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Such an ex tensive them e would requ ire  a w hole volum e or 
even some of them. It is in so far risky  to  undertake its p resen 
tation, as th ere  is the  danger of lim iting it only to  a num ber of 
com m onplaces tha t bring nothing new, apart things a lready  know n 
to everybody. The task  m ay seem  easier, but it is on the contrary ; 
by the fact tha t the subject has by no m eans been untouched. It 
had been taken  into consideration from  various points of view  
by such experts of social problem s and of that subject as: E. J a r ra 1, 
C. Strzeszew ski2, J. O zdow ski3, Z. Fortun iak4 and others. The au thor 
of these considerations m ust answ er the question, w hether his 
task is to  add only som ething to  the  above m entioned studies, or 
should he aim at a synthesis of the  w hole of the  Polish Prim ate 's 
teaching — from the  v e ry  beginning of his first publications of 
a young priest, to the  last statem ents, for which our p resen t si
tuation, existing since A ugust 1980, creates a special, social 
background.

The special occasion and the  context of the jubilee of this 
study  speaks for the second solution, although the question, w hether 
it is possible to  m ake a brief synthesis of such a rich lite ra ry  output, 
causes tru e  anxiety. The author had not only to  go through  a great 
m any published texts, reg istered  usually  in prin ted  bibliographic

1 E, J a r r a ,  Kardynał W yszyńsk i ,  Prymas-socjolog  (Cardinal W yszyński, 
Primate-sociologist), London (w.d.).

2 C. S t r z e s z e w s k i ,  W kład  Stefana Kardynała W yszyńsk iego ,  Prymasa 
Polski, w  katolicką naukę społeczną  (Contribution of Stefan Cardinal W yszyński 
Primate of Poland to the catholic social doctrine), Zeszyty Naukowe KUL 14 
(1971) v. 3, p. 75—-97; i d e m ,  Naród i państwo w  nauczaniu społecznym Księ
dza Prymasa Steiana Kardynała W yszyń sk iego  (Nation and State in the social 
teaching of Primate Stefan Cardinal W yszyński), Chrześcijanin w  Sw iecie 8 
(1976) no 44/6, p. 31—44.

3 J. O z d o w s k i ,  P odstawy moralne życia  gospodarczego  w  świetle  ,,Ka
zań świętokrzyskich" Steiana Kardynała W yszyń sk ieg o  (The moral principles of 
economic life as seen  by Stefan Cardinal W yszyński in his „Kazania św ięto
krzyskie"), Chrześcijanin w  Sw iecie 8 (1976) no 44/6, p. 45—51.

4 Z. F o r t u n i a k ,  Chrześcijańska koncepcja pracy w  nauczaniu Księdza  
Kardynała Stefana W yszyń sk iego  (Christian conception of labour in the teaching 
of Cardinal Stefan W yszyński), in: B. B e j z e  (ed.), W kierunku człowieka, 
W arszawa 1971, p. 85—103.
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lists5, but also through  piles of authorized typescrip ts, carefully  
re typed  during the  periods w hen the edition of the Prim ate 's texts 
was impossible. He considered it also necessary  to  take  into account 
all docum ents and tex ts tha t w ere the resu lt of the Prim ate's posi
tive  inspirations and actions. All those elem ents taken  together 
and read  in the  context of the  Prim ate 's personality  and actions 
can give a certain  p ictu re  of his teaching.

The accom plishm ent of this com plicated task  is facilitated by 
th e  fact tha t the  au thor had the possibility to  listen to  the  lectures 
of the  form er Bishop of Lublin at the  Faculty  of Law and of Socio- 
Economic Sciences of the  Catholic U niw ersity  of Lublin throughout 
a w hole year. Then, day by day, he could study and w atch  the  s ta 
tem ents and activities of the  Prim ate of Poland from a further or 
shorter perspective, thus learn ing  from  him the  art of social 
thinking.

The test of a synthesis which the au thor tries to  p resen t to  the 
reader in a short digest, is of course not final. He w ould be satis
fied if it could be considered as an in troductory  one. A full analy 
sis and a proper evaluation  would require a different perspective 
and a very  detailed  and elaborate  research  w ith the use of a full 
range of m odern m ethods, beginning w ith the functional analysis 
of the  language, then  through  the qualita tive  and quan tita tive  ana
lysis of the contents, to the v e ry  discerning s truc tu ra l analysis. 
Such research  w ork can bring out quite new  elem ents of his lite 
ra ry  output, which, even  after a th rough  observation of his de
velopm ent, can, even  today, rem ain unnoticed.

Even the  w ay of system atizing the  problem s provides m any 
difficulties. The form ulation of the them e as it is w ould dem and 
a search  for a doctrinal synthesis, tha t is for the  system atization 
of his view s, but, the Polish Prim ate was not a m ere cabinet scho
lar, but from the very  begining of his priesthood, he had been first 
of all a pasto ral and social w orker. A purely  theoretical system a
tization w ould cause the  loss, both, of the  social context, in which 
his view s had been form ed and his doctrine developed, and of the 
dynam ics of his teaching. His m ain features are: the c larity  of his 
principles and his faithfulness in every  detail — on the  one hand .·— 
and his ex trao rd inary  top icality  and amazing concreteness, that 
how ever allows to discover in each case the existing relation 
betw een the concrete rules and the  fundam ental principles of the 
system , on the other.

