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WHO IS THE SON OF GOD IN 4Q246?

E. Puech, the author of the first critical edition of 4Q246, introduced 
the document under the name 4QApocryphe de Daniel ar} This desi
gnation might suggest that the scroll is a derivative of the Book of Da
niel. It is true that the apocalyptic and eschatological content of 4Q246 
renders the document resembling the Book of Daniel in many re
spects.2 Nevertheless, this fact should not be overestimated, since there 
are also significant differences between the two documents. 4Q246 is 
known also as the Aramaic apocalypse or the Son o f God text? The lat
ter is due to a mysterious figure that appears there and is addressed as 
the ‘Son of God’ and the ‘Son of the Most High’. The figure has been 
differently interpreted.4

The current paper is an attempt to present the so far proposed inter
pretations and to indicate the most convincing of them. The degree of 
capabilty of convincing will be of course measured against the aumont 
of potent and persuasive arguments. In order to draw the most comple
te picture of the issue I will first dedicate some space to the question of 
the document’s genre. Then there will be provided a survey of opinions 
concerning the Son of God’s identity. After that I will analyze the li
nes, which seem crucial for the comprehension of the identity of the 
personage at stake. After having set such a background I will proceed 
to draw the final conclusions.

1 E. Puech, 4QApocryphe de Daniel ar in: Qumran Cave 4. XVII. Parabiblical Texts, Part 3 
(ed. E. To v) DJD 25, Oxford 1996, p. 165.

2 Cf. ibidem, p. 180.
3 Cf. e. g. J. J. Col 11 i ns, Apocalypticism and literary genre in the Dead Sea Scrolls, in: The 

Dead Sea Scrolls After Fifty Years. A comprehensive Assessment II (ed. P. W. Flint, J. C. Van-  
derKam),  Leiden 1999, p. 413.

4 Cf. F. G. Martinez,  4QApocalisse aramaica (4Q246 [4QpsDand]), in: Testi di Qumran, 
Brescia 1996, p. 250-251.
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Apocalypse: literary genre of 4Q2465

The genre of 4Q246 was determined by E. Puech as apocalypse.6 In 
this context it is worth observing that in different publications on 
4Q246 the question of the genre was discussed (if ever) only marginal
ly. Its apocalyptical or eschatological character is rather generally ta
ken for granted. I agree with the classification of the genre as apocalyp
se; however, I feel obliged to provide arguments in support of this cla
im. Before doing so, one must realize that the definition of the genre 
apocalypse was a highly debated topic for more than a century.7 In 
1979 an important step forward was taken when the members of the 
Apocalypse Group o f the Society o f Biblical Literature’s Genres Pro
ject (led by J. J. Collins) determined its meaning:

“«Apocalypse» is a genre of revelatory literature with a narrative 
framework, in which a revelation is mediated by an otherworldly being 
to a human recipient, disclosing a transcendent reality which is both 
temporal, insofar as it envisages eschatological salvation, and spatial 
insofar as it involves another, supernatural world”.8

This definition was intended to be a starting point for further studies 
and elaborations. As a matter of fact, in 1984, A. Y. Collins augmented 
it determining the function of the genre, saying that apocalypse is: “in
tended to interpret present earthly circumstances in the light of the su
pernatural world and of the future, and to influence both the understan
ding and the behavior of the audience by means of divine authority”.9 
In the current study, I will follow this (augmented) definition.

Talking about the genre of 4Q246 one might be surprised by the fact 
that E. Puech although defining the document under elaboration as 
apocalypse, does not make any reference to the definition presented 
above, nor to any other definition. He uses interchangeably the desi
gnations ‘genre apocalyptique’ and ‘apocalypse’. He observes that the 
text contains many apocalyptical and eschatological motifs, underli

5 The term ‘‘literary genre” is meant here as a group of written texts marked by distinctive re
curring characteristics that constitute a recognizable and coherent type of writing; cf. Collins, In
troduction: Towards the morphology of a Genre, Semeia 14 (1979) 1.

6 Cf. E. Puech,  Fragment d ’une apocalypse en arameen (4Q246= pseudo-Dand) et le ,lroy- 
aume de Dieu ”, RB 99/1992, p. 98-131.

7 Cf. D. E. A une, Qumran and the Book of Revelation, in: The Dead Sea Scrolls After Fifty 
Years. A comprehensive Assessment II (ed. P. W. F1 i n t, J. C. V a n d e r K a m), Leiden 1999, p. 625.

8 J. J. Co 11 i n s, Introduction: Towards the morphology of a Genre, p. 9.
9 A. Y. Co 11 i n s, Introduction: Early Christian Apocalypticism, p. 1.
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ning also very strong similarities of the language and genre between 
our text and the Aramaic chapters of Daniel. In conclusion the reader is 
only authoritatively told that “le genre apocalyptique de la vision rela
tive aux calamités eschatologiques ne fait pas de difficulté (...)”.10

Such an approach did not satisfy J. J. Collins, who carefully verified 
the data concerning the genre of 4Q246. The author admitted that the text 
contains some common motifs “familiar from other apocalyptic texts”,11 
but at the same time he holds that it lacks at least one element, which is 
essential for every apocalypse, namely there is no angelic or divine 
interpreter. Besides, J. J. Collins notes that there has not been preserved 
either original beginning or the end of the text. Hence he concludes that, 
although “the designation of this writing as an apocalypse is not 
unreasonable”, we cannot claim it with an absolute surety.12

I hold that the classification of genre of 4Q246 as apocalypse is cor
rect. Nevertheless, it seems necessary to see how the document con
cords with the definition of the genre apocalypse in its augmented form 
as quoted above. In short we can distinguish three crucial elements in 
that definition, which are decisive in determining a text as apocalypse: 
revelatory form, content (temporal and spatial elements), intention 
(function). Let us see now how they are present in our document.

A) REVELATORY FORM. In 4Q246, it is the vision / dream of the 
king that is being explained and recalled to him by a mysterious per
son. In this context the objection raised by J. J. Collins that there is no

10 E. Puech, 4Qapocryphe de Daniel ar, p. 183. J. T. M i 1 i k, The Books of Enoch. Aramaic 
Fragments of Qumran Cave 4, Oxford 1976, p. 60, uses the designation Aramaic apocalypse, but 
he does not provide any arguments for having chosen it. F. Garcia Martinez,  The eschatological 
figure of 4Q246, Qumran and Apocalyptic. Studies on the Aramaic texts from Qumran, STDJ 9, 
Leiden 1992, p. 162-179, does not exactly determine the genre but he says that “the text is eschato
logical from beginning to end”. J. A. Fitzmyer,  4Q246: The Son of God Document from Qum
ran, Bib 74/1993, p. 153-174 and D. Flusser,  The Hubris of the Antichrist in a Fragment from 
Qumran, Immanuel 10/1980, p. 35, consider the text as apocalyptic, but similarly do not care for 
any further explanation. F. M. Cross, Notes on the Doctrine of the Two Messiahs at Qumran and 
the Extracanonical Daniel Apocalypse (4Q246), in: Current Research and Technological Develop
ments on the Dead Sea Scrolls. Conference on the texts from the Judean Desert, Jerusalem 30 April 
1995 (ed. D. W. Parry, S. D. Ricks),  STDJ 20; Leiden 1996, 1-13, uses the term ‘apocalypse’ 
(‘apocalyptic genre’) arid, as well as Puech, enumerates apocalyptic elements there but still without 
any concrete statements explaining his understanding of the genre (cf. also the author’s most recent 
article: The Structure of the Apocalypse of ‘Son of God’ (4Q246), in: Emmanuel. Studies in He
brew Bible, Septuagint and Dead Sea Scrolls in Honor of E. Tov (ed. S. M. Paul, R. A. Kraft,  
L. H. S c h i f f m a n, W. W. F i e 1 d s), VTS 94, Leiden-Boston 2003, p. 151 -158).

