eet 
the m other of M etropolitan Stylianos (he lost his father during the 
Second W orld W ar). In the final speech given at the O rthodox A ca­
dem y in Gonia and in the presence of his mother, the M etropolitan 
said: "W hen I come to Crete, w here I was born and w here my 
m other lives, I feel reborn and becom e m ore hum ble". In these 
simple words, which have rem ained deep in my memory, I discerned 
a discreet paying  of hom age from  a son to a m other, full of respect 
and adm iration for her love and self-sacrifice. Is not w hat we are 
in large m easure dependent on w hat we have received  from our 
m others and fathers?

Since 1975 the M etropolitan Stylianos has been lecturing O rtho­
dox theology and spirituality  at the U niversity  of Sydney. In 1979 
he founded the m onthly "Voice of O rthodoxy", w here he has been 
publishing regu larly  main theological papers. Soon his g reatest 
dream  will becom e a reality : St. A ndrew 's G reek-O rthodox Theolo­
gical School will begin in Sydney its activ ity  in Jan u ary  1986. This 
is going to be the first O rthodox high school on the southern  hem i­
sphere.

It often happened in the  past, that m any great thinkers, theo lo­
gians and m ystics of the Eastern Church, not finding a full exp res­
sion of their religious experience in reasoning and arguing, had had 
recourse to poetry. Suffice it to m ention only St. G regory the T heo­
logian (St. G regory of Nazianzus), an inspired singer of the m ystery  
of the  Holy Trinity, and St. Sym eon the N ew  Theologian (Î 1022), 
praising continually, especially  in his Hym ns,  the Holy Spirit of 
God. W hen the language of inform ation, analysis and system atic re ­
flection fails, then  comes poetry  to one's aid. His Em inence M etr. 
Stylianos is also a poet. He has published eight little volum es of his



poems, both religious and w orldly in content. A collection of first 
five of them  has only recen tly  been published under the title: En ge 
allotria ■— In Foreign Land (Poiemata I, A thens 1985). The first little  
volum e has been transla ted  into English (Soil and Ashes) by Prof. 
Peter Been, a w ell-know n transla to r of the new  G reek L iterature 
(e.g. of the w ritings of N. Kazantzakis). In 1980 the M etropolitan 
Stylianos was aw arded by the  Academ y of A thens for his tw o first 
little  volum es of poems. Earlier, in 1973 he got the in ternational 
aw ard of Gottfried von H erder for the whole of his activity.

2. As a theologian, M etropolitan Stylianos favours a system ac
approach to the questions he deals with. He does not, how ever, m i­
nimize the values of th inking  in historical terms. He is well aw are 
that an authentic and critical know ledge of the past has a purifying 
force (katharsis) and liberates the p resen t from  the w eight of bad 
experiences. As a system atician, he takes the v iew  that, in relation  
to controversial questions in particular, it is necessary  to  separate 
the historical elem ents (das Geschichtliche) from the  fundam ental 
e lem ents (das Prinzipielle) in the evolution of a given problem . In 
dialogue with Anglicans, he stressed tha t contem porary  O rthodoxy 
does not re ject a critical approach to the Holy Scripture, fearing 
only liberal and m odernistic tendencies. The Gospel is not simply 
the le tte r of the Bible, but the  en tire  teaching of Christ living today 
in the Church and whose m ain in terp re ter (Hermeneus) is the  Holy 
Spirit. Likewise, he d rew  attention to the fundam ental significance 
of the "mind of the  Fathers" (phronema ton Patron) for a healthy 
Christian theology. This refers to the w itness of the Fathers both 
in the East and in the W est; no w onder then, tha t in the w ritings of 
the A rchbishop these w itnesses appear som etim es side by side: 
Cyprian, Augustine, John  of Damascus.