5 W. P a d a с z, Bibliografia prac Ks. Kardynała Steiana W yszyń sk iego  za 
lata 1958— 1970 (Bibliography of Cardinal Stefan W yszyński for the time 1958— 
1970), Nasza Przeszłość 35 (1971) p. 7—46; also T. A n d r u s i к i e w i с z, Bi
bliografia prac Ks. Kard. S. W yszyń sk iego  w ydrukow anych  w  latach 1970— 1976 
(Bibliography of writtings of Card. S. W yszyński published betw een 1970 and 
1976), „Chrześcijanin w Swiecie" 9 (1977) no 49/1, p. 89— 111.
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It m akes the  au thor use a certa in  pragm atism  in the  w ay  of 
p resen tation  the  results of his considerations. He w ill try  to  show 
the evolution of the  problem s, y e t w ithout giving up a certa in  sy 
stem atization, w hich m ight be the  task  of approach.

1. From  the  W ork  am ong W orkers to Theology of W ork

The first years  of his priesthood brought the  Prim ate into a di
rec t contact w ith the class of w orkers under the  circum stances of 
cristalization of the  w orker's consciousness and of the  grow ing con
flicts and of socio-econom ic tensions, w hich cam e to  light in a spe
cial w ay  at W łocław ek. They w ere a t the sam e tim e an attem pt of 
confrontation of ru les and of the  C hristian  social thought, being 
represen ted  among others by the  developing, but w ithout g reater 
trad itions in our country, C hristian  T rade Unions, w ith  the  ideas 
and socio-political actions of socialistic or com m unistic inspi
ra tion  .

In tha t period Prim ate W yszyhski's collaboration w ith the 
ChTU has first of all an ideological character; the  point is to  p re
p are  conscious and w ell aquainted  w ith the  C hristian social thought 
union w orkers. It is being done by the  C hristian  W orkers ' Uni
versity , at w hich Prim ate W yszyński lectures on the  Catholic so
cial and econom ic ethics as w ell as on the  h istory  and on the 
m ethods of action of the  union m ovem ent.

A t the  sam e tim e it gives the Professor himself a be tter access 
to  the  w orkers ' environm ent and a be tter know ledge of the ex ten
sive problem s of social, econom ic and psychological conditions of 
the  w orkers ' class w ork and life. He is not less, bu t perhaps even 
m ore in terested  in the  problem s of w ork, of its m eaning for the 
personal developm ent and for the  social position of m an, its 
influence of the  physical and m ental health  of the  w orker, etc. It 
is also connected w ith  the  th en  — in the  tim e of grow ing econo
m ic crisis —  v e ry  up-to-date problem  of unem ploym ent; W yszyń
ski devotes to  it a special s tudy6 and also a num ber of various press 
inform ation and in terventions.

A n expression of his m ain in terest in the  problem  of w ork 
is the  them e of his qualifying for assistant-professorship thesis: 
T ie  M oral M ilieu of Factory W ork . The form ulation of the them e 
itself speaks for a certain  em pirical, sociological a ttitude  of the

6 S. W y s z y ń s k i ,  Przemian  y  moralno-religijne pod w p ływ e m  bezrobocia  
(The moral and religious changies in the situation of unemployment), W łocła
w ek 1937; i d e m ,  A kcja  kato l ików  polskich dla oiiar kryzysu  gospodarczego  
(The action of polish catholics for the victim s of econom ic depression), Ateneum  
Kapłańskie 28 (1931) p. 378—385; i d e m ,  Kościół i miłosierdzie wobec klęski 
bezrobocia  (Church and charities towards the calam ity of unemployment), A te
neum Kapłańskie 28 (1931) p. 137 fi.

6 C ollectanea Theologica
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au thor to the problem . It w ould be then  one of the  first studies on 
sociology of m orality; the  them e itself points to the fact, th a t the 
au thor is of the  opinion tha t one should and cannot speak about 
w ork and its hum anistic and m oral value w ithouth  a thorough 
know ledge of the  concrete conditions of work. Besides, it seems 
tha t the subject has never left the Polish Prim ate. He is constantly  
refering to  it in his num erous speeches and conferences, which 
show  his deep and wide view  at the problem  of work; from the 
concrete fact of its daily  burden, th rough the joy of creation and 
cooperation w ith God and the  shaping of one's own personality  
in the process of work, even to the p resentation  of its economic, 
social and supernatu ra l values. It is a m ature m any-sided philo
sophy and theology of hum an work.

His pre-w ar expreriences, researches and considerations con
cerning w ork have reached their full m aturity  during the German 
occupation, w hen he w rote, doubtlessly  the most beautiful and 
deepest in the w orld 's litera tu re , book on hum an w ork7. No w on
der, tha t it was transla ted  into m any languages. O n the other hand, 
it becam e also obvious, tha t the transla tions had followed the de
velopm ent of earth ly  rea lity  theologies in the W est, because the 
book outpaces so far the  theology of w ork that it could be hard ly  
accepted m uch earlier.

It is not easy  to  sum m arize the book. It does not seem  ne
cessary; one should not only read it but think it over. One can 
attem pt to  give a short characteristics of it, or try  to  find out the 
m ost essentia l and m ost deepened contents. G reat love to  m an who 
is loved by God comes out of it. In such a conception w ork is not 
only a cooperation w ith God and men, not only m an 's need and 
his social duty, not a m ere production of econom ic goods and spi
ritual values either, not only self-form ation of man, achievem ent 
of personal m aturity , grow th and p reservation  of v irtues which 
m aturity  requires and presupposes; w ork is here, first of all ,,love 
to  the  C reator of all th ings", by  m eans of which m an becomes 
G od’s friend; obtains a be tter know ledge of God, and its toil is not 
only ,,a participation  in the  w ork  of creation, but also in the  w ork 
of our redem ption" — just because it is love, as „work w ithout 
love cannot redeem  the  sins of m an". A nd thanks to it th a t it is 
love, „it is p ray er and a source of deep joy, as well".