11 J. C o 11 i n s, Apocalypticism and literary genre, p. 415.
12 Ibidem.
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angelic or divine interpreter (typical for all apocalypses) is not very co
nvincing. Actually, further on in his article the author admits that as far 
the mysterious person in 4Q246 “we can easily imagine a variation, 
modeled on Daniel 2 where the interpreter is human”.13

B) CONTENT. The vision discloses a transcendent reality, which is 
evidently temporal because it envisages eschatological salvation depic
ted in terms of kingdom. The latter is to be established after a period of 
wars and other disasters that are presented also in a supernatural per
spective where God himself fights for His elected ones or in a different 
way acts in their favor. This stands for the spatial factor spoken of in 
the definition. So the temporal and special factors are clearly seen.14

C) INTENTION. The interpreter’s words are to comfort the king 
(disturbed by what he saw in the dream15), so that he may not be afraid 
of the earthly events, because they belong to the divine plan of the futu
re salvation. Thus, it is intended to influence by means of divine autho
rity both the understanding and the behavior of the king and of all tho
se that would read the text.16

Summing up, we may observe that all crucial element of the defini
tion of the genre apocalypse are found in 4Q246. Hence we are fully 
authorized to consider this document as an apocalypse. Now, it is in or
der to see the main elements of the apocalyptical setting.

Apocalyptical setting

Having resolved the problem of the genre of 4Q246 (=literary back
ground) faced, it is time to highlight the elements that determine apoca
lyptic circumstances of the appearance of the Son of God ^contextual 
background). Two of them seem to be of crucial importance here: the 
end of days and eschatological kingdom.

“The and of days”: disadters and hope

In 4Q246, there is much about wars and afflictions. It is worth obse
rving some characteristic terminology: rrpy affliction col. i 4; jiTtfru

13 J. J. Co 11 i n s, Apocalypticism and literary genre, p. 415.
14 Puech’s observations concerning apocalyptical motifs in 4Q246 are also important in this 

context.
15 Cf. 4Q246 -  col. i 2.
16 A. Y. Col l ins ,  Introduction: Early Christian Apocalypticism, p. 1.
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carnage col. i 5; to trample col. ii 3; anp nay (to make war) col. 2, 
8. Although the term ‘war’ is not prevailing here, it is hard to imagine 
that those disasters might take place in other than war circumstances.17

The text also incorporates and elaborates on some war motifs from 
Daniel. For instance, we find there references to Dan 7 (description of 
a demonic force) and Dan 10 (human conflict viewed in the context of 
heavenly battle among angelic “princes” of various nations).18 More
over, in 4Q246 (col. i 6) the enemy is determined as the kings of As- 
shur and Egypt. The same classification is found also in Dan 1119 In the 
apocalyptic literature wars and disasters are usually incorporated wi
thin a larger scenario of ‘the end of days’, which is actually one of the 
most significant apocalyptic and eschatological motifs.

The expression ‘the end of days’ has a twofold meaning in the Qum- 
ran writings. It is a time of testing and a time of at least incipient salva
tion.20 The first one is often described in terms of wars and calamities. 
The motif of war and struggle between the forces of good and evil is al
so familiar from the prophets (cf. e. g. Ezek 38: 7-16; 39: 2; Joel 3: 2; 
Zech 12: 1-9; 14: 2; 4 Ezra 13: 33-34). It was then adapted and elabora
ted on in the Scrolls (e. g. 4Q161, 4Q174, CD 7: 20-1, 1QH 11: 35, 
1QM).21

The second nuance of the expression ‘the end of days’ is “dawning of 
the era of salvation, with the coming of the messiahs, and at least in some 
sources it extends to the final war”.22 The messianic issue will be dealt 
with separately. Now, a few words about the final and decisive war sho
uld be said. One document especially provides us with a scenario of such 
a war. This is the Rule of the War of the Sons of Light against the Sons 
of Darkness (1QM). The war shall last for forty years, divided into seven

17 Cf. H. Ringgren,  The Faith of Qumran. Theology of the Dead Sea Scrolls, New York 
1995, p. 152.

18 Cf. J. J. Col 1 i ns, Apocalypticism in the Dead Sea Scrolls. The periods of history and the 
expectation of the end, London-New York 1997, p. 100.

19 Cf. id., Daniel. A Commentary on the Book of Daniel, Minneapolis 1993, p. 77.
20 Cf. ibidem, p. 68. '
21 Cf. idem, Apocalypticism in the Dead Sea Scrolls, 95. There is another expression used 

there, namely the ‘time of refining’. It occurs for example in 4Q174, which interprets Ps 2: 1 as 
referring to the elect of Israel in the last days. It is also present in such documents as: 4QpPsa 2: 
17-19, lQpHab, 4QpNah; cf. G. Marti nez, Apocalypticism in the Dead Sea Scrolls, in: The En
cyclopedia of Apocalypticism. The origins of Apocalypticism in Judaism and Christianity I (ed. 
J. J. Col l ins ,  B. McGinn,  S. Stein),  New York 1998, p. 176.

22 J. J. C o 11 i n s, Apocalypticism in the Dead Sea Scrolls, p. 62.
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phases (punctuated by five sabbatical years when it is not allowed to fi
ght). The first three will be victorious for the Sons of Light but, in the 
next three, the enemy will prevail. In the final, seventh phase, God him
self will intervene in favor of the Sons of Light. The evil forces will be 
once and forever destroyed (1QM 1,14-15).23 In general, we may say that 
it was believed to be a sort of praeludium to the final salvation.24

It seems that 4Q246 follows this scheme up to a certain degree. In 
the vision, there are first wars and disasters described. Then, there ap
pears a person that is somehow hoped to bring rest. In fact, the hostile 
kings of Asshur and Egypt perish and that person becomes a kind of li
berator that puts an end to the conflicts, gains the reign over the whole 
earth and is then called with the title ‘Son of God’. His kingdom will be 
eternal and characterized by peace, justice and truth.

