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P.NAQLUN INV. 10/95:
GREEK EXCERPTS FROM A LITURGY
WITH THEIR COPTIC TRANSLATION"®

Deir el-Naglun is a monastic site excavated since 1986 by an archaeological
mission of the Polish Centre of Mediterranean Archaeology in Cairo; the mis-
sion from the beginning of its activity has been directed by prof. Wiodzimierz
Godlewski. This site is important for the history of Egyptian monasticism. It
has yielded hundreds of texts written on papyrus, parchment, ostraca and paper
in Greek, Coptic and Arabic.! Among the finds there are texts important for
studies on Coptic liturgy; one of them is P. Naqglun inv. 10/95.

It was found in October 1995. It is a parchment sheet coming from a codex.
The state of preservation of the parchment is not particularly good. The upper
corners of the sheet are lost. There is a considerable lacuna in the upper middle
part. In some other places, especially in the upper part of the hairside (recto),
the letters are hardly visible.

* This article is an enlarged version of the paper presented by one of its authors,
Tomasz DERDA, to the VIth International Congress of Coptic Studies in Miinster, Ger-
many in July 1996. We would like to thank Hans QuUECkE, SJ, Rodolphe Kasser and
Gerd Mink — with all of them we discussed some details of the present edition during
the Miinster Congress.

! On the history of Deir el-Naqlun and on the excavations of that site, see T. DERDA,
Deir el-Naglun: The Greek Papyri, Warszawa 1995, pp. 19-40; preliminary reports for
successive seasons of excavation are published by members of the mission in: Polish
Archaeology in the Mediterranean.
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P. Naglun inv. 10/95 is a palimpsest; the rextus prior can be seen only in
places. It was in Coptic, written in a very careful and handsome hand, the so-
called Coptic uncial. In our opinion, the textus prior can be dated as early as
the VIIth cent.2 On the hairside we read:?

LA KON e s T T pERaleMY LY
vo FEU S CRIRUERE o RN ol W EEXE K

The textus posterior, which is the main subject of our paper, is bilingual; it
was written upside down in respect to the textus prior, in a regular, rather nar-
row, not very big and sloping uncial. Both components of the text, the Greek
and the Coptic, have been written by the same hand — a hand which was not
unexperienced. Wherever the scribe switched from one language to the other,
he marked the place with double slash or in some places with a dot in mid-line.
There are no other punctuation marks or diacritics. At the beginning of some
lines, the initial letters are moved a bit onto the left margin and evidently big-
ger than the other letters (recto, line 27, verso, lines 16 and 18).

Palaeographically, the textus posterior of P. Naglun inv. 10/95 may be
dated to the IXth-XIth cent.* Some features of its hand seem to suggest rather
later date, for instance the shape of bera, written with small upper oval and
lower element big and trigonal. Similarly, the scribe usually connected delta
and djandja with the following character. Sometimes he did the same in case of
alpha of which sloping stroke touches the following letter if this starts with a
horizontal stroke (iota, nu and rho). The scribe never wrote stroke over conso-
nants; only sporadically he noted trema — both is also in favour of the Xth-
XIth rather than the IXth cent. date.

On both sides of the sheet there is a bilingual, Greco-Bohairic text of litur-
gical character.® Two words were written in their Sahidic version (recto, line 7:

2'V. STEGEMANN, Koptische Paldographie, Heidelberg 1936, pl. 8.

3 We print the text without numbering lines and without determining what portion of
the text has been lost.

4 Cf. V. STEGEMANN, op. cit. (n. 2), plates 15 (Hermeniae), 17, 19, 21; see also a Vat-
ican codex of A.D. 1014 (P. Bibl. Vat. N° 68, fol. 162 v°; see H. HYVERNAT, Album de
paleographie copte, repr. Osnabriick 1972, pl. XV).

5 At the beginning of the presentation of P. Naglun inv. 10/95 it should be stressed
that this is only a first attempt at its reading and interpretation. Although we are not
specialists in Greek and Coptic liturgy, we have decided to publish this unique text be-
cause of its importance. We aimed to give a new piece of evidence for real liturgists in-
terested in the development of God’s service in medieval Egypt. In our comments we
included some suggestions for the interpretation of P. Naqlun inv. 10/95.



Plate L. P. Naqlun inv. no 10/95 hairside (recto)



Plate II. P. Naqglun inv. no 10/95 fleshside (verso)
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P. NAQLUN INV. 10795 9

qualitative xoop; and line 22: wai]puTe — see comm.) and one in the
Fayyumic (TaxH, recto, line 9 — see comm.). The liturgical text ends at the
bottom of the fleshside (verso) where a title tepmen1a NN1aaxa  (read
NNA2AAA) NeBepoc (read NEBPEOC) E@HEN NIrPA(PH €60YAB NEM NIEYAT-
rexion appears, i.e. “Hermeneia of the [works by] David, the Hebrew [taken]
from the Scripture and the Gospels”. The title was written with the same hand
and divided from the preceding text by a row of obeloi. Since the title does not
concern the preceding text, it has to be interpreted as a title of a new item
beginning on the following page. It is, however, a bit surprising that it was
written at the very bottom of the page. What such entitled work contained, it is
not clear. Hermeneia (épunveca) as a title of Greek works usually means
Biblical oracles,® but with this term religious texts of some other kinds were
often entitled.” It is not to be excluded that in our case the Hermeneia was a
kind of commentary on the David’s works (i.e., Psalms) and on the Gospels. If
so, our Hermeneia would be a work similar to these called Catenae.® There is
another possiblity of the interpretation based on the meaning of the Greek noun
épunrela, “translation”;? if so, the codex, a leaf of which is P. Naglun inv.
10/95, would contain just a translation of the Psalms and of the Gospels or of
excerpts from them used in liturgy.