A favourite  them e of M etropolitan Stylianos is the relationship  
betw een the doctrine on the Holy T rin ity  and the doctrine on the 
Church, i.e. ecclesiology. He deals w ith question most often in 
a com parative perspective, pointing out the  sim ilarities and diffe­
rences/betw een  O rthodox and Roman Catholic theology. He raises 
difficult and controversial problem s w hich have a crucial significan­
ce for d ialogue betw een the two Churches. This he has done both 
in his doctoral thesis en titled  Peri to alatheton tes Ekklesias en te 
orthodoxo theologia  (On the Infallibility of the Church in O rthodox 
Theology), A thens 1965, and in his post-doctoral thesis To dogmati- 
коп syntagma "Peri Ekklesias" tes В' Batikanes Synodou  (Dogmatic 
Constitution on the Church of V atican II), A thens 1969. In his works, 
he does not disguise the differences and contradictions betw een the 
two Churches, but at the same tim e takes care to note those things 
which they  have in common. His m ethod of approaching particu lar 
problem s allows us to feel the need of a m utual in terdependence of



the two Church trad itions and the need to  theologize according to 
the in tegral trin itarian  pa tte rn  of C hristian Revelation. It is not a su­
perficial com parative m ethod which would blur the  differences in 
teaching and practice  of the two Churches. Rather, he attem pts to 
approach problem s from  the  inside, investigating the foundations of 
particular view s and circum stances conducing to them. His openness 
to the values of other traditions m akes him particu larly  sensitive to 
the problem  of C hristian unity.

At the beginning of the 20th cen tury  the fam ous P ro testan t 
theologian O. Dibelius w rote that it was to be the "cen tury  of the 
Church", mobilizing all Christian denom inations. Later, the P ro te­
stants began to  caution against becom ing excessively  in terested  in 
ecclesiology. An appeal w as m ade to concentrate on the faith  in the 
divine T rin ity  (E. Schlink). An exaggera ted  in terest in the  Church 
on the part of Catholic theologians w as criticized as eine Überpro­
duktion an Ekklesiologie  (K. G. Steck, G. M aron). M etropolitan S ty­
lianos takes the view  that this type of criticism  would be justifiable 
only in rela tion  to  a positivistic and rationalistic  understanding  of 
the Church, characterized by immanentism. All depends on w hat 
sort of ecclesiology one criticizes and rejects. In the P ro testan t cri­
ticism  of ecclesiology one can see an elem ent of w arning against 
the danger of placing the  Church in the  v e ry  centre of Christian 
faith, and thus against ecclesiological narcissism . The answ er M e­
tropolitan  Stylianos gives is clear: w hoever consciously develops 
an authentic teaching on the Holy Trinity, recognizes the need and 
im portance of ecclesiology, and vice versa. In this context he ra ther 
tends to  speak w ith R. Slenczka of an "underdevelopm ent of eccle­
siology in all C hristian Churches". The m ost developed aspect in 
Archbishop S tylianos's theological w ritings is p recisely  the showing 
of new  perspectives for fully trin ita rian  ecclesiology, seeking the 
main principles of ecclesiological th inking in the light of the Bible 
and patristic  teaching on the Church as a reflection of the m ystery  
of the  T rin ity  (eikonismos).

The contem porary  theologian concerning himself w ith eccle­
siology m ust realize the m eaningfulness of these reflections. The 
C hurch does not stand in the centre of faith; rather, it serves to in ­
dicate a rea lity  larger than  herself, th a t of the Triune God. M etro­
politan Stylianos justifies the  theological im portance of ecclesio lo­
gical reflection through stressing a strict connection betw een teach ­
ing on the Church and teaching on the Holy Trinity. It is in trin ita ­
rian dogm a that he sees the  core of Christian theology and the 
true centre of ecclesiology. A ccording to him, all theological th in ­
king is a th inking in the light of the m ystery  of the Triune God, and 
thus it is basically  trin itarian  (trinitarisches Denken). It is faith  in 
the Holy T rin ity  which gives the  unique character to C hrist's teach ­
ing, pointing to its new ness in rela tion  to all other religions and



ideologies. W hoever asks about the connection betw een ecclesio- 
logy and teaching on the Holy Trinity, m ust perceive that the m y­
stery  of the Church is rooted in the exem plary  w ay of being of God 
Himself both as one and the  many. The Church is a communion 
(.koinonia) of hum an persons created  to the image and likeness of 
the Creator. In her ex istence she m ust im itate the w ay of being of 
the divine Persons living in continuing communion and in relation  
to others. Ecclesiological personalism  bases itself on trin itarian  p e r­
sonalism. It reveals the personal natu re  of hum an existence in the 
Church. Ecclesiology is inseparable from the teaching on the Holy 
Trinity and anthropology. N ature  and grace thus perm eate each 
other.

