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Hermetism. We can see it in the Greek treatises called Corpus Hermeticum and in a Latin dialogue
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here are many elements of the ancient Egyptian religion in the thirteen
treatises of the Greek Corpus Hermeticum (C.H. 1, I, 111, 1V, V, VI, IX,
X, XII, XIII, XVI, XVII, XVII) and in the Latin dialogue Asclepius. We can
find them in the Egyptian cosmology and theology in the shape of the anthropo-
morphic “world” deities and of their earthly counterparts (animals, monuments).
Each interlocutor (Hermes Trismegistus, Asclepius) in the particular dialogues and
monologues shows the complexity of the micro- and macrocosm in the context
of the Egyptian beliefs, which we see, for instance, in the etymology of the word
Poimandres.
The prevalent side of the Egyptian elements in a particular hermetic treatise is
a group of figures from Egyptian pantheon (e.g. Atum, Amon, Re, Shu, Aton, Isis,
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Osiris), which are the essence of the Egyptian beliefs in the literature of the theo-
retical Hermetism that comprises two main cosmologies: the elder — Heliopolitan,
and the younger — Hermopolitan.

The Heliopolitan Cosmology

The Solar and the Spiritual Deities

In the Egyptian religion the Sun was of major importance. While praying to
their solar god Egyptians would turn themselves to the Sun or to its earthly equiva-
lent. Generally, names of solar deities depend on the type of cosmology and of the
cult that was changed or continued by a new pharaoh.

The solar god, called Atum, came from the Heliopolitan cosmology. His name
means “complete”. Since the edition of The Pyramid Texts, Atum was identified
with other solar god — Re (creator of gods and people), and since that time Atum
became Atum-Re. Meanwhile in the time of the 18th dynasty, the son of king
Amenhotep III (Echnaton), who was the high priest of Re in Heliopolis, when he
became pharaoh he reformed the Egyptian religion for a short time establishing
the common cult of the solar god Aton that had a really strong connection with the
older solar god.!

Shu (the emptiness), the primary spiritual deity, also displays a connection
with celestial deities. It is directly connected with the solar god Atum as his breath,
successor and heir. Shu personifies the life-giving breath, it “brings the light to the
darkness™ and separates earth from heaven.

Atum, Re, Aton and Shu are then essential deities for their identification in
hermetic texts.

The sources for the verification of the solar deities in the present essay are:

1. Etymology of the word TIOIMANAPHZ, in the very first discourse called ‘EP-
MOY TPIZMETTXTOY TTOIMANAPHZX.

2. Treatise XVI - OPOI AZKAHITIOY ITPOX AMMONA BAZXIAEA- wepi deod:
mept VANG' TePL Koklog: TePL ELLOPREVNS' TEPL TIALOV: TTepl vomneilg ovolag
nept Yelog ovolag mepl Avdpdrov: TePl OLKOVOULG TOD TANPMUOTOS TEPL
Ty Enth dotépwv: mepl ToD kot elkdva dvdpdmov.?

3. Treatise XVIII — Ilepi tfig dmo 10D médovg 100 copatog épmodilopévng
yoyfg’ and partly Treatise X.

V] Lipinska, M. Marciniak: Mitologia starozytnego Egiptu. Warszawa 1977, p. 204.
2 “Corpus Hermeticum” X VL. In: Thesaurus Linguae Graecae. Ed. 5, v. D 1992 [TLG].
3 “Corpus Hermeticum” X VIIL. In: 7LG.
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Ad. 1. The name Poimandres (in the treatise 1) appears to have dual etymo-
logies. The first explains the Greek origin of this name suggesting connotations
with the verb mowpaive (I am shepherd). The second is based on the connec-
tion of two nouns: 6 mowunyv (shepherd) + 6 &vnp (man), that can be coined into
TMOIMANAPHZX. The second solution is more plausible because of the identifica-
tion of “the shepherd” in Corpus Hermeticum I with “The Shepherd” of Hermas
(the Christian apocalypse from around 200 CE), which in many places resembles
the excerpts of C.H. I

Recently, however, researchers have suggested a different theory of the ori-
gin of the name ITOIMANAPHZ, inclining towards a Coptic origin of this word.
TTOIMANAPHZ was presented as a set of morphemes, according to Coptic no-
menclature: m-emme-tN-pH, where i is the definite article of genus masculinum,
eime means “wisdom”, N— prefix of genetivus possessivus, pn — “the sun”, and
analogously, the name of the solar god — Re. According to the Coptic version
then, the word IIOIMANAPHZ means “the wisdom of Re.” which is identical
with the second passus of the first treatise, where we can read that Poimandres is
0 Tiig avYevriag vodg* (the mind of sovereignty®), if 6 vobg is the equivalent
of tewme, and f adIevtia represents the god Re. As we can see, there already
appears an Egyptian solar deity in the first treatise of the theoretical Hermetism.