Eschatological kingdom

The 4Q246 speaks of an eternal kingdom (col. ii, 5 obu itdSd nnr 
sbo) that will be established as a sort of alternative for the hostile king
doms of Assyria and Egypt. It is meant to be an oasis of justice and an 
abode for the people of God. The key figure there is ‘the Son of God’. 
J. J. Collins observes that we can find similar images in the Book of 
Daniel when it says that the eschatological kingdom is given to the 
‘one like a son of man’ and to the ‘people of the holy ones’.25 It beco
mes even more interesting when we go to the Book of the Similitudes 
(lEn. 37-71) that is closely related to Daniel. God “sets [there] the Son 
of Man on his throne of glory (68: 1; 62: 5); [the latter] who is also 
“messiah”, assumes traditional kingly functions (48: 10; 52:4) and jud
ges and destroys all the earthly kings (cf. 46: 4-5; 48: 4-5)”.26

In the War Scroll, we find also some important details concerning 
God and His kingdom. God is said there “to intervene on behalf of his 
people in the war against earthly kingdoms, [and to] establish the king
dom of justice (1QM 12: 10)”.27 This kingdom is associated with pe
ace, renewed temple and purified cult (cf. 1QM 12: 3,16; 19: 8).

23 Cf. J. V a n d e r K a m, Manoscritti del Mar Morto, Roma 1997, p. 79.
24 Cf. J. J. C o 11 i n s, Apocalypticism in the Dead Sea Scrolls, p. 62.
251 d e m, Daniel, p. 77.
26 Cf. D. C. D u 1 i n g, Kingdom of God, kingdom of Heaven, ABD IV, p. 51.
27 Cf. ibidem, p. 52.
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In general, we may say that the eternal kingdom refers to the recon
stituted reality on earth after the end of time and after the judgment on 
humanity. God then “will perform marvelous acts such as have not exi
sted” (4Q521 Frag. 2 col. II, 11). Also, the heavens shall be transfor
med. Eden will be fully restored. Jerusalem, purified and renewed, will 
become the center of the new order. There will dwell only the righteous 
and holy ones. Messiahs shall rule over them (cf. e. g. 4Q521 Frag. 2 
col. II, 1-2; 1 Enoch 45: 4-6).28

4Q246 speaks also of the eternal kingdom of the Son of God.29 It is 
totally different from all those hostile kingdoms, which trample one 
another. It is based on truth, justice and peace. It is in possession of the 
people of God, but undoubtedly the one who is in charge and reigns 
over it is the Son of God. Now, when the context of the genre and of 
the apocalyptical circumstances has been drawn, we should finally fo
cus on the central figure of the document, namely on the Son of God.

The Son of God identity: survey of interpretations

It has already been mentioned that the identity of the ‘Son of God’ 
figure from 4Q246 has been debated for a long time. It is in order to 
present the main views and interpretations in this regard.

J. J. Collins

J. J. Collins expressed his opinion concerning the Son of God in
terpretation in various articles and books.30 He showed a special in
terest in the similarities found between our text and the Daniel litera
ture. Collins first underlined similarities with ‘the one like a son of 
man’ from Daniel 7. He even suggested that the Son of God could be 
a reinterpretation of ‘the one like a son of man’, but he acknowled
ged honestly that this cannot be proven.31 At any rate, the correspon

28 Cf. S. A. Fi sdel ,  The Dead Sea Scrolls. Understanding Their Spiritual Message, Northva- 
le 1997, p. 259 -264.

29 Some authors do not agree with the claim that the Kingdom belongs directly to the Son of 
God, or that he is the one to establish it. This opinion will be dealt with in the exegetical section.

30 Cf. e. g. J. J. Col 1 i ns, The Son of God text from Qumran, in: From Jesus to John. Essays 
on Jesus and Christology in Honour of Marianus de Jonge (ed. M. C. De Boer),  JSNTSS 84; 
Sheffield 1993, p. 65-82; idem, Apocalypticism in the Dead Sea Scrolls. The periods of history 
and the expectation of the end, London-New York 1997, p. 65-82.

31 Cf. idem, Apocalypticism in the Dead Sea Scrolls, p. 85.
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dences between the two are not to be denied. Moreover, the author 
recalled the fact that ‘the one like a son of God’ was interpreted as 
the messiah in other ancient Jewish apocalypses (the Similitudes of 
Enoch, 4 Ezra).32 It might be strengthened by the parallel in Luke 1: 
32, 35 where the Lord is said to give to the ‘son of the Most High’ 
the throne of his ancestor David.33

J. J. Collins admits that the word messiah does not appear in the 
text of 4Q246, but the titles and acts of the main protagonist render 
him messiah. Hence, the whole document shall be read as a predic
tion of the messianic king.34 In short, J. J. Collins interprets the Son 
of God figure in terms of a Jewish messiah.35 It is then a ‘messianic 
interpretation’.

J. A. Fitzmyer36

J. A. Fitzmyer’s opinion seems to be misunderstood by some scho
lars who determine it as messianic. It is in order then to point out care
fully the most important elements of Fitzmyer’s interpretation of the 
Son of God.

First, the author held that the entire 4Q246 document has an apoca
lyptic character. That could be proven by an examination of its langu
age and content. In this very apocalyptic context stands the promise of 
“the emergence of some figure, called ‘Son of God’ and ‘Son of the 
Most High’, who will rule in peace and everlasting prosperity”.37

Second, Fitzmyer acknowledged that, in light of the material of col. 
ii, it is tempting to regard the title ‘Son of God’ as a designation of 
messiah. But, the term ‘messiah’ must be very carefully verified, be
cause it appears relatively rare in the sense of a future, eschatological 
agent, anointed by Yahweh. Moreover, the title ‘Son of God’ is never 
used in any of the commonly considered messianic fragments found in 
Qumran. Some other evidence made the author think that there is “yet 
nothing in the OT tradition or in the pre-Christian Palestinian Jewish

32 Cf. i d e m, Apocalypticism and literary genre, p. 415.
33 Cf. idem, Daniel, p. 78.
34 Cf. ibidem.
35 Cf. idem, Apocalypticism and literary genre in the Dead Sea Scrolls, p. 414.
36 Cf. J. A. Fitzmyer,  4Q246: The ‘Son of God' Document from Qumran, Bib 74/1993, 

p. 153-174.
37 Cf. ibidem, p. 166.
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tradition that we know of to show that ‘Son of God’ has a messianic 
nuance”.38

Third, Fitzmyer considered the ‘Son of God’ figure as a king (hu
man being) that would be a coming Jewish ruler, perhaps a member 
of the Hasmonean dynasty -  a successor to the Davidic throne. Ho
wever, this ruler would have nothing to do with the messiah. He mi
ght be at most a son of the enthroned king. Finally, Fitzmyer stated: 
“I continue to think that the successor may be a son of the enthroned 
king”.39

Summing up, Fiztmyer’s interpretation can be called ‘historical’ or 
‘apocalyptical -  historical’.