As for the m ain problem  of all theology in the h istory  of the 
Church, the M etropolitan regards it to be the question of the re la ­
tionship betw een the one (unity) and m any (plurality). This is the 
key to the solution of m any theological problems. The one Church 
founded by Christ exists in m any particu lar Churches. M any persons 
in the Church form one body, one living organism. Once again, then, 
we see here the significance of the trin ita rian  dogm a for M etropo­
litan  Stylianos. The Holy T rinity  is an exem plary  w ay of being of the 
divine Persons in inner-trin itarian  unity, and the deepest founda­
tion of all Church unity. In the opinion of the A rchbishop, C hrist's 
words: "m ay they  all be one: as thou, Father, art in me and I in 
th ee” (Jn 17:21) have  a norm ative character for theological thinking 
at all times. In this perspective, the  communion of the divine P er­
sons becomes the  first, definitive, ontological justification of the 
Church. In ecclesiology, one cannot simply see Christ, as it seems 
to be in the incarnational-christological or the sacram ental-eucha- 
ristic models (the la tte r being developed in the so-called eucharistie 
ecclesiology). A fully trin itarian  model is necessary  to show all th ree 
divine Persons, thanks to which one can avoid the danger of christo- 
monism. It com plem ents christological models w ith an in tegral t r i ­
n itarian  approach.

In its teaching on the Holy T rin ity  the  early  C hristianity  solved 
the problem  of un ity  and p lurality  in an exem plary  way. The con- 
substantiality  of the  divine Persons (homoousia) and their m utual 
penetration  into one another (perichoiesis) do not infringe upon 
their autonom y, thus excluding all form s of subordination. In the 
same way, the unity  of the Church cannot encroach upon the au to ­
nom y of particu lar Churches (the principle of autocephaly) and p a r­
ticular persons w ithin the Church, which thus excludes any eccle­
siological subordinationism . In the eyes of M etropolitan Stylianos, 
the teaching  on the T rinity  im plicitly contains tw o main, correlated  
ecclesiological principles: the principle of collegiality and the  p rin ­
ciple of autocephaly  or autonom y, which together link freedom  with 
authority. Thus, trin itarian  and soteriological reasons justify  the



attachm ent of O rthodoxy to the collegial and synodal s tructu re  of 
the Church.

A trin itarian  perspective in ecclesiology, in the opinion of the 
M etropolitan, protects the Church against the tem ptations of ra tio ­
nalism and activism , trium phalism  and feelings of self-sufficiency. 
H aving as her model the Holy Trinity, ra ther than  anything on this 
earth, the Church continuously finds herself on the road  tow ards 
final fulfilment. She rem ains forever the pilgrim  Church heading 
tow ards the triune God. This fundam ental, trin itarian  relationship 
reveals itself in the sacram ental and liturgical life of the Church, 
especially  in the Eucharist. Archbishop H arkianakis has clearly  
made a valuable contribution in exploring these themes.

In a thorough and careful analysis of the docum ents of the  Se­
cond V atican Council, M etropolitan Stylianos was glad to  discern 
traces of its " trin itarian  opening" (Lumen gentium, 4; Unitatis re­
dintegratio, 2). Through this initial trin itarian  perspective he sees 
the m ain achievem ent of V atican ΓΙ in the field of ecclesiology, 
thanks to w hich there  began a process of draw ing nearer to O rtho­
dox ecclesiology. At the  sam e tim e, how ever, he points out with 
some sadness that in the teaching of the Council there  rem ain "pain ­
ful traces" (schmerzliche Spuren) of thinking in juridical term s. This 
applies in particu lar to the prim acy of the Bishop of Rome, being 
the main obstacle on the road  tow ards unity. Sooner or la te r it will 
have to becom e the subject of a serious dialogue betw een the two 
Churches. "V atican II was the beginning, and not the en d ”. A ccord­
ing to the M etropolitan, a basis for hope ex ists in a new  religious 
consciousness, among the people of God in the Roman Catholic 
Church, aw akened and deepened by V atican II.