Ad. 2. The divinity of the sun of the Heliopolitan cosmology — Atum, “The
All”, “The One”, can be seen in the passage of the Corpus Hermeticum XVI.

CH. XVI

3 GpEopor 32 tod Adyov Evdev, tOv Dedv emikaheco evog Tov TV
SAwv deomdétnv kol mounTHV Kol motépa kol wepifoiov, nai mavia
Svta Tov £va, nai Eva §vta TOV Tavta: TOV TdvTov Yap T TANpOpe Ev
£oTL kal év évi, oD Sevtepoitog Tod évdg, AAN dppotépmv vog vtog.®

This established, I shall open the discourse by invoking god, the master, mak-
er, father and container of the whole universe, the all who is one and the one
who is all. For the plenitude of all things is one and is in one, not because the
one duplicates itself but because both are one.”

Except being “The One”, “The All” and “The Complete”, Atum seems to be
identified also with the craftsman that creates the particular beings such as Shu —
breath, Tefnut — humidity, Geb — earth, Nut — sky, Osiris, Isis, Seth and Neftys.
Activity of the solar god — the craftsman — connected with the creation of those
beings of the macrocosm, is parallel with excerpts 4 and 5 of the Treatise XVI:

4 “Corpus Hermeticum™ I. In: 7LG.

5> B. Copenhaver: Hermetica. The Greek Corpus Hermeticum and the Latin Asclepius in
a new English translation with notes and introduction. Cambridge 1992, p. 95.

¢ “Corpus Hermeticum” XVL,3. In: TLG.

7 B. Copenhaver: Hermetica. The Greek Corpus Hermeticum..., p. 58.
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CH. XVI

4 {8 odv &v 1] 7fj moArég mnydig DdGTEV Kol TLPOS GvoBpvodoag Ev
70l HECOUTATOLS HEPESTL, KAl £V T® aDTD Tag Tpelg phoeLg dpopévac,
Tupdg kol Vdatog kol yijc, ek Hids Pilng Aptnpévas: &9ev kol Taong
YAng memictevton elvon toaptelov, kol Gvadidwot pév adTic TNV
xopnylov, avrtomorappévet 8¢ tnv Gvodev drap&v.t

Look in the middlemost parts of the earth at the many founts of water and
fire gushing forth. In the same place, one observes three natures, those of fire,
of water and of earth, depending from one root. Hence, the earth has been
believed to be a storehouse of all matter, sending forth supplies of matter and
in return receiving substance from above.’

5 obtw y&p odbpavdv xal yijv cvvdel 6 dnuiovpyds, Aéyw 8 6 frog,
TNV HEV oVolay kathkywv, TNy 8¢ VANV &vayov kol mepl odTOv Kol
elg adTOV TA TOvTo EAkov kol Grd éavtod mavia 818ovg mdot, Kol
10 pdg dpdovov yopiletal. adtdg Yop £otiv o0 dyodol évépyeior od
pbvov ev oDpavd kol Gépt, GAAG kol el TG elg TOV KaTt@TATOV LYoV
kol &Bvccov dinkovoy.0

In this way, the craftsman (I mean the sun) binds heaven to earth, sending
essence below and raising matter above, attracting everything toward the sun
and around it, offering everything from himself to everything, as he gives
freely of the ungrudging light. For it is the sun whence good energies reach
not only through sky and air but even to earth and to the nethermost deep
and abyss.!

The sun as a craftsman becomes the creator of the whole nature. Its power
gives rise to the elements revolving around the energy of the sun, which penetrates
them all the time. It is similar to Atum who is the only source (pio pifa) that gives
birth to the divine Ennead (symbolizing the particular elements such as water/to
Vdwp — Tefnut, air/f &np — Szu or earth/n yij — Geb).