The liturgical text is bilingual. Each phrase in Greek is followed by its Bo-
hairic equivalent which is usually introduced by the words eTe ¢aur ne, “that
is”, sometimes €Te ¢a1 ne xe or only by xe. This could be significant and
suggests that the Greek text was not intelligible to the people for whom it was
intended.

6 J. vaN HAELST in his Catalogue des papyrus littéraires juifs et chrétiens, Paris
1976, encountered a dozen or so of texts of this type; cf. also H. QUECKE, “Zu den Joh.-
Fragmenten mit »Hermeneiai«”, Orientalia Christiana Periodica 40, 1974, pp. 407-
414 and 43, 1977, pp. 179-181.

7 Cf. H. QUECKE, Untersuchungen zum koptischen Stundengebet (= Publications de
’Institut Orientaliste de Louvain 3), Louvain 1970, pp. 97-99 notes | and 6-8; IDEM,
“Koptische »Hermeneiai« Fragmente in Florenz”, Orientalia 47, 1978, p. 215.

8 H. MuNIErR, Manuscrits coptes (= Catalogue général des antiquités égyptiennes du
Musée du Caire, T. LXXIV), Le Caire 1916, no 9271; W. E. Crum, Catalogue of the
Coptic Manuscripts in the Collection of the John Rylands Library, Manchester 1909,
no 64; B. LAYTON, Catalogue of Coptic Literary Manuscripts in the British Library
acquired since the Year 1906, London 1987, no 249; cf. P. bE LAGARDE, Catenae in
Evangelia Aegyptiaca quae supersunt, Gottingen 1886.

9 LSJ, s.v. (3); G. W. H. LampE, Greek Patristic Lexicon, s.v.



10 T. DERDA - K. URBANIAK-WALCZAK

On both sides of this single parchment sheet there are excerpts from the
liturgy, chosen according to some pattern (see below). The scribe wrote down
both deacon’s and priest’s biddings and people’s responses, all recited in
Greek; the following Coptic translation in some cases, as far as we know, has
no parallel in liturgical mss.

As far as we know, our liturgical text, taken as a whole, has no exact paral-
lel either. The closest is to be seen in diakonika — liturgical texts containing
deacon’s biddings and people’s responses.!? All the diakonika known by today
(Greco-Sahidic and Greco-Bohairic) are bilingual and give the Greek biddings
followed by their Coptic translation, as our parchment does.!! But the priest’s
biddings and the people’s responses to them are of course absent from the dia-
konika, as well as the Trisagion. On the other hand, a part of the title, preserved
on the recto, line 2, seems to suggest that P. Naqlun inv. 10/95 contains after
all diakonika (see comm.)

The Nagqglun text contains the excerpts taken from the whole liturgy, begin-
ning with the preliminary biddings (¢l mpocevxnw cTabnte, mpocevéache)
preceding the prothesis (recto, lines 3-5). The biddings were not included in
the edition of the Liturgy of St. Mark published by Geoffrey Cuming!? but they
open the liturgy in Vatican MS gr. 1970 and in the edition by Brightman who
in fact reproduced this manuscript. The sequence of the biddings found in P.
Naglun inv. 10/95 is as follows: preliminary dialogue preceding the prothesis
(recto, lines 3-5), monophysite trisagion (lines 6-10), the biddings concerning
the Scripture reading (lines 10-16), the kiss of peace (lines 16-19), introduction
to the anaphora (lines 19-23), its opening dialogue (lines 24-34), the deacon’s
biddings (verso lines 1-4), the Sanctus (lines 5-9), the Anamnesis (lines 10-16)
and two prayers belonging to the final stage of the anaphora, and the doxology
c€ Vpvodpe, originally belonging to the Anamnesis.

As we have already suggested, the liturgical text on the Naqlun parchment
comes directly neither from the Liturgy of St. Mark nor from any other liturgy
known from Egypt. The Liturgy of St Mark, in the course of centuries influ-
enced by other liturgies (the Byzantine ones were the most important), pro-
duced its Coptic equivalent, the Liturgy of St. Cyril. The Liturgy of St. Basil

10 For general characteristic of the diakonika, see Th. SCHERMANN, Agyptische
Abendmahlsliturgien des ersten Jahrtausends (= Studien zur Geschichte und Kultur
des Altertums 6, 1-2), Paderborn 1912, pp. 167-168.

T Cf. E. LANNE, “Les textes de la liturgie eucharistique en dialecte sahidique”, Le
Muséon 68, 1955, p.12.

12 G. CumiNG, The Liturgy of St. Mark (= Orientalia Christiana Analecta, 234),
Roma 1990.
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also comes from a Greek original, and both these liturgies kept some biddings
and prayers in Greek.!? In the Naglun parchment we have either short deacon’s
biddings and people’s responses or longer people’s prayers which in codices
containing the whole text of particular liturgies are usually abbreviated and
marked with their incipits. In general, all these elements are hardly significant,
if we try to establish the type of liturgy.