D. Flusser

D. Flusser aimed to see the ‘Son of God’ figure in light of parallels 
in some other Jewish and Christian literature. At the time he published 
his first article on the issue (1980)40, the text of 4Q246 was only par
tially published. He started his investigation from observing that the 
text might be divided into two parts, with the turning point in col. ii 4, 
which deals with the rising of the people of God. This proceeds the de
scribing of the wicked rule of the last empire of the heathen.41 With the 
rising of the people of God, a totally different epoch comes -  a time of 
happiness. There is no place for anything that has to do with the previo
us stage. The figure described in the first part can be only a king or a le
ader of the wicked kingdom.42

According to Flusser, such a view was to be additionally supported 
by the parallel text from Rev 13: 8. Flusser went further and said that 
the figure who is concerned usurps the title ‘son of the Most High’, de
manding that people acclaim him with this name. In consequence, this 
figure should be regarded as a superhuman hubris of the Antichrist. 
That would fit very well with a similar tradition from 2 Thes 2: 1-12.43 
He continued saying that in the second part there is only one hero to act

38 Ibidem, p. 173.
39 Ibidem, p. 173-174.
40 Cf. D. Flusser,  The Hubris of the Antichrist in a fragment from Qumran, Immanuel 

10/1980, p. 31-37.
41 Cf. ibidem, p. 32.
42 Cf. ibidem, p. 33.
43 Cf. ibidem.
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-  the people of God. There is no mention of any other agent like mes- 
siah or similar to that.44

The Antichrist is not conceived here as a real, historical person, but 
rather as a personification of evil, a human exponent of the satanic for
ces of evil.45 The opinion of Flusser can be called ‘diabolic interpreta
tion’.

F. Garcia Martinez

F. Garcia Martinez attempted to clarify the meaning of the mysterio
us ‘Son of God’ figure in light of parallels in other Qumran documents. 
He found and examined some useful data in 4Q175, 1QH, 1 lQMelchi- 
zedek, 1QM.46 The most important thing he noted in those texts was 
the presence of a mysterious personage (often identified as Melchize
dek, Michael or the Prince of Light) that would play a crucial role in 
the eschatological confrontation. There were some other similarities 
that brought Martinez to think of the 4Q246 as of an eschatological 
text, where the key personage -  the ‘Son of God’ -  has a positive cha
racter and an angelic nature. The reign that was to come was that of the 
people of God 47 This view is called ‘an angelic interpretation’.

Later on, however, Martinez decided to leave apart the adjective an
gelic and substitute it with heavenly. He considered the figure as “end- 
zeitlicher Befreier himmlischer Natur, ähnlich dem Menschensohn aus 
Dan 7”.48 Finally, he would rather favor the understanding of the figure 
as an eschatological liberator or a heavenly being similar to Melchize
dek of 1 lQMelchizedek.49

J. Milik

J. Milik, who was the first ever to work on the original text of 
4Q246, has never published a separate article dedicated solely to the

44 Cf. ibidem, p. 36.
45 Cf. ibidem, p. 37.
46 Cf. F. G. Mart inez,  The eschatological figure of 4Q246, Qumran and Apocalyptic. Stu

dies on the Aramaic texts from Qumran, Leiden-New York-Köln 1992, p. 163-179.
47 Cf. ibidem, p. 173.
48 Idem, Messianische Erwartungen in den Qumranschriften, JBTh 8/1993, p. 192.
49 Cf. i d e m, Two Messianic Figures in the Qumran Texts, in: Current Research and Techno

logical Developments on the Dead Sea Scrolls (ed. D. W. Parry, S. D. Ricks),  STDJ 20, Lei
den-New York-Köln 1996, p. 28.
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topic of the ‘Son of God’ figure. All the data we have concerning his 
view in this matter come from his orally expressed opinions (which 
then have been published by Fitzmyer) and other articles where some 
notes regarding the issue are found.50 According to Milik, the whole vi
sion found in our document is a sort of historical description of the Se- 
leucid period. It means that behind all the events and personages pre
sent there, we should see some real (historical) circumstances and figu
res. As for the Son of God figure, Milik held that the context enables us 
to claim that behind the mysterious figure there is to be seen the king of 
Syria Alexander Balas (150-145 B. C.) -  self-proclaimed son of Antio- 
chus IV Epiphanes and successor to Demetrius I Soter. Milik argues 
that the inscription Theopator on coins dated back to the time of his re
ign is stands for a historical evidence that Alexander demanded to be 
called with this title.51 In general then, the mysterious figure of 4Q246 
is of a negative character. This interpretation is called ‘historical’.

E. Puech

E. Puech argues for the “historicisante” interpretation of the Son of 
God. In this, he is similar to Milik. However, behind the figure of the 
Son of God he would rather see Antiochus IV Epiphanes (not Alexan
der Balas).52

In course of the presentation of the text in its official publication, 
Puech discusses also some data that would testify to the messianic cha
racter of the ‘Son of God’. However, he favored rather the negative in
terpretation of the figure claiming that in the text there are more ele
ments in its support. Thus, the ‘Son of God’ from 4Q246 is to be an 
evil king who is an arrogant blasphemer, usurping the use of theopho- 
ric titles.53 “The absence of any indication in favor of the messianic in
terpretation, especially the absence of the word messiah, confirms the 
conclusion that we have to interpret the figure as a negative or wicked 
historical character”.54

50 Cf. e. g. J. T. M i I i k, The Books of Enoch. Aramaic Fragments of Qumran Cave 4, Oxford
1976, p. 13, 60, 213, 261; id, Modèles aramèens du livre d'Esther dans la grotte 4 de Qumran,
RevQ 15/1992, p. 383.

51 Cf. J. J. Col l ins ,  The Son ofGod text from Qumran, p. 67.
52 Cf. E. P u e c h, 4Qapocryphe de Daniel ar, p. 183.
53 Cf. ibidem.
54 I d e m, Some remarks on 4Q246 and 4Q521 and Qumran Messianism, p. 549.
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It seems that there is a sort of rethinking on the part of the author, 
because, in one of his recent articles, he states that there are still two 
hypotheses possible: “la figure negative avec Antiochus IV, ou positi
ve, le messie davidique”.55 Puech concludes that the hesitations about 
choosing one or another reading remain, because each has arguments 
in its support (“chacune ayant des arguments en sa faveur”).56

Different views proposed on the identity of the Son of God from 
4Q246 can be really confusing. Is he as a successor of the Seleucid or 
Hasmonean dynasty, Melchizedek, angel, messiah, oppressor or libera
tor? In my opinion, the most convincing interpretation is the one of J. J. 
Collins that considers the Son of God figure as messiah. The core 
Qumranic documents describe the messiahs of Israel and Aaron and 
their respective tasks. It is true that in our document there is no word 
‘messiah’ used. However, other titles and especially acts and deeds of 
the mysterious figure seem to suggest his messianic dignity. Collins fo
cuses also on some similarities with the ‘one like a son of man’ (tradi
tionally interpreted as a messianic liberator) that may additionally 
strengthen the claim. In this context, he also takes into consideration 
the parallel text in Luke 1: 32,35 where Jesus is spoken of with the sa
me epithets as the mysterious figure of 4Q246. In these verses from 
Luke the messianic dignity of Jesus is emphasized. Hence it in 4Q246 
most probably the same messianic nuance is being conveyed.57

Now, there is time to examine the most important textual data and to 
see all the arguments pro et contra messianic dignity of the Son of God 
from 4Q246. The following questions should be asked:

1) Should the Son of God be interpreted as a positive or negative figure?
2) What is the relationship between the ‘Son of God’ and the ‘people 

of God’?
3) What is the most important data for a possible messianic dignity 

of the Son of God figure?