No socialist had ever sung such a hym n in honour of work, no 
one was able to  have  such a deep understanding  of it, but none of 
them  knew  equally  well its toil and particu larly  its dangers con
nected w ith it, because no-one knew  equally  clearly  as he did,

7 S. W y s z y ń s k i ,  Duch pracy ludzkiej. Myśli o wartości pracy  (The 
spirit of human labour. M editations about the value of labour), Poznań 1957 
(first edition W łocław ek 1946).
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that w ork is not an  aim in itself, but th a t its aim is m an loved by- 
God, redeem ed by  Him and d irected  tow ards Him in his existence. 
This is w hy the  Prim ate of Poland so firm ly defends the  m an of 
w ork and his rights and w hy  he alw ays stresses the  fact th a t w ork 
should be a m eans of liberation  and perfection, and not a m eans 
of slavery  and pressure.

In th e  en tire  teaching  of the  Prim ate of Poland a g rea t stress 
is pu t on the  problem  of w ork, but alw ays, even  then, w hen there  
is the question of the v e ry  concrete  problem s, th ey  are  presented  
in the  divine and hum an perspective, w hich gives to  w ork a special 
dignity. It is never considered in abstract w ay, nor from  the  point 
of purely  econom ic or even  social effects only, bu t first of all, 
it is discussed in the  perspective of m an, even  of the  concrete m an 
w orking in  definite conditions, being perfected  by  w ork or degraded 
by its circum stances. W ork  is and should be a m eans of m an's 
sanctification, and only then, a m eans of social and econom ic de
velopm ent8.

2. The system  of the Catholic Social Doctrine 
and Its Popularization

The w ide perspective, in w hich the  Prim ate of Poland sees and 
p resents the  problem  of w ork, has its basis in the  general idea of 
the Catholic social doctrine and in  the  C hristian  conception of man, 
on the one hand, and in its socio-econom ic, political and doctrinal 
context, on the  other. T hat genera l outline of the  Catholic social 
doctrine, — not as an isolated social science, but as an  in tegral 
part of the  Catholic doctrine, — w as the  aim  of Father W yszyski's 
research  w ork even  before the  w ar9, w hen he began to  give lectures 
on social sciences in the  Priests' Sem inary at W łocław ek, gradually  
w idening their scope. A t the  sam e tim e he tends tow ards their 
in tegration  w ith o ther theological-and-philosophical lectures w ithin 
the  schedule of theological studies; on the  o ther hand he aims at 
their connection w ith theology and w ith pasto ra l practice. The
refore  he th ied  to  in troduce his sem inarians in to  the  w orkers ' m ilieu 
tak ing  som e of them  to his lectures a t the  C hristian  W orkers ' Uni
versity .

At tha t tim e already  he prepares the  program m e of lectures 
on socal sciences for the  p riests ' sem inaries and he tries  to  po-

8 S. W y s z y ń s k i ,  U św ięcenie pracy za w odow ej (The consecration of 
profesional work), Paris 1963; i d e m ,  N aw iedzen ie d iecezji robotn ików  (Our 
Lady's image visits the d iocese of workers), W iadom ości D iecezji Łódzkiej 1975, 
no 5—6, p. 101— 107; i d e m ,  Prymat człow ieka  w ładzie  społecznym  (The pri
mary of man in social order), London 1976.

9 S. W y s z y ń s k i ,  Zasięg i  charakter zain teresow ań ka to lick ie j nauki 
społecznej (Object and character of catholic social doctrine), Poznań 1937.
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pularize it by  m eans of the  Union of Theological Institutes, w hose 
secre ta ry  he is. The idea of popularizing the  Catholic social doctrine, 
first am ong the  c lergy  and then  am ong the  m asses of people, gives 
him  no rest from  the  v e ry  beginning. He w orks it out, as can be 
seen, in double w ays: by the  form ation of the  clergy  and by speak
ing in public, — not only a t th a t tim e but th rough  his w hole life, — 
d irec tly  to  the  m en of work.

Lectures on the  Catholic social doctrine at the  D epartm ent 
of Law and Socio-Economic Sciences of the  Catholic U niversity  
of Lublin m ake a separa te  chapter. The scrip t of these lec tu res10 
contains the  h isto ry  of the Catholic social doctrine, but even the  
conception of the  subject itself points to  an en tire ly  in tegral under
standing  of th a t discipline. T here is no trace  of the  ra the r common 
in the  in terw ar period trea tm en t of the  problem  as the so-called 
,,social question" starting  its h istory  in the beginning of the  ni
ne teen th  century . O n the  contrary , the  A uthor traces its beginnings 
in the  Old T estam ent and w atches its developm ent in the h istory  
of the  C hurch as a whole. T hat m eans and it is obvious, tha t the 
Catholic social doctrine is not trea ted  as an in terven tion  doctrine 
that developed as a resu lt of tensions and social conflicts in the 
period of capitalism , but as the  in tegral part of the  doctrine of 
C hurch, w hose basis is m ade of theological, philosophical and m oral 
elem ents, and w hich develops and evolves against the background 
of the  chaning socio-econom ic, political and ideological reality . 
These changes requ ire  a definition and evaluation  in the  light of 
unchanging principles of the C hurch 's doctrine concerning m an and 
his rela tion  to  God and to  the  world.