An observation important for interpreting P. Naqlun inv. 10/95 is that in the
Coptic liturgy (at least in the liturgies of St. Cyril and St. Basil) all the biddings
and prayers from our parchment are till today recited in Greek (we used their
texts published in the Euchologium Alexandrinum: mey)Xoxorion NTe tek-
KXNECIA NAXEZANAPINH, Rome 1971).!4 The set of the biddings in the Naglun
liturgica seems to be complete according to the text of both these liturgies.
Their sequence, with only one exception, is also in agreement with that of
today. As it was already said, this exception from the standard pattern consists
in moving the doxology c¢ aivoduer ce eDAoyoDuer ce evxapicToDuer, KUpLe,
kai deopeba cov 0 Beoc qudv (fleshside, lines 24-26) to the very end of the
anaphora.

With just two exceptions (recto, 1. 4 and 28 — see commentary to both
these places), the Coptic text is an exact equivalent of the Greek one. We found
Coptic phrases both known from other mss and unknown. As for the latter, we
have to ask if they were translated into Coptic by an unknown scribe of the
IXth-XIth who wrote down our parchment as a help for people unfamiliar with
Greek and taking part in the liturgy. Among these new Coptic translations, the
Trisagion is no doubt the most important (recto, lines 5-10 — see comm.). It
might suggest, however, that among people attending the liturgy there were at
least some who did not know what the Trisagion, the opening dialogue of the
anaphora and other Greek kirugmata meant.

I3 On the Greek elements in Egyptian liturgies see, e.g., O. H. E. BURMESTER, “The
Greek kirugmata. Versicles, Responses and Hymns in the Coptic Liturgy”, Orientalia
Christiana Periodica 2, 1936, pp. 363-394.

14 Let us add that the interpretation based on the fact that all these prayers have been
used in their Greek form in the Coptic liturgy says nothing about the possibility of con-
ducting the liturgy in Greek in Naqlun in the IXth-Xth cent. This of course would have
been nothing strange since in some monasteries, e.g. in the monastery of St. Anthony at
the Red Sea coast the liturgy in Greek was celebrated as late as the XIVth century.
Most if not all of the 13 Greek or Greco-Coptic texts of very late date (XIIth-XIVth
cent.), listed in 1976 by J. vaN HAELST in his Catalogue (cit. supra, n. 6), pp. 413-414,
were written for purposes of celebrating liturgy in Greek.
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The Greek text of the Naqlun liturgica is written with some mistakes, but it
is quite understandable. There is only one place where the text’s corruption is a
real obstacle for its understanding (verso, line 25): k¢ TOMOZON 6 6(e0)c
nudv instead of kai deoueba cov 6 Beoc Nuav. In the Greek part of our parch-
ment the nomina sacra 6eéc and 7v(ed)ua are abbreviated while the noun
kvproc usually is not (abbreviated on fleshside, line 6). It is interesting that
avayvwcpua in the Coptic translation is rendered by the noun oyanarnwcic
(recto, line 15). Once the scribe wrote the Coptic letter shai instead of Greek
omega (verso, line 10).

In our text we have found two places of some interest for the way of tran-
scribing Greek words into Coptic. The adjective dikator had been written in
Greek in its correct form while in next line it was noted in Coptic as A1KEON
(recto, lines 32-33). Similarly, the infinitive mpocépeww was first noted with
-€t- (line 19) and then repeated in the Coptic text as mpocgepin, with the stan-
dard Coptic spelling of the ending -eww (line 21). This probably means that the
scribe had at least a basic knowledge of Greek.!3

Before we print the text of P. Naglun inv. 10/95, we should say some words
about the way we reconstructed the Coptic text. We did it mostly after the
Raphael Tuki’s edition (Romae 1736) of a Coptic ms. (Vat. Copt. 27) contain-
ing an anaphora, mMXwWM NTE MWOMT NANAPOPSE €TE NAl NE MMAMOC
BACINIOC NEM MATOC FPHrOPIOC MOEOANOrOC NEM MAFOC KYPIANOC NEM
NIKEEYXH €00YaB, and diakonika, mxwM TMETPEWEMWI NTE MAIAKONOC,
pp. 178-184; cf. A. Hebbelynck, A. van Lantschoot, Codices Coptici Vaticani
Barberiniani Borgiani Rossiani, 1. Codices Coptici Vaticani, Bibliothecae
Apostolicae Vaticanae, Cité du Vatican 1937, Vat. Copt. 27, no 1; see F. E.
Brightman, Liturgies Eastern and Western: 1. Eastern Liturgies, London 1896,
pp. LXVII-LXVIII (hereafter: Liturgies) and H. Malak, “Les livres liturgiques
de l’Eglise Copte”, [in:] Mélanges Eugene Tisserant (= Studi e Testi, 233), I11.
Orient chrétien, Cité du Vatican 1964, 8f.) — both parts of the Tuki’s edition
are quoted hereafter: Tuki, Missale copticum. We used also: E. Hammer-