Text analysis

As it has already been mentioned, the document 4Q246 (with recon
structions and French translation) was officially published by E. Puech

551 d, Le Fils de Dieu, p. 144.
56 Cf. ibidem, p. 149.
57 Cf. J. J. C o 11 i n s, Daniel, p. 78.
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in 1992 (DJD edition).58 The text in its entirety can be confronted there. 
For the following presentation we picked up only those lines, which se
emed the most important from the point of view of the identity of the 
Son of God.

Before going to the textual analysis it would be in order to present 
a general view of the document.

Contents

The opening line is fragmentary: “[he] fell before the throne” (i 1). 
We are not provided with any information as to who is meant here. 
We do not even know who the figure who sits on the throne is. But at 
least the next line (i 2) makes clear that the one sitting on the throne 
is a king and that he is in great distress, apparently because of a vi
sion or a dream he had. The vision is then explained in the following 
lines (i 4-6). The anonymous figure announces to the king all the di
sasters that must come and explains the role of the king of Assyria 
and Egypt in it (i 6). The appearance of a mysterious personage, to 
whom the titles ‘son of God’ and ‘son of the Most High’ will be gi
ven, shall open a new chapter in history (i 7-9; ii lab). Surprisingly, 
his appearance once again would be followed by a war and many 
other disasters. These calamities, however, will be definitely finished 
at the moment when the people of God arise (ii lc-4). That would al
so bring peace and an eternal reign of the ‘son of the Most High’: “his 
kingdom (shall be) an everlasting kingdom” (ii 5).59 All his enemies 
shall be subdued and shall serve him, thanks to the Lord who would 
forever sustain him (ii 7).

Exegesis of chosen lines

As it has been already stated, the exegesis is limited to the most im
portant passages, which can clarify some doubts and help to answer the 
three questions raised at the end of the previous paragraph. The follo
wing lines will be dealt with: i 9; ii 1,4-9.

58 Cf. E. Puech,  4QApocryphe de Daniel ar, p. 165-84.
59 There are some objections raised against the Son of God as the possessor of the kingdom. 

That will be dealt with in the following, exegetical part.
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a) i 9
n»rp rratini tnpn’ «a [n bx -a  xim 
“(For) he Son of the God Gr] eat will be called.
And by his name he shall be named”60
The first part of this line is reconstructed. There for the first time in 

the text the key figure is named. Unfortunately, there is no unanimity 
among scholars as for the reconstruction of this part. Moreover, various 
restorations proposed by different scholars seem to affect their under
standing of the one who shall be named here. Milik argued for the follo
wing reading: to  [n xdSd nabrr (“le Souverain du Gra] nd [roi]”).61 Ac
cording to Puech the text should be read: K3 [n x,-iD 13 (“le fils du 
Gra] nd [Souverain/Seigneur]”). Moreover, he holds that there would be 
possible one more restoration in favor of the messianic interpretation 
(“en faveur d’une interpretation messianique [= le fils de David]”) na
mely: K3 [n kdSd 13 nS] (le fils de Gra] nd [roi]. However, he prefers 
the first reading because it is “plus neuter”.62 The above proposals repre
sent historical interpretation, according to which the figure that is con
cerned has a real historical counterpart in the person of the wicked kings 
-  Alexander Balas (J. Milik) or Antiochus IV Epiphanes (E. Puech).

Fitzmyer proposed a different restoration -  X3 [i bx -13 xim.63 
This, in fact, seems to be the best solution because of two reasons: its 
length fits well into the lacuna, and “it suits the context, especially in 
light of the following clauses”.64 These arguments convinced us to fol
low Fitzmyer’s restoration.

There are also some points to be made on the vocabulary:
-  xip -  is a verb Ithp'el (Gt) imperfect 3 masc. singular, meaning to 

call.65 The conjugation Ithp'el is derived from Pal (G). Its basic me
aning is reflexive, but also passive. The latter is the case in our phrase: 
“he will / shall be called”.66

60 The reconstruction is after J. A. Fi tzmyer,  4Q246: The ‘Son of God’ Document from 
Qumran, p. 161

61 J. M i 1 i k, Les modèles araméens du livre d'Esther dans la grotte 4 de Qumran, p. 383.
62 E. Puech,  4Qapocryphe de Daniel ar, p. 173.
63 Cf. J. A. Fi tz my e r, 4Q246: The ‘Son of God’ document from Qumran, p. 161.
64 Cf. ibidem.
65 M. J astro w, m p, Dictionary of the Targumim, Talmud Babli, Yerushalmi, and Midrashic 

Literature, New York 1996, p. 1409.
66 W. B. S t e v e n s o n, Grammar of Palestininian Jewish Aramaic, Oxford2 1962, p. 44, notes 

that “the stems having preformative ith are reflexives, which serve also as passives”.
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-  rtJDn’ -  is the Ithpa'al imperfect 3 masc. singular from of the verb 
’3D, meaning “to qualify, to define, to surname”.67 The conjugation Ith- 
pa‘al derives from Pa'al and has the passive nuance. Once again, we 
have here the 3 masc. sing, suffix n.68

The translation of the first -  very much reconstructed -  part of the li
ne would be then the following: “[(For) he, Son of the God Gr] eat will 
be called”. At this point it is time to address another important pro
blem, namely the character of the figure we deal with in this line. In 
other words it must be determined whether the figure is of a positive or 
of a negative character. This is actually one of the most crucial points 
of the discussion on the identity of the Son of God. The problem is 
strictly depending on the translation of the verb Nip in our line.

Milik takes it for a middle form. According to this rendering the pro
tagonist would be “calling himself Son of God” (“il se proclamera Fils 
de Dieu”). In other words, he would usurp the title.69 Consequently, the 
second part of the line (“And by his name he shall be named”) is rather 
viewed as a compulsory act. Milik concludes that this personage is 
a symbolic representative of Alexander Balas (150-145 BC) -  a wic
ked king who demanded to be called ‘son of God’.70

J. J. Collins observed that this claim so far has found no followers.71 
In addition, J. Zimmermann noted also that there is no proof for the ne
gative usage of the titles present in 4Q246 in pre-Christian times: “All 
possible cases derive from later times -  for example they can be found 
in Christian texts”.72

Some observations concerning the use of the very verb Kip may also 
be of help to pass judgment on the issue. For instance, in several OT

67 Cf. M. J as trow, Dictionary of the Targumim, Talmud Babli, Yerushalmi, and Midra- 
shic Literature, p. 648.

68 J. C. Greenf ie l d,  M. Sok ol of f ,  Qumran Aramaic, in: Studies in Qumran Aramaic (ed. 
T. Mura ok a), AbrNahrSS 3; Louvain 1992, p. 88-89, observed: ‘S3D to name 4Q246 i 9 -  ii 1. 
The verb occurs in this text for the first time in Aramaic, and it is well attested to, both in all the 
later Aramaic dialects and in Mishnaic Hebrew”.