Ad. 3. Treatise XVIII, because of its one fragment, is connected to the culture
of the 18th dynasty, and to the pharaoh Amenhotep 1V (Echnaton) and the art of
his period called The Amarna Art:

8 “Corpus Hermeticum™ XVI 4. In: 7LG.
® B. Copenhaver: Hermetica. The Greek Corpus Hermeticum..., p. 59.
10 <“Corpus Hermeticum” XVI,5. In: TLG.
1 B. Copenhaver: Hermetica. The Greek Corpus Hermeticum..., p. 59.
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C.H. XVIII

11 kol domep 6 HAlog TpdPLpog OV TEvTov TV BAacTnudtov abTtodg
TPpOTOG AvacK®Y TV KOPTOV TUG ATopy s kaprodtol

Xepoi peyioTaug womep £ig Amddpeyrv TV kapn®v Xpwpevog Taic dktiot,
Kai Xeipeg adT® ai dktiveg To TOvV QUTOV GuPpociwdéctota TpdTOV
anodpemdpevar, [...].12

The sun, nourisher of all that grows, harvests the first pick of crops as it first

rises, using its rays like great hands to gather in the crops, and the rays
that are its hands gather in the most ambrosial [effluence] of the plants, [...].
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The image of the sun — Aton, reaching down with the flames like hands, be-
came the artistic motif of the Egypt in the time of Echnaton. We can admire it on
the ramp block in Amarna, in the main hall of the great palace.

Atum, Re and, later, Aton are the solar deities of the Heliopolitan cosmology.
Among its important elements is also Shu, “the breath” of the god, as exemplified
in the Treatise X:

CH X

5 ol JdvvGpevor wiéov T &pboacor tiig Yéag xartaxowpifovron
moAAdiig [8]8 &md Tob chpaTog elg Ty kKoAAloTnv Syiv rep ODpavodg
kol Kpdvog, ol Apétepot npdyovol, évtetvyhraciv.!

Those able to drink somewhat more deeply of the vision often fall asleep,

moving out of the body toward a sight most fair, just as it happened to
Ouranos and Kronos, our ancestors.”

In this particular case Walter Scott, important scholar of the Hermetism, sug-
gests in his work'® the identification of Greek deities with their Egyptian counter-

parts:

Ouranos with Shu, Kronos with Seb, etc.

12

13

14

15

16

“Corpus Hermeticum” XVIIL11. In: 7LG.

B. Copenhaver: Hermetica. The Greek Corpus Hermeticum..., p. 65.
“Corpus Hermeticum” X.5. In: 7LG.

B. Copenhaver: Hermetica. The Greek Corpus Hermeticum. .., p. 31.

W. Scott: Hermetica: The Ancient Greek and Latin Writings Which Contain Religious or
Philosophic Teachings Ascribed to Hermes Trismegistus. Vol. 4. Testimonia. London 1968; cf. also
B. Copenhaver: Hermetica. The Greek Corpus Hermeticum..., p. 157.



68 Agata Sowinska

The Hermopolitan Cosmology

Amon

According to Egyptian mythology Amon/Amun (which means “Hidden™ or
“Invisible™) occurs for the first time in an Egyptian text called The Pyramid Texts.
And there he and his female equivalent Amaunet are parts of the Great Ogdoad
of Hermopolis. The Greeks identified him with Zeus because of their identical
domination over the spiritual sphere. We can find this Egyptian god as “King Am-
mon” (Greek AMMON, Latin Hammon) in three hermetic treatises: XVI, XVII
and Asclepius. For the first time the word “Ammon” is presented in the title of the
Treatise XVI:

OPOI AZKAHITIOY ITPOEX AMMONA BAXIAEA:

nmepl Yeod mepl VANG mepl kakilog wepl elpappévng mepl NAlov: wepl
vontiig obolag mepl Yelog odolag mept dVIpOTOV TEPL OLKOVOULOG
ol mAnpopatos mepl TOV EnTo AcTéEpov: WEplL ToD kAt elkdva
avdphwmov.’