I3 This seems to be a good place to ask a question concerning the method of editing
texts of this kind. We decided to print this text with Greek characters and give in the
apparatus the correct Greek forms according to standard spelling. But if we assume that
this text is in fact Coptic (say, a kind of vocabulary of loan words and phrases), should
we print it with Coptic characters? and should we follow the traditional Coptic spelling
which sometimes is different from Greek? What to do when, as it happens in our text, a
standard Coptic spelling is ioticised but a scribe wrote a word keeping its correct Greek
form? To correct the correct form into incorrect one?
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schmidt, Die koptische Gregoriosanaphora. Syrische und griechische Einfliisse
auf eine dgyptische Liturgie (= Berliner Byzantinische Arbeiten, 8) Berlin
1957; meyxXONOroN NTe TeKKA€ECIa NaxezaNapind, Rome 1971 (hereafter
abbreviated as Euchologium Alexandrinum); and the official text of The Coptic
Liturgy of St. Basil, by Committee Formed by His Holiness Pope Shenouda III,
Cairo 1993 (hereafter abbreviated as Coptic Liturgy of St. Basil). Of some help
to us, there were diakonika-texts published by today, e.g. Bohairic fragment
Paris Nat. copt. 129/20, f° 139r-v (unpublished, c¢f. R. G. Coquin, “Vestiges de
concélébration eucharistique chez les Melkites égyptiens, les Coptes et les
Ethiopiens”, Le Muséon 80, 1967, 37-46); Sahidic ms. British Museum Or.
3580A 12 (ed. W. E. Crum, Catalogue of Coptic Manuscripts in the British
Museum, London 1905, no 155; see also other texts of similar character: no
154 [Or. 3580A 11] and no 156 [Or. 3580A 13]); Leiden Ms Insinger no 30
and no 31 (ed. W. Pleyte, P. A. Boeser, Manuscrits coptes du Musée d’Anti-
quités des Pays-Bas, Leide, Leide 1897, 130-132, 133-135); diakonika mxwm
NTMeTPEqWEMWI NTE MAIAKWN NeM NiBwaeM (ed. The Society of Nahdot Al
Kanais, Cairo 19512 (hereafter: Diak., 1951). On diakonika see bibliography
in: Brightman, Liturgies, pp. LXVII-LXXII, especially p. LXX; see also E.
Lanne, “Liturgie eucharistique sahidique”, Le Muséon 68, 1955, pp. 13-00; O.
H. E. Burmester, “The Greek kirugmata. Versicles, Responses and Hymns in
the Coptic Liturgy”, Orientalia Christiana Periodica 2, 1936, pp. 363-394,
Schermann, Agyptische Abendmahlsliturgien (cit. supra, n. 10), pp. 167-178.

TEXT

P. Naqlun inv. 10/95 13.7cm x 21.0 cm IXth-XIth century
Site D, room 22 Plates I-II

hairside (recto)

[ Junt anTt tana i
[ ]. NAY APEMAIAKON XOC X€ [€7l
[pocevlxnv cratnTe # €T€ Pau me xe o[a
EPATEIN OHNOY EMEWAHA . ... X . *
5 [wp]ocev.fac@e xe TWwBg - ayeoc 0 6(ed)c
XOY&B qJT ¢ AYL0C LCXVPOC # XOYSB T
€TXO00P #dyLoc AfavaToc * XOY2B METAT
Moy #6 ctavpofeic Ot nuac éAlénlcov 7-
pac xe GH cT[alypaC €TEqTANH NOHTY [eo-]
10 BeTeN {NN} Nat [NaN = cTalnlre akovcwpler
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20

25

30

70D aylov evayyleAiov] - eTe Pp[aun me] op1
EPATEN OHNOY [NTENCWTM] emey[arrexto]n
eeoyas - (K(vpu)e) edlAdymcov éx Tod klalra Malpkoy
aylov evayyelAiov 70 avdyvwlcua » [T [cmoy €]
OYANATNWCIC [HEN TMeYAT|renton e-

80Y&B KaTa M[apkon # acmrallecfe aAN]-
Aovc év puAnulati ayilov = eTe dpau me
BPIACTIAZECOE NNETENEPHOY HEN OY DL
ECOYAB * TPOCPHEPELY KATA TPOTOV

crabnte eilc avatlohac BAéaTe mpoc-
Xwrev * €Te P[a1 me NTeTeN]epnpochepin
021 EPATEN GHNOY[KATA Tal]PHTE NTpOTIOC
XOYWT enca Ntana[T]orw oyop TeNTeeTW
0 KUPLOC UETA TAVTWY # €TE Pal TIE =

X€T6C NEM OYON NIBEN #Ké METC TOD
m(evp)atolc) cov' + xe ovyop NeMm mekiNa
avw NudY Tac kapdlac + €TE pai e

M&PEN &l MIENR[HT] emeNiwT # blank
éxwiev mpoc (Tov) kvplov 7] eTe Ppau me
OYONTAN RATIOC * €DXAPLCTTICWMUED

T KUply * €TE Bal TIE # MAPEN WeNp-

MOT NTenndc - afiov k(al) dikatov =

€TE Pal e XE YEMIWA 0YOR OYAIKEON TiE

Apparatus A (the Greek text):
3 crabnte 6 cravpwlelc 17 puhiipat dyiw 25 kai 26 Tvaroc 29 €xoper

Apparatus B (the Coptic text):

7 Qualitativus xo0pS, p ex corr., xop, xoptB (Crum, Copt. Dict. 784a) 9 b
ct[alypac read mectaypac — see comm.; eTepTant’ = meteqrannoyTB
— see comm. 22 kaTa natpHtB 23 0Y02 TENTEZTHN =NTeNTERTHN — see
comm.