69 Cf. J. T. M i 1 i k, Modèles aramèens du livre d ’Esther dans la grotte 4 de Qumran, p. 383.
70 Ibidem: “Dès sa première issue monétaire il se proclame Basileos Alexandrou theopatoros 

euergetou, et affiche l’image de Zeus Nicéphore”.
71 J. J. C o 11 i n s, The Son ofGod text from Qumran, p. 67.
72 J. Zimmermann,  Observations on 4 Q 246 -  The ‘Son of God\ Qumran -  Messianism. 

Studies on the Messianic Expectations in the Dead Sea Scrolls (ed. J. H. Charles  worth),  Tu
bingen 1998, p. 181.
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Aramaic Apocrypha where it occurs in the context of ‘calling and na
ming’, it is always employed for a deliberate action in favor of an 
exceptional or extraordinary personage.73 The context of 4Q246 seems 
to confirm that the figure is an exceptional individual who deserves re
cognition. Considering all these points, it seems more likely to give 
precedence to the passive form of Kip in the line i 9. Thus, it seems 
that the figure should be viewed as having a positive character and be
ing deliberately addressed (with the exceptional names) by others in 
order to emphasize his outstanding dignity. The following line can ad
ditionally strengthen what’s been just stated about the character of the 
figure.

b) ii 1
m np1] vb mat -lowr bK n  m a 
“Son of God he shall be hailed.
And they shall call him son of the Most High”
This line is preserved in one piece. Thus, there are no restoration 

problems here. Nonetheless, there are some other points to be made.
* bvt "h m a son o f God. This is an example of expression rendering 

the genitive relationship in Aramaic. There are two other ways to ren
der this relationship. Our construction is relatively rare. The first word 
stands in the construct state with the preposition n  + proleptic prono
minal suffix (3 masc. sing.). This preposition is almost obligatory befo
re the divine name.74 There is however another element that makes our 
expression peculiar -  namely, the use of the divine name in its Hebrew

73 For instance in R: Die Abschiedsrede Amrams 1: 17-22: Biografisches 
-|kSdi mnn Sk (J-f?17
m  junta  -Qj?n [] m pnn18 
bob nS ]m [Ji'on p n 19
yj mS [] d20
“aj>n na [...2I 
(...*?k) w  [... l22
17. [... Der ...] “Gottes” wirst du sein, und der Engel “Gottes”
18. wirst du genannt werden, f...] wirst du tun in diesem Land
19. und ein starkes Recht [...]. Und wenn er/sie deinen Namen trägt für alle
20. [...] für ewige Generationem
21. (...) wirst du tun 22. (...) Israels. K. Beyer,  Die aramäischen Texte vom Toten Meer, 

Göttingen 1994, p. 86-87.
Other texts to compare -  in the same book -  would be for instance R: (Die Abschiedsrede Am

rams) 7: Aaron 18-19 (87); Daq 5: 12(154-156).
74 Cf. F. R o s e n t h a 1, A Grammar of Biblical Aramaic, Wiesbaden 1995, p. 29.
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form: bx (God). This is never used in Biblical Aramaic. In our text tho
ugh, it occurs three more times (ii 2,4,6).75 F. Moore Cross observes 
that “this makes it most implausible that they be applied to any but an 
Isralite king. If these were (...) titles claimed by a foreign king, we 
should expect ’lh’ and ‘ly’, the ordinary Aramaic words for god and 
most high"16 J. Fitzmyer holds that the expression is probably inspired 
by 2 Sam 7: 14, where Nathan’s oracle says of David, “I will be a fa
ther to him, and he shall be my son”.77

* rwnp’] vb inm -  “and the son of the Most High they shall call 
him”

-  ]vSu “the Most High” (noun, sing. masc. abs.) is another name or 
title reserved for God in the Bible. However, this is not an exclusively 
biblical term. As well as Sx, it was found elsewhere in extra biblical te
xts, inscriptions, etc. Moreover, the two names sometimes appear in 
parallelism in the Hebrew Bible (e. g. Ps 73: 11; 91: 9; 107: 11).78

-  The final verb is ’ip  (“to call, name, invite”) 79 Peal (G) imperfect 
3 masc. plur. + suff. 3 masc.

sing.
In the OT the title ‘son of God’ is not restricted to one only subject. 

It is used to designate entire Israel (e. g. Exod 4: 22; Hos 11: 1), the 
king of Israel (e. g. Ps 2: 7), the assembly of angels (plural e. g. Job 38: 
7), the righteous individual (Wis 2: 18).80 A word of caution is in order 
here. Although the word ]3 son (Aram, n?) in the OT describes mainly 
biological ancestry, the title ‘son of God’ is never used in terms of divi
ne nature or divine origin. It is only an analogous way of speaking. The

75 J. A. Fi tzmyer,  4Q246: The ‘Son of God' Document from Qumran, p. 162: “Note also the 
use of Sk as “God” in an Aramaic text. Though not used in Biblical Aramaic, it occurs again in
2,4,7; so there is no doubt of its use in Aramaic”.

76 Cf. F. Moore  Cross,  Notes on the Doctrine of the Two Messiahs at Qumran and the 
Extracanonical Daniel Apocalypse (4Q246), Current Research and Technological Developments 
on the Dead Sea Scrolls. Conference on the texts from the Judean Desert, Jerusalem 30 April
1995 (ed. D. W. Parry, S. D. Ricks) STDJ 20, Leiden 1996, p. 12.

77 Cf. J. A. F i t z m y e r, 4Q246: The ‘Son of God' Document from Qumran, p. 162.
78 Cf. ibidem, p. 162-163. S. E. Fassberg,  Hebraisms in the Aramaic Documents, Studies in 

Qumran Aramaic (ed. T. M uraoka), AbrNahrSS 3, Louvain 1992), p.57, noted “]*P' /V  -  “Most 
High” is attested ten times in lQapGen in the phrase yrSu Sk, which is a Biblical Hebraism. (...) 
]vSy is also attested at Qumran in the Biblical Aramaic phrase p r S y  pur] "ip, 4QDan a 14.6 (= 
MT Dn 7.27)”.