3. The task  which M etropolitan Stylianos serves is not an easy 
one. N ot w ithout difficulties and tensions goes on the process of 
listening to each  other, and of grow ing together in m utual know ­
ledge and trust. For each Church the m oment of tru th  has come. 
Dialogue dem ands a genuine exchange: giving and taking, offering 
spiritual values and learn ing  from others. The w ork of M etropolitan 
Stylianos shows that O rthodoxy brings to this dialogue deep theolo­
gical insights coming from centuries-old trad ition  of spirituality  and 
theology. According to Fr. Yves Congar, an adm irer of Eastern t r a ­
dition, the Christian East is "a forgotten half of ourselves which 
ought to be p resen t and fertile anew  w ithin our C hristianity" {Es­
sais oecuméniques, Paris 1984, p. 108). On the other hand, w hoever 
knows O rthodoxy m ore deeply  will adm it that Father Congar is 
right when he states that, in relation to Catholicism, "all is in the 
very  depth of things identical and all is different — even that 
which is identical" (p. 107). Dialogue is great chance and a great 
prom ise for both sides. It has not been w ithout the beneficial in-



fluence of the Eastern trad ition  tha t all C hristians have rediscovered 
certain  forgotten tru ths and values. Through openness to each  other, 
the Churches today are coming to a be tter understanding of the p re ­
sence of the Holy Spirit, invoking Him w ith increasing in tensity  in 
ecum enical epiclesis.

W e stand before new  challenges and new  possibilities. W e have 
to recognize ourselves for w hat w e are, and in rem aining loyal to 
our own Church, have th e  courage to ask critical questions of our 
denom inational traditions. The dialogue betw een both Churches 
helps to fulfil this difficult task  and to answ er the call of the Holy 
Spirit in our time. A new  C hristian  e ra  is opening, filled w ith chance 
and promise, an era  rich in ecum enical hopes. A w are of the h istory  
of difficulties in the m utual relations betw een W estern  and Eastern 
Christianity, M etropolitan Stylianos w ith his personality , theological 
creativ ity  and ecum enical attachm ent contributes to paving the w ay 
for a better tom orrow  of Christianity.

In his address given on the 4th of Ju ly  1982 during the Third 
P lenary  Session of the Jo in t Commission in M unich, Archbishop S ty­
lianos spoke on the them e of "the ethos of dialogue". He called the 
Catholic-O rthodox dialogue "the most im portant of all theological 
dialogues in our tim e”. Division is alw ays a "common m isfortune". 
No wonder, then, that in this dialogue the  M etropolitan sees a "holy 
undertaking", even  "litu rgy" and one of the holiest forms of prayer, 
As such this d ialogue m ust be an act of penance, thanksgiving, p a ­
tience, respect, and prayer.

A t the end of one of his papers devoted to the problem  of eccle­
siology M etropolitan Stylianos recounts the deep reflections con­
tained  in the paschal m essage w ritten  in 1971 by the late  Ecume­
nical Patriarch, A thenagoras I, just a y ear before his death  (Ï 1972). 
In it, the Patriarch  explains that the w ounds on the body of the 
risen  Christ indicate not only His com plete identity  w ith the c ru ­
cified Jesus of N azareth, but are also a sign tha t even  after the 
resurrec tion  there  rem ains a pain in the  body of the Church until 
the final transfiguration of the universe. It is also a pain caused by 
the divisions and schisms in the Church.

Let these words of Patriarch  A thenagoras, the  great champion 
of un ity  of the "sister Churches" (adelphai Ekklesiai), equally  be 
during today 's solem n cerem ony a sincere expression of recognition 
of the ecum enical in itiatives of the venerable  Church which that 
unforgotten Patriarch  led w ith love and which today  is represen ted  
by His Em inence M etropolitan Stylianos. Ecumenism needs such 
distinguished personalities who have w ide horizons of thought and 
a great openness of spirit. "Let us now praise famous men and our 
fathers in their generations ... Leaders of the people in their delibe­
rations and in understanding of learn ing  for the  people, wise in their 
words of instruction" (Syr 44,1.4).