fleshside (verso )

ot klabnuevi dvacrnTe # [eTe dat me]
NETR2EMCI TWOYNOY # [ blank ]
etlc avatohac BAéyare + eTe [dau me]
XOYWT €nca NTANATONH #  blank
aytoc, aytoc, dyioc = €Te Pal e X0yaB
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10

15

20

25

30

x0Ya8 x0va8 k(UpLo)c caBawl noc casawe
mA1pmc (6) odpavoc # kai N YA Thc dyilac ¢-

ov 86€nc # TIIE NEM TIEKB2! MER €-

BOX 9HeN mekewoy [€leoyas® 7 blank

7lov dvaTov cov, klvpile, kaTayyéAw-*«

pev klat T layiay colv avacracw

kai [avlalAmyrw opolloyodpey - eTe

dat me [TENRIWIW EMIT]JEKMOY * NEM *
TEKANA[CTACIC €60YaB TIG]C 0YOR TENEP
OMOXOTIN NTEKANANYMYIC # blank

ENENCOV NAC O TATEP O TAVTOKPAT WP *

NaL NAN BT PrwT * MTANTOKPATWP *

dermep t ké éctw kal [€ctla elc yeveac

yeveaw * kal eic [Tlovlc chlymavrac ébvac

Tov eovwy 7] eTe Ppan me -

MeppHt eTa[quw]m ovyop nNeoy Te

0Y0R 4WwoT ON [€]c XINXWOY WAXWOY

NEM WAENED NTENIENER 2AMHN *

S(&) évoduev * ce edDNoyoduer c€ evXa-
pucrdper kbpe » k¢ TOMOCON 6 6(eo)c
Nuow # eTe Ppat []e TENgWC EPOK *
TENCMOY €EPOK [TE|NWETRAMOT NTOTK

néc Tent20 €pok mennovt -
TEPMENIA NNIABA NEBEPEOC €6 DEN
NIFPAQH €60Y2B NEM NIEYAITEXION *

Apparatus A (the Greek text)

| kabrpevor 6 kc 10-11 katayyé\hoper 16 marnp 18 7 kal 19 aldvac
20 alwwwy 24 aiodpev (or Yuvoduer?); coi evxapicTodper 25 kal dedueba
cov; B¢

Apparatus B (the Coptic text)
8 Tie ex corr. 9 read mekwoy 29 read NNAASA NEBPEOC

Verso: a. 5-6: 1s. 6,3
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3-5

6-9

COMMENTARY

hairside (recto)

The first two lines probably contain the title; its reading is far from being clear
but in line 1 we suggest to read: anTt tara xitoy[pria. The meaning of the
preposition aNT1 remains unclear to us. Above line 1 there is a cross showing
that at this point a new item begins.

The Coptic text in line 2, [ ] . NnaY apem2anakon xoc xe, “[...] the
deacon says it”, could suggest that P. Naqlun inv. 10/95 is in fact a diakonica
ms, but with some priest’s biddings included.

We know of no Coptic translation of the preliminary biddings (€7t mpocevyny
crafnre, mpocevéache) preceding the prothesis. The Coptic text in lines 3-4 xe
o[21 epaTe]N @HNOY emewxHA is an exact equivalent of Greek émri mpocevymy
cTabnTe; we are unable to suggest what filled the rest of line 4.

On the preliminary biddings, see Burmester, “The Greek kirugmata”, OCP 2,
1936, pp. 366-367.

In these lines we read one verse of the monophysite Trisagion, with the charac-
teristic addition made by Peter the Fuller (@ytoc 6 edc, aytoc icxupde, dytoc
abavaroc, 6 cravpwleic O’ Nuac, éAéncov nuac). The full Coptic form of the
Trisagion consists of ten verses of which the first five are in Greek and the rest
in Coptic. In order to avoid any confusion, we print here the full Trisagion, as
it appears in the Coptic liturgy of today, see, e.g., Lit. Bas. (Euchologium
Alexandrinum, p. 226; Coptic Liturgy of St. Basil, pp. 36-37 and 192).

(verse 1) aytoc 6 Beoc, dytoc loxupoc, aytoc afavaroc 6 €k mapBévov yevvn-
feic: (2) aytoc 6 Beoc, aytoc loyvpoc, dytoc afavaroc 6 cravpmBeic di' Muac,
éNéncov nuac (3) dytoc 6 Beoc, aytoc loxupoc, dyoc abavatoc 6 avasTac ék
TRV vekpdY Kal aveNwy elc Tovc ovpavolc, éAéncov Nuac. (4) d6éa marpl
Kal Vi@ Kal Gylw TuevpaTl. Kal vhv, Kal del, Kal €ic TOUC al@dvac ToY alw-
vwyv. apnp. (5) ayla Tpiac, €EAénoov Nuac. (6) Ara TPIAC ENEHCON HMAC.
TANAMA TPIAC EXNEHCON HMAC. TTPIAC €6Y Nal NaN (7) MGC Xa& NENNOBI
N&N EBOX. TIOC XA NENANOMIA NAN €BOX. TTOC XA NENTAPATTWMA NAN
€Box. (8) MOC XEMNUWINI NNHETWWNI NTE MEKAAOC. MATAANCOY €6BE
TIEKPAN €Y. NENIOT NEM NENCNHOY ETAYENKOT TMOC MAMTON NNOYYYXH.
(9) maeNOBl TGC N1 NAN. MAGNOBI NOC APIBOHOIN E€PON. WEM TENT20
€POK. X€ PWK TE MWOY NEM MAMA2L NEM MTPiac artoc. (10) ke
ENEHCON KE EXNEHCON KE EYNOFHCON. AMHN.