79 M. Jastrow,  *np, Dictionary of the Targumim, Talmud Babli, Yerushalmi and Midrashic 
Literatur, p. 1417.

80 R. H. F u 11 e r, son of God, HCBD, p. 1051.
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idea of a physical father-son relationship between Yahweh and other 
divine beings or angels is totally alien to the OT and is not even remo
tely suggested there.81 “Primarily it denotes not physical filiation but 
a divine call to obedience in a predestined role in salvation history”.82

Finally, it is again worth noting the striking similarity in use of the 
above epithets in 4Q246 and in the Gospel of Luke -  1:32 (Kai uios 
{xjacrrou K\r|9f|(J€Tai) and in 1:35 (KXr|0r|CTeTai u'ios 0eou). F. Moore 
Cross observes that in Luke the positive and messianic interpretation of 
these verses is patent. Moreover, both of the instances (4Q246 and Lu
ke 1: 32,35) are as well “dependent on a Danielic text”.83 In any case, 
we have here another argument for considering the Son of God of 
4Q246 as a figure of a positive character.

c) ii 4s4
[vacat] Din p  m r xSdi bx du Dip’ ijj [vacat]
“[vacat] until (there) arises the people of God,
And all (everyone) shall rest from the sword [vacat]”
* Sn ay mp’ ijj until (there) arises the people o f God
-  tu  “until”. This preposition on the one hand determines the end of 

the war which is dealt with in the two previous lines and on the other 
hand it contains also a nuance of expectation and of hope for a new be
ginning.85

-  Dip’ -  verb Dip = “to rise, stand up, exist”.86 It is the Peal (G) im
perfect 3 masc. sing. Although Puech accepts this reading, he observes 
that it might be read also as Aphel (C) imperfect 3 masc. sing.87 In such 
case, it would have to be translated: “until he / it will cause to stand; he 
/ it will raise up”. In fact, the two forms are very similar. They differ 
only with one letter. The Peal form has a waw as the penultimate letter

81 Cf. G. Fohrer, wo?. Old Testament TDNT VIII, p. 341-348.
8: R. H. Fuller, son of God, p. 1051.
83 F. M o o r e Cross,  Notes on the Doctrine of the Two Messiahs at Qumran and the Extraca- 

nonical Daniel Apocalypse (4Q246), p. 12.
84 The text of this verse is brought after Milik. Cf. J. M i 1 i k, The Books of Enoch, p. 213. The 

version provided by Puech differs in reading and translating of the form of the verb im  The re
asons will be taken into consideration during the examination of the text.

85 Cf. M. K n i b b, Eschatology and Messianism, The Dead Sea Scrolls After Fifty Years. 
A comprehensive Assessment (ed. P. W. FI i n t, J. C. V a n d e r K a m), Leiden 1999, p. 384.

86 M. J as trow, Dictionary of the Targumim, Talmud Babli, Yerushalmi and Midrashic Lite
rature, p. 1330.

87 Cf. E. Puech,  4Qapocryphe de Daniel ar, p. 174-175.
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and the Aphel form has a yod. Since the text is not perfectly visible in 
this place, it is very difficult to pass judgment on that. Milik interpreted 
the verb form as Peal.88 Fitzmyer admits the possibility of the Aphel 
form here, but he says that it is “less likely because of the syntax of the 
following clause (...)”.89 This argument seems to be most convincing 
and that is why the Peal form is the one accepted in the current paper.

-  Sk djj “people of God”. This expression does not appear in the 
Hebrew Bible. Instead of that, one might find mrp du (Num 11: 29; 
17: 6; 1 Sam 2: 24; 2 Sam 1: 12; 2 Kgs 9: 6; Zeph 2: 10) or D’nbK du 
(Judg 20: 2; 2 Sam 14: 13); also “my people” (Hos 2: 25; Isa 22: 4; Jer 
51: 45; cf. Lev 26: 12). “The phrase itself does occur in similar escha
tological usage in IQM 1,5; 3,13”.90

So then, with the line under examination there comes into the fore 
another participant of the drama -  the people of God. Their appearance 
stands for a turning point of the whole narration. This fact might have 
been deliberately marked by the short vacat (of respectively, 0,9 and 
0,6 cm) that frames the text of this line.91

* 3“in p  mi’ kSoi “and all (everyone) shall rest from sword”
-  mi -  a Biblical Hebrew verb in Peal (G) imperfect 3 masc. sing., 

meaning “to rest, to be at ease, to rest satisfied”. 92 This is in fact the re
ading proposed by Milik.93 Puech prefers to read it as an Aphel form.94 
The translations would be then: “and (the people of God) will make 
everyone rest from the sword”.95 Both versions seem to be very plausi
ble. They do not change much and the expected solution (the ceasing of 
the sword) is reached. But in view of another eight occurrences of the

88 Cf. J. T. M i 1 i k, The Books of Enoch, p. 60.
89 J. A. Fi t z m y e r, 4Q246: The ‘Son of God' Document from Qumran, p. 164.
90 Ibidem\ A. S te u d e 1, The eternal reign of the people of God -  collective expectations 

in Qumran texts (4Q246 and IQM),  in: The Provo International Conference on the Dead 
Sea Scrolls. Technological Innovations, New Texts and Reformulated Issues (ed. D. W. 
Parry,  E. Ulr ich) ,  STDJ 30, Leiden-Boston 1999, p. 51, noted that: “The term “people of 
God” occurs only in IQM i, 5; iii, 13 and in 4Q246 ii, 4. Sk qv “people of God” is attested 
nowhere in the OT and nowhere else in Qumran texts, neither in Hebrew nor in Aramaic. As 
in 4Q246 ii, 4-9, the passage in IQM I, 5-9 describes the time of salvation and reign for the 
“people of God”.

91 Cf. E. Puec  h, 4Qapocryphe de Daniel ar, p. 174.
92 M. J a s t ro w, A Dictionary of the Targumim, TalmudBabli, Yerushalmi and Midrashic Lite

rature, p. 885.
93 Cf. J. T. M i 1 i k, The Books of Enoch, p. 60.
94 Cf. E. Puech,  4Qapocryphe de Daniel ar, p. 174-175.
95 Cf. idem, Some remarks on 4Q246 and4Q521 and Qumran Messianism, p. 547.
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noun vbD in our document, where it always stands at the head of the 
clause, and mostly (with one exception) functions as a subject, the ver
sion of Milik seems much more probable.

In addition, such reading would have a close parallel in the expres
sion of 1 Macc 9: 73 that served to describe the result of the pact be
tween Jonathan and Bacchides: “The sword rested in Israel”.96

So then, in our line the period of disasters and wars incited and wa
ged by the evil kings, i. e., the opponents of the Son of God, is descri
bed in terms of the sword. When the sword finally ceases and everyone 
is able to rest. At this very moment, the prophecy that the Son of God 
would be great upon the earth (cf. i 7: “il sera grand sur la terre” xmx 
Su mnS an)97 starts to come true. This is actually what the subsequent 
lines will be dealing with.

d) ii 5 ,6
[]] 'T  autfpa nnm x Sdi dSjj hd'dSd 
w* xinx ]o mrr nbvi w  xSdi »«pa xinx 
5 (Then) his kingdom (shall be)
“An everlasting kingdom (kingdom of eternity),
And all his ways (shall be) in truth.
He shall jud [ge]6 the earth in truth (righteously)
And everyone shall work for peace.
The sword will cease from the earth”.
* did bo nrnD^B -  This phrase has some obvious resemblances 

with the Book of Daniel. F. Garcia Martinez notes especially its stri
king similarity with Dan 7: 27.98 He concludes that Daniel’s vision of 
the ‘one like a son of man’ must have been certainly an inspiration for 
the author of the 4Q246."