Definitions of Asclepius to King Ammon:

on god, matter, vice, fate, the sun, intellectual essence, divine essence, man-

kind, the arrangement of the plenitude, the seven stars, and mankind accord-
ing to the image.'®

It is the only phrase in the whole Corpus Hermeticum, where an interlocutor
speaks to Ammon directly, by his name. The other texts contain the apostrophe
to the Ammon only by the imperative form such as: @ Pociied, just like in the
Treatise XVII:

. &l 8¢ voelg, éotwv, @ Pacied, kol copdrov dodpata.’

If you think about it, O King, incorporeals also exist among the corporeals.?

Treatise XVI does not give any concrete information about the character of
Ammon. He is just the listener of particular definitions that are given by Ascle-
pius. In the Treatise XVII however, he shows himself as an interlocutor, discussing
about the corporeal and incorporeal beings. The Treatise XVII is finished with the
following words:

7 “Corpus Hermeticum” XVI. In: 7TLG.
¥ B. Copenhaver: Hermetica. The Greek Corpus Hermeticum..., p. 58.
¥ <“Corpus Hermeticum” X VII. In: 7LG.
2 B. Copenhaver: Hermetica. The Greek Corpus Hermeticum..., p. 62.
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“Qpa éctiv, & mpooiita, mepl TNy TV Evov émpéretay yevésYor Ti
8¢ émobon mepl TV €Efjg Yeoroyhoopev.™

It is time that I attend to my guests, O prophet; tomorrow we shall theologize
further.?
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The most important element of the phrase above is “prophet” — &6 mpoefTNG.
Brian Copenhaver provides an explanation of this word in this particular treatise:

[...] ‘prophetes” and related words occur [...] only once in the Greek treatises.
In non-biblical Greek or Hellenistic and Roman times, the range of the word
reflected the syncretism of intellectual culture. Since the fifth century BCE,
‘prophetes’ and its cognates had applied honorably to oracles, e.g., of Dodona,
of Delphi and of Zeus Ammon in Lybia, but by the second century CE Lucian
was using it pejoratively of the ‘goes’ (wizard), Alexander of Abonoteichos.
Long before Lucian’s day, in an inscription of the later third century BCE
from Canopos, ‘prophetes’ translated Aimntr, the title of the class of Egyptian
priests of high rank, who were appointed by the king and who may have been
called prophets by association with Ammon’s oracle.?

We can therefore say that King Ammon in the Treatise X VII is talking to a sec-
ond interlocutor (perhaps to Tat), who probably is the prophet of the god Amon.
Can we identify the god Amon with King Ammon or are they two different per-
sons? We can find the answer in the Latin dialogue Asclepius, dedicated to a per-
son called Asclepius by Hermes Trismegistus:

Quo ingresso Asclepius et Hammona interesse sugessit. Trismegistus ait:
«Nulla inuidia Hammona prohibet a nobis; etenim ad eius nomen multa mem-
inimus a nobis esse conscripta, sicuti etami ad Tat amantissimum et carissi-
mum filium multa physica exoticaque quam plurima. Tractatum hunc autem
tuo scribam nomine. Praeter Hammona nullum uocassis alium, ne tantae rel
religiosissimus sermo multorum interuentu praesentique uioletur. Tractatum
enim tota numinis maiestate plenissimum inreligiosae mentis est multorum
conscientia publicare.>» Hammone etiam adytum ingresso sanctoque illo quat-
tuor uirorum religione et diuina dei completo praesentia, conpetenti uenera-
biliter silentio ex ore Hermu animis singulorum mentibusque pendantibus,
diuinus Cupido sic est orsus dicere.

When Tat came in, Asclepius suggested that Hammon also join them. Tris-
megistus said: “No jealousy keeps Hammon from us; indeed, we recall hav-

21

22

23

24

“Corpus Hermeticum” XVIL. In: TLG.
B. Copenhaver: Hermetica. The Greek Corpus Hermeticum..., p. 62.
Ibidem, pp. 208-209.

A.J. Festugié¢re, A.D. Nock: Corpus Hermeticum. Tome XIII-XVIII. Asclepius. Texte
établi par A.D. Nock et traduit par A.J. Festugiére. Paris 1992, p. 297.
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ing written many things in his name, as we have also written so much on
physical and popular topics for Tat, our dearest and most loving son. But this
treatise [ shall write in your name. Call no one but most reverent discourse
on so great a subject, for the mind is irreverent that would make public, by
the awareness of the many, a treatise so very full of the majesty of divin-
ity.” When Hammon had also come into the sanctuary, the reverence of the
four men and the divine presence of god filled that holy place; duly silent,
the minds and thoughts of each of them waited respectfully for a word from
Hermes, and then divine love began to speak.?