On the Coptic trisagion see: E. M. Ishaq, “Trisagion” [in:] The Coptic Encyclo-
pedia, pp. 2278-2279; Yassa Abd el-Masih, “Doxologies in the Coptic
Church”, Bulletin de la Société d’archéologie copte, 4, 1938, pp. 97-113; texts
of different versions of the Trisagion preserved on papyri and ostraca are given
by Schermann, Agyptische Abendmahlsliturgien (cit. supra, n. 10), pp. 221-228.



P. NAQLUN INV. 10/95 17

In the Naglun parchment we have only verse 2, but with Coptic translation
following it, while the first five lines of the Trisagion are always recited in
Greek. Similarly, it was the Greek version of the Trisagion which found its
way into Coptic liturgical codices.(cf. Quecke, Stundengebet [cit. supra, n. 7],
p. 132, n. 84; and p. 300) There exists, however, a Coptic version which, as the
Arabic one, covers only the first part of what we have in the Naqlun parch-
ment: qoyaas NO1 INOYTE (...) OY&A&B NO1 MXWWPE (...) JOYAAB NOI TIAT-
Moy Mavaay (cf. Quecke, Stundengebet [cit. supra, n. 7], p. 301, n. 8, where a
list of of editions of mss containing the Coptic version of the Trisagion is to be
found). See also an homily on Makarios, Bishop of Tkow attributed to Dios-
corus of Alexandria KOyaaB TINOYTE ... KOYAAB MXWWPE ... KOYAAB MAT-
Moy, where the Coptic text is every time introduced by the phrase eTe nau ne
(D.W. Johnson, A Panegiric on Macarius Bishop of Tkow attributed to Diosco-
rus of Alexandria, [= CSCO, Scriptores Coptici, t. 41/415 (textus), t. 42/416
(versio)], Louvain 1980, M 609, fol. 16Y. Cf. Quecke, Stundengebet [cit. supra,
n. 7], p. 302, n. 10).

Unlike in other places, the Coptic text in lines 9-10 has been reconstructed ex-
clusively on the basis of the foregoing Greek text. It should be pointed out that
there is no Coptic equivalent of Greek 6 cTavpwOeic O’ udc in the liturgical
texts (see Quecke, Stundengebet [cit. supra, n. 7], pp. 299-304, especially pp.
302-303. Cf. also Schermann, Agyptische Abendmahlsliturgien (cit. supra, n.
10), pp. 221-224; art.: Trisagion, [in:] The Coptic Encyclopedia, 2278-2279;
Yassa Abd el-Masih, “Doxologies in the Coptic Church”, Bulletin de la Société
d’archéologie copte, 4, 1938, pp. 97-113).

For the reconstruction of the Coptic text in lines 9-10, the most important is the
verb Taxo in its Fayyumic qualitative Taxn (TaxHoyTB). The text, as we
print it, should be understood as follows: mectaypac me neteqraxt (or, as in
our text: MECTAYPAC €TEYTAXNH) NoHTY €eBHTEN. The text, as it was written
on our parchment, has some peculiarities and mistakes. The preposition
€eBHTEN was written with an epsilon instead of an eta (€eBeTen). In Bohairic,
the demonstrative pronoun ¢H should be followed by the relative pronoun eT-,
eTe-. But together with the verb TaxuF (TaxnoyTB) we might suggest to
restore either the nominal sentence mectaypac me or the cleft sentence
mecTaypac €TeqTaxH; the latter seems to be more probable, as far as the
traces on the parchment are concerned. The syntax so reconstructed has no
exact parallel; we can, however, quote some analogies: aYEPCTAYPWNIN MMOY
egpHt exwn (Lit. Bas., see Euchologium Alexandrinum, p. 262); ayawq ot
XEN MCTAYPOC €6BHTEN (see Euchologium Alexandrinum, p. 107); ayepcfoy
mmoq sapon (see Crum, Copt. Dict. 88b; O. von Lemm, Der Alexanderroman
bei den Kopten, St. Petersbourg 1903, pp. 27-29); nwe eToyaas me ¢ ene-
cT(ayp)oc menTameNcwp axe epoq (H. Junker, Koptische Poesie des 10.
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Jhs., Hildesheim — New York 1977, p. 168). See also Crum, Copt. Dict. 4a;
408a-b.

We cannot offer any explanation for NN in line 10.

In line 7 there appears qualitative xoop, one of two Sahidic forms in our text.
See Pap. Bod. VI (dialekt Po), R. Kasser, Compléments au dictionnaire copte
de Crum (= Bibliothéque d’Etudes Coptes, t. VII), Le Caire 1964, p. 784a.

In line 9 we read cT[a]ypac, as a Bohairic form of the noun ctaypoc (cf. A.
Mellon, Grammaire copte, “Chrestomathie”, p. 211). It should be, however,
added that in most of the Bohairic mss. the form cTtaypoc appears (cf. R.
Kasser, “Vocabulary, Copto-Greek” [in:] The Coptic Encyclopedia, vol. VIII,
New York 1991, pp. 221-222).