Such direction  have taken , — inspired b y  the  Polish Prim ate, — 
elaborations of the  syllabus of lectures on social sciences in the 
Polish theological departm ents. They had been w orked out w ithin 
the  Social Section of the  Theological Institu tes in Poland under the 
d irection  of the Prim ate, acording to  his instructions: each  tim e 
they  have been analysed  and approved by  h im. T hey contained 
the  theological and philosophical problem s concerning the  con
ception of m an and the  society, as w ell as some elem ents of so
ciology and econom ics, but its body are  the  problem s on social, 
econom ic and political ethics. A ll these  are  being m ade in  the 
context of cu rren t social changes and in the  confrontation w ith 
m odern socio-political ideologies, chiefly w ith  liberalism  and so
cialism  in their various shades and trends,

T hat conception had been affirm ed by  the  further developm ent 
of social teaching  of the  Church, and particu larly  by  the  encyclical 
le tte rs  of Pope John  XXIII and by  the  C onstitution on the C hurch 
in the  M odern W orld of V atican II. Its even  fuller developm ent

10 Chrześcijańska doktryna społeczna  (Christian social doctrine), Lublin 1948.
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is in the  P rim ate 's teaching of th e  last tw enty-five years; there  
the social problem s are  so stric tly  united  w ith  theology and so 
m erged into one hom ogeneous system  of the  C hurch 's teaching 
that it constitu tes an  in tegral w hole w ith it. H ere again w e can 
and should speak about a certa in  out-distancing some m odern theo 
logies w ith adjectives, especially  the  so-called political theology, 
which cannot find its p lace in the  unchanging principles of the 
philosophical-and-theological system  of C hristian  doctrine, so it 
escapes to  foreign, and often even  to  con trad icto ry  to  the  C hri
stian  teaching, ideological im plications of M arxism.

This pass-over from  th e  concrete of life to  theological and 
m oral principles of the  Church, w hich W estern  theologians find 
so difficult — and in the  opposite d irection  — from  principles to 
the  concrete, had been  overcom e in an easy  and infallible way. 
Everybody, who has a certain  know ledge of the  system  of the 
Catholic social doctrine, and, who listens to or reads the  statem ents 
of the Prim ate concerning even  the  m ost concrete, detailed  or 
practical m atters, will find, w ithout difficulties, th e  lines th a t link 
these sciences, appreciations, d irectives, recom m endations and de
cisions w ith  the unchanging socio-m oral principles, but above all 
w ith the  theological-and-philosophical prem isses, refering  to  the 
C hristian  conception of man, to  his personal dignity  and his super
na tu ra l vocation in C hrist and in the  Church.

It m ust be added, th a t first as the  Bishop of Lublin and the 
G reat Chancellor of the  Catholic U niversity , and then  as the Pri
m ate of Poland, he constan tly  m ade g rea t endeavours tow ards the 
developm ent and popularization of such a system  of Catholic social 
science in Poland. F irst of all it refers to  Faculty  of Law and of 
Social Sciences, and then  to  P ractical Section of the  C hristian  Phi
losophy of CUL, w here — at the  one hand — a certa in  school of 
socio-ethical thought — called the  Lublin School, w as form ed; on 
the other hand, a g rea t num ber of specialists, lay  and spiritual, 
w ere educated, who supplied the  staff team s of p riests ' sem inaries 
and also the  team s of social publicists. The Prim ate took also care 
of it th a t th is system  of social th inking  w ere popularized by  m eans 
of p riests ' sem inaries, both diocesan and religious, among priests 
and am ong th e  People of God in our country. He himself, caused 
its popularization by m eans of his incessant teaching and by  his 
pastoral program m es.

3. Education of the Nation and Its Defence

N ot only th e  specific position of the  Prim ate of Poland and 
his religious responsibility  for the  Polish nation, no t only the per
sonal patrio tism  of C ard inal W yszyński, his love to  the  nation  and 
to  its culture, but also, or first of all, theological prem isses d e te r
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m ine the Prim ate to  concentrate his a tten tion  on the problem s of 
the nation. O nly in the  light of those prem isses one can understand  
the  aw areness of his responsibility  for the Polish nation, which is 
evident in all his statem ents. A n additional factor, are  doubtless, 
the special difficulties, dangers and m enaces, tha t he sees in all 
their acuteness.

The theology of nation of C ardinal S tephan W yszyński is ce rta 
in ly  a theology of liberation  of man, but a liberation from  sin, from 
m oral decline, a liberation  from  the  degradation  of man, owing to 
the  redem ptive w ork of Jesus Christ; it is a liberation  by  grace. 
A  specific union betw een religion and culture, the catholic trad i
tions of the  Polish nation, but also its aspirations for national, social 
and m oral liberation, have a special m eaning for this kind of libe
ration. It can be accom plished thanks to  the special in tercession 
and pro tection  of O ur Lady, who alone is able to  guide the nation 
to  C hrist and to  lead it, even  in the  w orst conditions, to  the  faithfu
lness to  His com m andm ents. In tha t w ay there  is the strange 
convergence betw een the  national reasons of S tate and its faithful
ness to C hrist and his M other. The national liberation  prom otes 
religiousness and the  developm ent of m oral v irtues in the nation, 
w hile — the  m orally  healthy  and devoted to  C hrist nation, endures 
and will persist in its love of freedom; it tends persevering ly  to  the 
liberation from  political, social, econom ic and m oral pressure; it 
fights for their faith, their cu ltural values and for personal rights of 
every  m an; for the rights which are  so deeply  rooted in Polish 
national traditions.

This accordance, but also a proper h ierarchy  of religious and 
national tendencies, are  at the basis of the  en tire  educational and 
pasto ra l activities of the Polish Prim ate, and particu larly , at the 
basis of the  pasto ra l program m e of the  G reat N ovena w hich aim ed 
at a religious and m oral renaissance and at the  restau ra tion  of the 
m ost precious trad itions of the Polish N ation. In the light of these 
prem isses, — w hich w ould requ ire  a separa te  study, because the 
exhibition of its theological contents could th row  m uch light on 
the problem s of liberation  in  the C hristian  doctrine, — the  p rono
uncem ents of the  Polish Prim ate in defence of the  Polish nation and 
their basic rights and values — becom e com prehensible.