As we can see from above, the four interlocutors are not godlike beings but
four men (quattuor viri), who are in the temple with a god that could be Cupid.
Another evidence that confirms the humanity of Ammon is passus 32:

Uides ergo, o Asclepi, in quibus constituti quae tractemus aut quae audemus
adtingere. Sed tibi, deus summe, gratias ago, qui me uidendae diuinitatis lim-
inasti lumine. Et uos, o Tat et Asclepi et Hammon, intra secreta pectoris diui-
na mysteria silentio tegite et taciturnitate celate. [...] Et sic contingit homini-
bus, ut quasi per caliginem, quae in caelo sunt, uideamus, quantum possibile
est per condicionem sensus humani. Haec autem intentio peruidendis tantis
angustissima est nobis, latissima uero, cum uiderit, felicitate conscientiae.?

So you see the depth of the subject we deal with, Asclepius, and what we ven-
ture to achieve. But to you, supreme god, I give thanks for enlightening me
with the light by which divinity can be seen. And you, Tat and Asclepius and
Hammon, hide these divine mysteries among the secrets of your heart and
shield them with silence. [...] And thus it comes about that we humans see the
things that are in heaven as if through a mist, to the extent that we can, given
the condition of human consciousness. When it comes to seeing great things,
our concentration is quite confined, but once it has seen, the happiness of our
awareness 1s vast.”’

Here Trismegistus as the author of these words is presenting himself and his
disciples as human beings, because in the world hierarchy they are on the lowest
level (in quibus constituti — dans quels bas-fonds installés®™). He is talking about
the great god (deus summus), who has sent a revelation to him, then he is speaking
with the gathered people (Tat, Asclepius and Ammon). Moreover, Trismegistus is
saying that “we — people™ do not have appropriate cognitive abilities, so his words
confirm the humanity of Hermes Trismegistus and his disciples (including King
Ammon).

% B. Copenhaver: Hermetica. The Greek Corpus Hermeticum..., p. 67.
%6 Al Festugiére, A.D. Nock: Corpus Hermeticum..., pp. 341-342.
2 B. Copenhaver: Hermetica. The Greek Corpus Hermeticum..., p. 87.
% Al Festugiéere, A.D. Nock: Corpus Hermeticum..., pp. 341-342.
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As was stated earlier, we meet the Egyptian Amon directly, by his name, in
three particular hermetic treatises. There is a passus, however, where we can indi-
rectly experience the presence of this Egyptian god (as something hidden, invis-
ible). It is a fragment of Corpus Hermeticum V 'EPMOY TTPOX TAT YION 6t
dopavng 9edg pavepdtotdg E0Tiv:?

CH. V.

1 Kot t6vde cot tov Adyov, & Tér, dreferedoopar, Snwg pn &pdntog fig
toh kpeltrovog Jeod dvdparoc. ob e voel g O dokodv Tolg woALOIg
qpaves povepdtatdy ool yevioetor. >

This discourse I shall also deliver to you in full, O Tat, lest you go uniniti-
ated in the mysteries of the god who is greater than any name. You must
understand how something that seems invisible to the multitude will become
entirely visible to you.?!

According to the title and the first words of Trismegistus, we could say that it
is a discourse about an invisible and powerful god, about a god inaccessible for
the typical men. According to the meaning of the name Ammon, this discourse is
then about the Egyptian god — hidden, invisible, whose prophet was Trismegistus
himself — the master of Ammon.

The evidence gives us the reason to think that the King Ammon and Ammon
(as a god) are two different beings.

Thoth

Thoth is a deity without a certain origin. The center of his cult was called
Hermopolis. He was a very important god in the Egyptian religion. Because of
the strong connection between the sun and the moon Thoth was always close to
the Atum-Re like a vizier beside the pharaoh: he represents the sun on the sky and
looks after the justice and the harmony on earth. Generally, he is also known as the
inventor of letters and as an author of the books of magic. Greeks in the Hellenistic
period began to identify him with their own god — Hermes.