These lines contain two deacon’s biddings, one before the Scripture readings
and the latter after them. The Greek text in line 13 should read K(dpt)e evAo-
yncov €k Tod kata Tov delva aylov evayyeiov TO avayvwcpa, while in our
parchment K(vpt)e is lacking. <Kvpre > edAdyncov; cf. Greek Lit. Mark,
Brightman, Liturgies, p. 119.

Among the evangelists’ names, Mark is the only one which fits the traces both
in line 13 and 16.

At the end of line 14 we supplemented [cMoYy €] which is necessary for under-
standing the Coptic text, although the lacuna seems to be too narrow.

Cf. Lit. Bas. (Euchologium Alexandrinum, p. 232; Coptic Liturgy of St. Basil,
p. 74) where crafnTe pera ¢poSBov appears.

Cf. Lit. Bas. (Euchologium Alexandrinum, p. 232-233; Coptic Liturgy of St.
Basil, p. 74).

It is interesting that as a Coptic equivalent of Greek avayvwcua the noun
OYANATNWCIC appears.

In these lines the peace bidding appears in a form which is very close to the
original New Testament text. The only difference is the use of praesens
imperative acma(lecHe instead of aorist acmacacfe. This reading is not obvious
but is confirmed by the Coptic version. This formula, appearing commonly in
Coptic liturgies, never appears in aorist (see Cuming, The Liturgy of St. Mark
[cit. supra, n. 12], pp. 102-103).

Cf. Lit. Bas. (Euchologium Alexandrinum, p. 277); the Coptic translation on p.
291.

The abbreviation sen oy, from Greek év ¢puArjuari, commonly appears,
e.g., in Tuki, Missale copticum and in the Euchologium Alexandrinum. See
also E. Hammerschmidt, Die koptische Gregoriosanaphora, p. 16.

Directly after the Peace, there comes mpocpépew kata Tpomov cTabnre, eic
avatohac BAyate mpocxwuev (lines 19-23). This is the deacon’s bidding
which ends the Great Entrance rites and constitutes an introduction to the ana-
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19-21

23-32

23

27-28

phora. And indeed, the anaphora begins with the preliminary dialogue of the
priest and the people (lines 24-34). On this fragment of liturgy, see Cuming,
The Liturgy of St. Mark (cit. supra, n. 12), p. 105; see also Burmester, “The
Greek kirugmata”, OCP 2, 1936, p. 375. In the Coptic mss. the preliminaries to
the anaphora always in Greek; this is the first Coptic translation known to us.
mpocépew in line 19 mis-spelled, or is our reading influenced by what re-
mains of rextus prior? We are not able to suggest another reading. It is interest-
ing to note that the verb having Greek ending -ew in the Coptic text was writ-
ten with -In.

Cf. Lit. Bas. (Euchologium Alexandrinum, p. 288; Coptic Liturgy of St. Basil,
p. 224) and Lit. Cyr. (Euchologium Alexandrinum, p. 583); in both cTafnTe
KaTa TPOUOV.

Cf. Lit. Bas. (Euchologium Alexandrinum, p. 285-286; Coptic Liturgy of St.
Basil, pp. 225-226) and Lit. Cyr. (Euchologium Alexandrinum, p. 584).

Instead of Praes. I TenteaTHn we should expect here the conjuctive NTeN-
teaTHN.

At the end of the line the sign #, everywhere else employed to indicate the
switching from Greek to Coptic, used unproperly.

emeNiwT is an addition in respect to what is given in the Greek text.

fleshside (verso)

The text on the verso starts with the deacon’s biddings (lines 1-4) followed by
the Sanctus with a doxology mA7p7c 6 ovpavoc kai 1) y# Thc dylac cov 86énc
(lines 5-9). These three biddings constitute a part of the Ordo communis and
are an introduction to the Sanctus, see Lit. Bas., Lit. Greg., Lit. Cyr., Tuki,
Missale copticum; Diak., 1951, Burmester, “The Greek kirugmata”, OCP 2,
1936, p. 375. See also the Greek and Coptic versions in Borg. Copt. 109/105,
fO 3v, fO 4v: 01 KAGHMENOI BNACTHBE EIC ANATONAC BAEYATE TPOC-
XWMEN ATOC ArOC AMOC NETPMOOC TOYNTHYTN NTETNCWWT EMMANWA
mapntaTHN; Paris Nat. Copt 129/20, f© 139r-v: €1 KAGHMENEL ANACOHTAL EIC
ANATORNSC BREYATAI NTETNOWWT EMMAINWA> TPOCXOMEN MAPNT2THN
AT0C &rioc aroc KC K¢ casawe, R. G. Coquin, “Concélébration eucha-
ristique”, Le Muséon 80, 1967, 40f. The third deacon’s bidding, mpocxwmen
appears directly before the Sanctus. The Naqlun parchment, similarly to other
Egyptian anaphorae, recalls the Biblical Sanctus (Is. 6,3). It does not have,
however, an additional phrase mTAnpwoov kat TavTny v Guoiav which is
characteristic for anaphorae of earlier date (Anaphora of Sarapion of Thmuis,
see M. E. Johnson, The Prayers of Sarapion of Thmuis (= OCA 249), Roma
1995, p. 46; Anaphora from Deir el-Balyzeh, see C. H. Roberts, B. Capelle, An
early Euchologium. The Dér-Balizeh papyrus enlarged and reedited (= Biblio-
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théque du Muséon, 23), Louvain 1949, 24; Greek Lit. Mark, see Cuming, The
Liturgy of St. Mark [cit. supra, n. 12], 37-39; Coptic Lit. Mark, see Brightman,
Liturgies, pp. 175-176; and Sahidic fragment of the Anaphora of Thomas
(Paris Nat. Copt. 129 f° 81-82), ed. K. Zentgraf, “Eucharistische Textfragmen-
te einer koptisch-saidischen Handschrift”, [in:] Oriens Christianus 42, 1958,
pp. 44-49, esp. 46-47).