And so, first of all, the  Prim ate defends the  biological substance 
of the nation; he fights for its su rv ival ,,in th a t geographical area, 
w here it should exist and develop itself". It is a ba ttle  in various 
fields; a difficult battle , because of m any objections it has to  face. 
It is prim arily  a ba ttle  w ith  th e  p ressu re  and propaganda of depo
pulation, w ith  the change of legislation which w as in tended to  m ake 
it easier, and w ith the  dem oralization of the  youth, as w ell as w ith 
the  decay of fam ily life. It is a ba ttle  againts the biological ex term i
nation  of the nation by m eans of alcohol and inhum an conditions
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of work; but it is also w arn ing  the people against the impulses of 
w rath and despair, w hich m ight cause inestim able harm  to the 
whole nation in various fields of life and lead to  g rea ter pressure.

It is a defence of cu ltural values of the nation, as w ell as of 
their right to  their own h istory  and tradition . It is not only the 
m atter of p reservation  and restau ra tion  of the  m onum ents of cul
ture, w hich had been g rea tly  dam aged during the  tim e of partitio 
ning of Poland, during the last w orld-w ar as w ell as in the post- 
-w ar period, w hen m any cu ltural m onum ents w ere ru ined because 
of neglect, and m any precious treasu res of cu lture had been found 
in foreign m arkets. From tim e to  tim e the  Prim ate of Poland calls 
for the protection of cu ltural goods and fights for the  nation 's right 
to their own history. ,,A nation  w ithout h isto ry  — he says — is 
a trag ic  nation. A  nation  tha t cuts itself off their ow n history , or 
is asham ed of it, and educates young people w ithout connecting 
them  w ith their history... passes vo lun tarily  a sentence of death  on 
itself and cuts the  roots of its own ex istence"11.

The subject of the Prim ate 's defence are, first of all, the  perso
nal rights of every  Pole; because he is of the  opinion tha t the 
nation is free by the  freedom  of their citizens. He dem ands freedom  
of conscience, of convictions, congregations, publications and also 
economic freedom , econom ic sub je tiv ity  of every  man, as there  is 
no right to  in itiative or real econom ic independence w ithout it. 
The Prim ate does it from the  ve ry  begining of his activity , m uch 
earlie r before anybody has heard  of president C arter and the  so- 
-called m ovem ent of hum an rights. The idea of m an 's personal free
dom and of his rights constitu tes one of the  fundam ental principles 
of his pronounced and proclaim ed social system.

It goes together w ith the  defence of social and economic rights 
of people. Some people w ondered w hy the  Prim ate so often refers 
to econom ic problem s, although he stresses th a t he w ould not like 
to  deal w ith them. H ow ever, his purpose w as to  p ro tect people 
against exploitation, both as producer or consum er, as well. Ex
ploitation and econom ic m isery  are  no good advisers in m oral af
fairs; and the Prim ate 's chief care, — of a priest — was, above 
all the anxiety  that the  nation  does not fall into m oral pressure, 
that is, in such conditions w here the  keeping of m oral principles 
requires so great sacrifices and renouncem ents, tha t they  boarder 
w ith heroism.

A n analysis of the m oral situation  in which the Polish nation is 
in fact, and the acting against the  factors of dem oralisation, either 
those which act spontaneously  or others, w hich seem  to be a p lan 
ned action, a re  the  m ain anxieties of the Prim ate of Poland, who

11 S. W y s z y ń s k i ,  W sercu sto licy  (In the heart of polish capital), Rome 
1972, p. 163 ff.
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re tu rns to  them  from  tim e to  tim e in his speeches. It is not only 
the problem  of alcoholism  and of the  dem oralization of youth  by 
m eans of various social activities and by mass media, bu t first of 
all, it is the  problem  of ideological and p ractical m endacity , of 
com pulsory indoctrination; it m eans creating  such social schem es 
in  w hich life in  tru th , honesty , in respect of one's own dignity  and 
of other people becom es v e ry  difficult. A ll these situations lead to 
deeper m oral corruption  of the  whole nation  and th ey  are  a danger 
to  their religiousness, as w ell as to  their healthy  physical, econom i
cal and cu ltu ral developm ent.

In  such a situation the  greatest harm  is being done to  families, 
although their m oral health  is the  condition of health  and existence 
of the  whole nation. Therefore te fam ily is the subject of special 
pasto ra l care of the  Prim ate of Poland during the  last tens of years. 
It occupies a v e ry  im portant p lace in the  — inspired by him — pa
sto ral program m es of the  post-w ar period.

4. Theology of the Family

W hen some 25 years ago Father B. Przybylski was asked by 
the Prim ate to  collect m ateria l on the  theology of the  fam ily in 
the Tom ist Institu te, there  was still v e ry  little  of it in the  Polish, as 
w ell as in the  w orld 's litera tu re , although the  general social and 
m oral lite ra tu re  on the  fam ily w as ra ther rich. The Second V atican 
Council created  the basis of the theology of the fam ily and gave 
it a certain  direction. The teaching of the  Prim ate of Poland outpa
ces again, in a certain  sense, the  sta tem ent of the  first chapter, part 
tw o of the  Pastoral C onstitu tion on the  C hurch in the  M odern 
W orld. It is based on a broader theological and biblical foundation. 
The point of departu re  for his reflections on th a t topic is, first of 
all, the H oly Fam ily, and th en  the p lace of Jesus C hrist and of his 
M other in th e  Church and in the  family.