Thoth is not only connected with the Hermes Trismegistus or Tat in the her-
metic treatises, but he can be identified in the fragments of the particular hermetic
treatises, which formally do not have anything in common with that Egyptian
god. These very good examples are Corpus Hermeticum I and Corpus Hermeti-
cum VI:

» “Corpus Hermeticum™ V. In: 7LG.
30 “Corpus Hermeticum” V, 1. In: 7LG.
3 B. Copenhaver: Hermetica. The Greek Corpus Hermeticum..., p. 18.
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CH. L
9 6 8& Noig 6 Yedg, appevédnivg dv, {on kol edg dTapyoV, drekdnce
1oYW Erepov Nodv dnuiovpydy, [...].32

The mind who is god, being androgyne and existing as life and light, by
speaking gave birth to a second mind, a craftsman [...].»

An extremely important phrase here is 6 Notg 6 9e6g [...| drexdnoe AoYw
[...], which means “the mind who is god [...] by speaking gave birth.” Thoth was
the god of the word. This particular passus then could be describing him. More-
over, Eve Reymond, the researcher of the temple in Fayum, proves this theory
thanks to the papyrus from the Neit’s temple: “Reymond reproduces a papyrus
from the temple of Neit in Dime of the first century CE which attributes to Thoth
or Khnonsu ‘the Power of Word from divine words”.”*

CH. L
15 kot S tobto mapd Tavto T& el yijg Lda Siwhodg oty 6 Gvdpwmocg,
dvnrog pev dié o ocdpa, addvatog 8¢ did Tov oboL®dn Evdpwrov?

Because of this, unlike any other living thing on earth, mankind is twofold —
in the body mortal but immortal in the essential man.3®

Quite often in the interpretation of the passus above researchers refer to Zosi-
mos, an Egyptian, who around 300 CE wrote in Greek on, among other matters,
alchemy and theology. Copenhaver quotes a fragment of Zosimos’ work:

[...] the carnal Adam named Thoth according to his exterior frame... As for
the man who is within Adam, the spiritual man... I do not know his special
name... his common name is Light.¥’

Thoth then, is the carnal man/the mortal man/the Primal Man. His inside, how-
ever, is the Light, which we can understand when we read the Coptic text called
The Gospel of Thomas, passus 24:

TIEXE NE(YMAOTHC XE MATCEBON’ ETITONMOC E€TKMMAY ETIE€lI TANAIKH
€EPON TE€ ETPWINE NCO(’ TIEXA('NAY XE€ TIETEYN MAAXE MMO(
MAPE(’C®TM OYN OYO€IN’' WOOITMPOYN HNNOYPMOYOEIN aAY® (P
OYOEIN ETTKOCMOC THP(’ €(YTHP OYOEIN’ OYKAKE TI€®

32 “Corpus Hermeticum™ 1.9. In: TLG.

3% B. Copenhaver: Hermetica. The Greek Corpus Hermeticum. .., p. 2.

3% Ibidem, p. 104.

3% “Corpus Hermeticum” I,15. In: TLG.

% B. Copenhaver: Hermetica. The Greek Corpus Hermeticum..., p. 3.

37 Ibidem, p. 109.

% B. Layton, T. Lambdin: “The Gospel according to Thomas™. In: JM. Robinson: The
Coptic Gnostic Library. A Complete Edition of the Nag Hammadi Codice. Vol. 2. L.eiden—Boston—
Koln 2000, p. 64.
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His disciples said to him: “Show us the place where you are, since it is nec-
essary for us to seek it”. He said to them: “Whoever has ears, let him hear.
There is a light within a man of light, and he lights up the whole world.
If he does not shine, he is darkness.”

CH. 1V

1 Emeldn tov mavto kdéopov émoilncev O dnpiovpyds, ob xepoiv
GALE Aoy, dote obtwg DmoAdpPoave og tod mwapdvitog kol Gel Ov-
T0¢ Kol TAVIH TOLRCHVTOS Kol €vog pdvov, tff 8¢ adtod Yeifoer
dnprovpyfhcavtog té Svrar'®

Since the craftsman made the whole cosmos by reasoned speech, not by hand,
you should conceive of him as present, as always existing, as having made all
things, as the one and only and as having crafted by his own will the things
that are."