Line 1, cf. Lit. Bas. (Euchologium Alexandrinum, p. 288; Coptic Liturgy of St.
Basil, p. 227) and Lit. Cyr. (Euchologium Alexandrinum, p. 617).

Line 3, cf. Lit. Bas. (Euchologium Alexandrinum, p. 288; Coptic Liturgy of St.
Basil, p. 227) and Lit. Cyr. (Euchologium Alexandrinum, p. 618).

Lines 5-9, cf. Lit. Bas. where the Sanctus is repeated four times (Euchologium
Alexandrinum, p. 291, 292, 294, 295; Coptic Liturgy of St. Basil, p. 228) and
Lit. Cyr. (Euchologium Alexandrinum, p. 620). The Coptic translation: Lit.
Bas. (Euchologium Alexandrinum, p. 291), where, instead of mekewoy (sic)
[e]leoyas, mekwoy NeM mekTalo appears; see also Lit. Cyr. (Euchologium
Alexandrinum, p. 621).

People’s prayer of the Anamnesis. For the Greek version, see Lit. Bas. (Eucho-
logium Alexandrinum, p. 307) and Lit. Cyr. (Euchologium Alexandrinum, p.
629). For the Coptic ones, see Lit. Mark, Bas. (Euchologium Alexandrinum, p.
307); Lit. Greg. (Euchologium Alexandrinum, p. 499) and Lit. Cyr. (Eucho-
logium Alexandrinum, p. 629), as well as an euchologion from Deir el-Balyzeh
(cf. R.-G. Coquin, “L’anaphora alexandrine de Saint Marc”, Le Muséon 82,
1969, pp. 337-341; Burmester, The Greek kirugmata™, OCP 2, 1936, p. 377, n.
5). See also ms Paris Nat. Copt 129/20, f© 139r-v (quoted in R. G. Coquin,
“Concélébration eucharistique”, Le Muséon 80, 1967, pp. 40f41). The lacuna in
line 13 supplemented [TeNgiwiw emm]ekMOy *+ NeM -« / Tekana[cTacic
eeoyas nd]c followed by (lines 14-15): 0yo2 TeENEP/OMONOMN NTEKANA-
AyMyic; the unknown Coptic translator, however, should have given both
these verbs in Fut. III as modus precativus, i.c.: EpeTENERQWIW, ... (cf. A.
Mallon, Grammaire copte, Beyrouth, repr. 1956, 105). In other Bohairic ver-
sions, an additional € is lacking, cf. epeTeNpwIW, epeTeNnepoMOroOriN w Lit.
Bas., Lit. Greg., Lit. Cyr., Tuki, Missale copticum; R.-G. Coquin, Le Muséon
82, 1969, p. 340, n. 75.

Lines 13-15, c¢f. Lit. Bas., Lit. Greg., Lit. Cyr., Tuki, Missale copticum: epe-
TEN2IWIW MIAMOY, EPETENEPOMONOTIN NTASNSCTACIC, EPETENIPI MITAMEY1
wat

Line 16, cf. Lit. Bas. (Euchologium Alexandrinum, p. 319) and Lit. Cyr. (Eu-
chologium Alexandrinum, p. 633).

The doxology ce Vuvoduer, which is a part of the Anamnesis according to the
Liturgy of St. Mark and the Coptic liturgies of St. Cyril and St. Basilios, in the
Naglun text comes at the very end (lines 24-28); and this seems to be the most
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important peculiarity of the Naglun liturgica. Between the Anamnesis and the
ce vuvoduer prayer, there appear two more elements belonging to the final
stage of the anaphora, the second epiclesis and the final doxology (lines 16-
23); see Burmester, “The Greek kirugmata”, OCP 2, 1936, pp. 378 and 381;
Lit. Bas., Lit. Greg., Lit. Cyr., Tuki, Missale copticum.

18-20 For the Greek version, see Lit. Bas. (Euchologium Alexandrinum, p. 339) and
Lit. Cyr. (Euchologium Alexandrinum, p. 638).

24-28 For the Greek version, see Lit. Bas. (Euchologium Alexandrinum, p. 307); Lit.
Greg. (Euchologium Alexandrinum, p. 499) and Lit. Cyr. (Euchologium Ale-
xandrinum, p. 629); for the Coptic one, see Lit. Greg. (Euchologium Alexan-
drinum, p. 501); Lit. Bas., Tuki, Missale copticum: TEN2WC EPOK, TENCMOY
€POK, TENWEMW! MMOK, TENOYWWT MMOK [...] oyo2 Tentao epok mxc
nmennoyt.

Tomasz Derda
[Warszawa] Katarzyna Urbaniak-Walczak