This set of analogy is in the  teaching  of the  Polish Prim ate 
incredibly great and the  sam e tim e very  rich. O ut of it he takes 
m any precious thoughts dealing w ith the  holiness of the  fam ily and 
its ro le in the  C hurch and in the  society, and also m any new  lights 
concerning the  vocation, trends and m eans of perfection and their 
m utual rela tions betw een the m em bers of the  family. Particu larily  
in teresting  are the  considerations on the  ro le of th e  father in the 
fam ily w hose exam ple is Jesus Christ, His love, care and dedica
tion for us, who are  His children. In his considerations th ere  is 
m uch place devoted to  the  p icture, role, duties, vocation  and dedi
cation of a m other, w hose arch-type is the Blessed M other, M other 
of God, the  Feeding M other who extends her physical and spiritual 
care  oven her children.
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This analogy  com prises also the — la te r by the Council expo
sed — superna tu ra l character of conjugal and paren tal love. Follo
wing the  Encyclical le tte r M ystic i C oipo iis  w hich a lready  put 
a stress on it, it show s the  special function of the  fam ily in the 
Church, its ro le in building the  physical and sp iritual dim ensions 
of the  M ystical Body of C hrist12. The form ation of man, from  the 
m om ent of the conception of the  new  life to  the  full developm ent 
of m an: — physical, sp iritual and superna tu ra l — is conditioned by 
the existence of a specific m ilieu of love in its fullest dim ensions, 
a milieu, tha t is, and can only be crea ted  in the religious communi
ty  of a C hristian  family, built on the  foundations of C hrist's love. 
O nly in such a family, in w hich the  m utual love of the  m arried  
couple and of their children reaches the  divine-and-hum an dim en
sion, a full ripeness of the C hristian  personality  can be achieved.

The Prim ate of Poland sees, of course, all th e  difficulties and 
dangers w hich fam ily life in the  m odern social situation  has to  face, 
and therefore  so persisten tly  he fights for the  rights of the  fam ily 
and for the conditions of a healthy  developm ent. He points not only 
to  all the  dangers, tha t are  the  resu lt of the  preached  ideology, of 
social, adm inistative structu res, of the  socio-econom ic system  and 
of concrete economic situations, in  which m any families had lived 
or live in our country , particu larily  as the  flat situation is concer
ned; but he inspires, organises and leads a system atic action of 
fam ily pasto ra te  in various forms and on different levels.

The concentration  of the  pasto ra te 's  a tten tion  on the  problem s 
of the fam ily in their various aspects seem ed to  some peole too 
difficult or even tiresom e. People did not alw ays understand  the 
im portance of the  problem  and its crucial character. T hey did not 
alw ays appreciate  the  fact tha t accordingly to  the degree the Polish 
fam ily will answ er God's plans and w hether it will keep its religio
us, C hristian  character, will depend the  future, not only of the 
C hurch and of the  nation, but also the  sa lvation  of each particu lar 
man. It w as also not alw ays understood, to  w hat degree, could the 
family, — in such difficult, or even  in quite  exceptional conditions 
of pasto ra l w ork, — becom e and rem ain the  bastion of faith, of 
Christian m orality  but also of national trad ition  and culture.

T here is still another, pu rely  social aspect of tha t problem , no
ticed and often distinctly  stressed  by the Prim ate: in difficult con
ditions of m odern life, partcu larily  in industrial work, w here m an 
is often the  object of various m anipulations, w hen he is trea ted  as 
m an pow er and has to  live in  the clim ate of different dangers, — 
a healthy  fam ily, based on m utual trust, w hich has its ground in 
true  C hristian  love, — is for the  m an a p lace of refuge, a harbour

12 P i u s  XII, pope, Encyklika "Mystici C oipoiis  Christi" (Encyclical "My
stici Corporis Christi"), no 23.
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and condition of m ental health. Fam ily life can pro tect him against 
degeneration,· it can resto re  m an's self-confidence; it allows to  find 
itself again w ithin the fram e of a healthy  hum anity and of respect 
for the highest values.

So, the battle  for a sane family life, for its rights, and above 
all for the proper, C hristian standard  of that life, has its roots in 
the pasto ral motifs, but also in the care  for the nation, its phy
sical and m ental health, and for the p reservation  of all its cultural 
and m oral values. It springs also, or first of all, out of love to man, 
of deep principles of hum anism, for which the universal aims, the 
dem ands of the national reasons of State and the appreciation of 
cu ltu ral values never cover the concrete man.

5. The Catholic Integral Personalism

Aiming at a certain  synthesis of the Prim ate 's social teaching, 
w e m ust stress at the very  beginning, that it is deeply personalitic. 
M an, — the real, concrete man, and not hum anity, not even the na
tion, not the excellent deeds produced by man, are the basic rea li
ty  which constitutes the s tarting  point and the m easure of all his 
considerations. It is man, loved by God and raised to the highest 
dignity  by the  fact tha t God becam e Man.

„Man! ------  calls the Prim ate of Poland, — among the basic
pow ers tha t put into m ovem ent for the harm ony of life and coexi
stence, im m ediately after God comes man. As God is acknow ledged 
and loved, so also m an should be respected, even to the limits, it 
m ay seem  to inaccessible limits for some people — to the limits of 
being loved. (...) A  respected  m an ■— that m eans — his high dignity, 
the  dignity of a child of God is acknow ledged"13.

The raising of m an to  the highest dignity of God's childhood, 
thanks to the fact tha t God became man, is not only an appeal for 
respect, but creates the obligation of love. In the  statem ents of the 
Prim ate there  is a particu lar kind of fascination w ith m an as the 
im age of God and the subject of his love; there  is an unusual joy  
about every  m an coming to the  w orld and developing in himself 
the image of God; there  is the fascination w ith God's life tha t is 
seen  in m an by m eans of love, which is expressed in his C hristian 
action.