Besides the obvious fragment talking about creation of the world by the word
of the craftsman, which corresponds to the biblical tradition and to the Corpus
Hermeticum I, we should focus on the epithet of god the creator — eig pévoc.
According to the inscription on the tomb from the 3r century BCE, it is a title of
Thoth. The tomb text characterizes the twice-great Thoth as One and Only. A simi-
lar epithet — in the following form: t6 v kot pévov, we find in C.H.IV. 5 and §;
CHX 14, CH XI 5 and 11.

Ogdoad

First of all, the Ogdoad means eight beings creating the pantheon of the pri-
mal gods in the Hermopolitan cosmology. Secondly, it is a set of the eight astral
spheres of different stars.

Hermopolis was the most important cult center that created its own mythical
conception of the world creation and was called the City of the Eight — the city
of the eight primal gods. The astral aspect is connected with Gnostic cosmology,
that shows the seven spheres holding the Gnostic who wants to reach the eighth
level — the Ogdoad.

“The motif” of the Ogdoad occurs only in the first hermetic** treatise, as the,
so-called, Region of the Ogdoad:

¥ IM. Robinson: The Nag Hammadi Library in English. New York 1990, p. 129.

40 “Corpus Hermeticum” IV,1. In: TLG.

4 B. Copenhaver: Hermetica. The Greek Corpus Hermeticum..., p. 15.

# Tts name also occurs in C.H.XIIIL, 15 but this fragment refers only to the C.H.I, 26. The
analogous text is the hermetic discourse of the Nag Hammadi Library called “The Discourse on the
Highth and Ninth”.
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CH. L

26 kol téte yopvedels &nd TOV TS Appoviog EVEPYNUATOY YiveTol
&mi TNV Oydoatiknv eUGLY, TNV dlav dvvopy Exov, kol Vuvel cOv Toig
obol 1OV motépar cvyxailpovst 8¢ ol mopdvtes i ToVTOL TAPOLGiY,
kol Oporwdeic toig cvvololy GkoVeEL KOl TIVOV JUVEUE®V VTEP THV
oydoatiknv @bowv Qovi] Tivi Ndelg duvovo®v tov Jedv: kol tore
tGEel avépyovtol TPOg TOV TOTépa, Kol odTol elg Juvapelg avTovg
mapoadiddoct, kol duvapelg yevopevor ev 9@ ylvovtot. toitd E6TL TO
ayodov téhog tolg yvdoly eoxnkdot, Yewdijvor.?

And then, stripped of the effects of the cosmic framework, the human enters
the region of the Ogdoad; he has his own proper power, and along with the
blessed he hymns the father. Those present there rejoice together in his pres-
ence, and, having become like his companions, he also hears certain powers
that exist beyond the ogdoadic region and hymn god with sweet voice. They
rise up to the father in order and surrender themselves to the powers, and,
having become powers, they enter into god. This is the final good for those
who have received knowledge: to be made god.*

The region or the nature of the Ogdoad could refer to the higher/eighth level
that the Gnostic wants to reach or to the city of Hermopolis itself, connected with
the Ogdoad because of the etymology of the village’s present name, Ashmouein,
which probably has a Coptic origin, as explained by Jean-Pierre Mahé¢:

[...] 1a ville que les Grecs nommerent Hermopolis fut ainsi appelée Ash-
mounein, ¢’est-a-dire wroyn,® le chiffre huit, en 'honneur des huit anciens
dieux qui y furent d’abord vénérés.*®

Having analysed a selection of theoretical hermetic texts from both an etymo-
logical and literary perspective, we may conclude that the theory about connecting
Egyptian rites with Hermetism is correct. Naturally, besides the two cosmologies
discussed here we can conduct an analysis of hermetic texts in the context of other
Egyptian elements such as Imhotep, Agathodemon, the spiritual beings or even the
carthly gods, which would provide an excellent complementation to the present
interpretation.

# “Corpus Hermeticum™ [, 26. In: TLG.

“ B. Copenhaver: Hermetica. The Greek Corpus Hermeticum..., p. 6.

# W. Crum: 4 Coptic Dictionary. Oregon 2005, p. 566.

%6 JP. Mahé, PH. Poitier: Ecrits gnostiques. La bibliothéque de Nag Hammadi. Paris 2007,
p. 939.