Out of this respect and love to m an, who has the  right to be the 
child and friend of God, comes the  battle  for tha t right, a battle  for 
the personal rights of man, for the right to  be a C hristian  and to 
live in a C hristian way. Every m an has the  right for it and th e re 

18 S. W y s z y ń s k i ,  Harmonia Bożo-ludzka w  Polsce, kazanie z dnia 6 s tycz 
nia 1980 (Divin-human harmony in Poland. Sermon of january 6, 1980).
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fore the fight for the  personal rights of m an expresses also the 
m issionary and pasto ra l attitude.

These rights should be equal everybody. Equal — does not 
m ean absolu tely  identical in the  sense of their fulfilment, because 
the  vocations of various people are  different, their duties and their 
charism a are  different. Equal rights — m eans: the  sam e respect, and 
the sam e deep, and founded on theological principles, love. The 
deep sense of equality  m akes the Prim ate pay atten tion  to the role 
of the  w om an in the  Church, look for its solution several score of 
years before the question had begun; the  in traecclesial m ovem ent 
of the em ancipation of women, allegedly w ronged by the  Church 
was a kind of m isunderstanding. There w ere some theologians who 
supported  the  m ovem ent. First, th ey  had lost the  p lace of the Bles
sed M other in the w ork of sa lvation  and then  th ey  began to seek 
the place of the wom an in the Church. The Prim ate solves the 
whole problem  in a v e ry  concise w ay, sim ply in  one sentence, 
which closes the  w hole book devoted to the role of a w om an in 
the C hurch and in the  nation: ,,May the M other, Q ueen and the 
Maid m ake tha t every  Polish w om an live like a M other, be hono
ured like a Q ueen and be so dedicated to the N ation like the  M aid"14.

Respect for m an and love to him dictates, first, the acknow led
gem ent of all his rights, of his righ t to  freedom  which m eans the 
recognition and respect for his subjectiv ity  in social and economic 
life. Freedom , how ever, does not consist only in being free from 
pressure, but it goes together w ith the right to social activity , to  the 
building of one's family, to form  unions, to  follow the  voice of one's 
vocation ect. Freedom  is also a right to have a share in culture and 
in its co-production.

The roght to  freedom  is stric tly  connected w ith the right to 
tru th , th a t is the  righ t of adm ittance to  tru th , to  inform ation, and 
also the right of proclaim ing the tru th . It refers, first of all, to the 
divine tru th , to the  teaching of the Gospel, but also to  the tru th  
m eant as law fulness of thoughts and honesty  of words. T ru th  is not 
only the righ t of man, but it is also an obligation; we are obliged 
to  its confession, to  the  undertak ing  of the apostolic toil of truth, 
even at the cost of great sacrifices. ,,It is not enough to teach. You 
m ust suffer for tru th . You m ust suffer a lo t"15. Finally, tru th , its 
expression, preaching, m ust go together w ith love. ,,You m ust dip 
your pen in tru th  and love"16.

The dignity  and esteem  for m an, reaching the  ends, the  limits 
of love, m ust bring fru it in social life, as justice tha t consists in the

14 S. W y s z y ń s k i ,  Kobieta w  Polsce współczesnej  (The woman in Poland 
of to-day), Poznań 1978, p. 132.

15 S. W y s z y ń s k i ,  Z rozważań nad kulturą o jczystą  (Meditations on our 
national culture), Poznań 1979, p. 132.

18 Ibidem.
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acknow ledgem ent and respect for the  personal rights of each  man, 
— not only by other m en but also by  societies and above all by  the 
sta te  society. Justice  obliges in the jurid ical system  not only the 
individual citizens, bu t the  sta te  and its rep resen ta tives who w ork 
in its nam e as the  organs of au thority , as well. It is not th a t the 
m an is for th e  au thority , bu t the  au tho rity  is for the  citizen; his 
dignity and his rights he can never give up, m ust be respected 
by the  authorities.

The Prim ate m entions severa l tim es the  ancillary  conception 
of au tho rity17, it is know n in the  C hristian  doctrine as such (Rom 
13,1—7). A ccording to  it th e  au thority  has the  du ty  to  care  for the 
good of their subordinates and to  facilitate the  activities of all in
stitu tions th a t serve them ; it should support them  or call them  to 
existence in case of necessity . It chiefly refers to  the  fam ily, but 
also all kinds of associations, organisations, unions as all th e  citi
zens have  the  right to  them,· th ey  should be supported  in organising 
them , because all these institu tions contribute to  the  strengthening 
of the  social tissue, serve  the  building of social order, of the  s ta 
b ility  of life and the  creation  of na tu ra l culture.

One of the  m ain duties of th e  sta te  is the pro tection  of the  fre
edom to association and of every  particu lar man. It is im possible to  
speak about freedom  or of independence of the  nation, unless fre
edom is not secured  to  all citizens and to  all their appropriate  
actions. A  nation can be free only in case all the  citizens are  free. 
Such freedom  refers, first of all, to  the  education of the  nation. The 
State has the righ t and du ty  to  educate the  nation, although it 
shares them  w ith the  fam ily and w ith the  Church; it should acknow 
ledge, respect and foster all p riva te  and social initiatives in this 
field. The ru le of subsid iarity  is here  particu larily  obligatory, be
cause the fam ily has the first and the o lder right to  education; be
sides every  kind of education should bring up ,,to freedom  and 
independence by m eans of support given to  team s, organisations 
and associations"18. The second im portant ru le observed in the  w ork 
of education, is M aritain 's ru le  of Christianity, w hich takes into 
account the  religious and supernatu ra l vocation of man. The state  
cannot subordinate education to  its own political or econom ic aims, 
although education to  w ork is a v e ry  im portant factor in  the for
m ation of man. Education should be perform ed in the  spirit of the 
cu ltural heritage of the nation, as the  nation  is elder and m ore 
perm anent than  the  state. It should take  into" account the super
n a tu ra l vocation of man, his dignity and election by  God; his call

17 S. W y s z y ń s k i ,  Władanie zamienić na służenie  (Domination must be 
changed to service), Warszawa, January 6, 1971.

18 C. S t r z e s z e w s k i ,  Naród i państwo w  nauczaniu społecznym Kard. 
W yszyń sk ieg o  (Nation and State in the social teaching of Card. W yszyński), 
Chrześcijanin w  Sw iecie 8 (1976) no 44/6, p. 43.
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to  evangelical perfection. It should be an education in  the  spirit 
of faith, of the  trad ition  and of C hristian  culture, so tha t the  m an 
m ight in such a clim ate develop the  im age of God and his likeness 
in the spirit of Christ.

It should also be education to  w ork, a form ation of economic 
v irtues, education in the  spirit of responsibity; w ork not only assu
res the  w orker, his fam ily and the  w hole society  the  m eans of living, 
but also is m eans of perfection and of personal developm ent; it also 
helps to  the  form ation of social order. The idea of social order, — 
which on the  one hand should be an equivalen t of m an 's inner order 
and of God's order, — on the  other, — can be often found in  the 
teaching of the  Prim ate of Poland.

O rder is not only the w ork  of reason and the reflection of 
God's perfection, an expression of praise  given to  God's wisdom 
that arranges every th ing; order is above all the  w ork  of love which 
orders to  show  respect for o ther m en and esteem  for their rights. 
The idea of un iversal order in  the  nation, based on the  foundations 
of religious and m oral order is by the Prim ate developed in his 
speeches at Jasna  G óra19. The order m ust have its origin in m an’s 
heart; it should be an  order of m an 's conscience and should have 
its reflection in fam ily life, in professional ac tiv ity  and in socio-po
litical life of the  nation.

Such an  order, born  by  love of every th ing  and of everybody 
in the  spirit of Christ, is the  condition of peace. The condition of 
such order and of such love is the  acknow ledgem ent of the  „prim a
cy of the  person  over th ings", but also the  acknow ledgem ent of 
tha t prim acy is conditioned by love. „Because, in  order to  defend 
the rights of m an, to  notice him at all, we need love. (...) Love is 
needed to feed som eone; to  w ipe som eone's tea rs , love is needed; 
to  give one's hand to a shaky m an — love is needed. Haw much 
m ore — to defend th e  rights of man, som etim es at the  cost of 
o n e se lf '20.

The second condition of this divine and hum an order, on which 
peace can be built, is tru th . „God acknow ledged and loved, man 
esteem ed, the  native soil a ttended  by m eans of solid work, au thority  
exercised in the  spirit of justice, love and tru th , — these  are  the 
basic elem ents of the  divine-and-hum an harm ony in the  world. W e 
receive God's help for it, th e  help of the  spirit of the  Gospel and 
of the  w ork  of the Church. It has been in a rem arkable w ay stated  
by Pope John  Paul II in his m essage of peace. H ere are  his diagno
ses:

19 S. W y s z y ń s k i ,  Odpowiedzialność  — obowiązki  — prawa w  życiu  
narodu (Responsability — duties —  rights in the life of nation), Jasna Góra, 
August 26, 1980.

20 S. W y s z y ń s k i ,  Miłość ponad w szys tk o  (The greatest of all things 
in Love), in: Bp B. B e j z e  (ed.), W kierunku człowieka,  W arszawa 1971, p. 39.



94 JÓ Z EF M A JK A

„1. Lack of tru th  leads to  w ar — dom estic and w orld war.
2. Peace requires honesty  and truth.
3. T ru th  enlightens the w ays of peace.
4. T ru th  strengtens the  m eans tha t lead to  peace.
5. For a C hristian  the  Gospel is tru th ''21.

A very  im portant ro le in the building of peace is played by  the  
w ork of the Church. The Prim ate devotes great a tten tion  to  the  role 
of the Church in social, economic and political life in his consi
derations. He is, first of all, the  educator of m an in the  spirit of 
tru th  and love; tha t m eans th a t he lays the  foundations of peace. 
His duty and vocation is to  be open to all men, to  give help and 
to defend their rights regard less their differences and dividing ba r
ries, because they  are  all th e  children of one Father: „Our Father": 
Father of the white, of the black and yellow , of the  p leasant and 
unp leasan t”22.

Finally, the C hurch should be and is the conscience of the na
tion. Its duty  is not only to  preach  the tru th  but, at the  sam e time, 
to show  the w ay to tru th  and to  scold, m ildly yet firmly, those who 
go astray . It refers to every  person  and to  every  range of his acti
vity. In that w ay  the  C hurch puts some signs of w arn ing  in front 
of the people, so tha t th ey  m ay see the danger early  enough: dan
gers tha t th rea ten  w ith  the  breaking of social order, w ith  agglom e
ration of social tensions and w ith the ru in  of the  divine-and-hum an 
harm ony in social life, in the life of particu lar nations and of the 
world. It requires incessant w akefulness and openness to  the su r
rounding reality : it requires courage and readiness for sacrifice; it 
m akes th a t „people who serve the w ord of God honestly , in tru th  
and love, are  alw ays „ m a r t y r s  of t h e  w o r d "  (underlined 
by the Prim ate)23.

21 S. W y s z y ń s k i ,  Harmonia Bożo-ludzka w  Polsce  (Divin-human har
mony in  Poland), sermon of January 6, 1980.

22 S. W y s z y ń s k i ,  Miłość ponad w szys tko  (The greatest of all tings is 
Love), p. 56.

23 S. W y s z y ń s k i ,  Z rozważań nad kulturą o jczystą  (Meditation on our 
national culture), Poznań 1979, p. 133.