This phrase introduces the idea of eternal kingdom. One might ask 
to whom it belongs. An answer to this question is also of crucial impor
tance for the exegesis of 4Q246 and interpretation of the Son of God fi
gure. F. M. Croos holds that the context of ii 7 excludes a theoretically 
possible claim that it is God to be meant here. However, there are still 
two possible subjects: “the people of God” and “the Son of God” figu

96 Cf. F. G. Mart inez,  The eschatological figure of4Q246, p. 167.
97 Cf. E. Puec  h, 4Qapocryphe de Daniel ar, p. 169.
98 Cf. Daniel 7: 27b qwpntfn priSo’ nS Sdt oSi? n'oSp nn»*?a (...)
99 Cf. F. G. Mart inez,  The eschatological 'figure of 4Q246, p. 167.
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re. It seems that, in order to resolve this problem, we must first take 
a closer look at the 3 masc. sing, suffix and examine its other occurren
ces in the text.

In the phrase that is concerned, the suffix could refer back either to 
an individual (the Son of God = ‘his kingdom is an everlasting king
dom’) or to the people of God (= ‘its kingdom is an everlasting king
dom). They both sound plausible. This way we’ve come to the very 
crux interpretum of 4Q246. In fact, judgment on this issue affects the 
further reading of the text, where the 3rd pers. sing, suffix occurs aga
in. E. Puech does not exclude definitely the reading ‘his’, but he prefers 
to read it as ‘its’ and take it as referring to the ‘people of God’ (“son re- 
gne”). It is the “structure du passage et la succession des preposi
tions” that impelled him to claim so.100 J. Zimmermann, after having 
examined the text and context, came to the contrary conclusion. He 
says that, in fact, grammatical considerations can favor the opinion that 
the suffix refers to the ‘people of God’ as to a collective subject. But, 
the content would rather favor referring it to an individual.101 J. A. Fit
zmyer also prefers to read it as ‘his’ “because of the following clauses, 
and especially the second one, ‘he shall judge the land with truth.’”102

* KinK []] ’T  “He shall judge the earth in truth (righteously)”
J. J. Collins notes, “in the Hebrew Bible, it is the Lord himself who 

is the judge of the earth (Gen. 18: 25; 1 Sam 2: 10; Ps 7: 9; 9: 9). Judg
ment is a royal function, and the Davidic king transmits the divine ju
stice to the people of Israel (Ps 72: 1-2). (...) In the pesher on Isaiah 
from Qumran, his sword will judge all the peoples. Again in the Psalms 
of Solomon, the eschatological king will ‘judge peoples and nations in 
the wisdom of his righteousness (Ps. Sol. 17: 29). In no case, however, 
is the function of judgment given to the people collectively”.103 Thus, it 
is almost impossible that the ‘people of God’ of 4Q246 were given 
such authority.

A. Steudel does not agree with that and argues that it is very proba
ble that the people of God might have been the subject of judgment. 
She admits that the idea of God or the royal messiah judging at the end 
of times is prevailing, but she says that it is “also attested by other Je

100 Cf. E. Puech,  4Qapocryphe de Daniel ar, p. 175.
101 Cf. J. Z i m m e r m a n n, Observations on 4Q246 -  the Son of God, p. 185.
102 J. A. Fi tzmyer ,  4Q246: The ‘Son of God’ Document from Qumran, p. 164.
103 J. J. C o 11 i n s, The Son of God text from Qumran, p. 71.
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wish texts that the pious ones will execute the final judgment (cf. e. g. 
Dn 7: 22, lHen 9 1)”.104 Her further explication seems a bit obscure. 
She first states that “the exercising of judgment is a necessary part of 
being a king”.105 Then, she concludes: “therefore it is self-evident that 
the people of God occupying the noSo of the time of salvation also ha
ve the power to judge”.106 She also reads the 3 pers. sing. suff. as ‘its’ 
(its kingdom).

Milik presented similar views on the case. Having argued for the ne
gative character of the personage in ii 1, he then held that it is the “pe
ople of God” to establish the kingdom and exercise eternal domi
nion.107 Thus, the 3rd sing. masc. suffix that is discussed here would re
fer to the collective subject -  the people of God.

There have been proposed some solutions to the difficulties raised 
above. The correspondence of the topics of the kingdom, and the pe
ople of God with Daniel 7 might be helpful for further research on this 
issue. There are three mentions about giving the eternal kingdom and 
dominion in Daniel 7. It is given to the ‘one like a son of man’ (Dan 7: 
14), to ‘the holy ones of the Most High’ (Dan 7: 18) and to the ‘people 
of the holy ones of the Most High’ (Dan 7: 27). It is generally accepted 
that the expression ‘the holy ones’ in the OT refers to angels. The ‘pe
ople of the holy ones’ (with the use of genitive possessive) are the hu
man beings under the protection of the holy ones.108 J. J. Collins makes 
note of some internal (present in the text of Dan 7) interpretation. For 
instance, in v. 23, the fourth beast from the sea is interpreted as “a fo
urth kingdom”.109 As far as the ‘one like a son of man’ is concerned, 
Collins found also some parallels in the 1QM 17: 7-8 where the ‘one li
ke a son of man’ is interpreted as Michael, the leader of the heavenly 
hosts but also a sort of representative of the people of the holy 
one.110All that data impelled him to claim that “a king can stand for 
a kingdom, and a representative individual can stand for a people”.111 If 
we then, by way of analogy, understand the Son of God as the ruler or

l04A. Steudel ,  The eternal reign of the people of God, p. 517.
105 Ibidem.
106 Ibidem.
107 Cf. J. T. M i I i k, Modèles aramèens du livre d ’Esther dans la grotte 4 de Qumran, p. 383.
108 Cf. J. J. C o 11 i n s, Daniel. A Commentary on the Book of Daniel, Minneapolis 1993, p. 312-323.
109 I d e m, The Son of G od Text from Qumran, p. 71.
110 Cf. i d e m, Daniel, p. 319.
111 Idem, The Son ofGod Text from Qumran, p. 71.
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representative of the people of God, we will come to a very satisfactory 
solution. Namely, both subjects possess the kingdom, “and the Son of 
God exercises universal judgment on behalf of his people”.112

* obic -a ir nSdi “and everyone shall work for peace”
The verb nay (Peal imperfect 3 masc. sing.) means “to do, make, se

rve, work for”.113 It is usually translated: “[everyone] will make peace”. 
This would fit better in the context of a political situation where ene
mies make a covenant, breaking the hostility between them. The absen
ce of war is, in fact, one of the main meanings of dSh? peace. But, the 
word has much deeper connotations. It includes the idea of prosperity, 
justice, righteousness, friendly relationship among people.114 In other 
words, there is a sort of positive tension that the idea of □ b® introduces 
to the world. Namely, it requires from everybody that he / she would 
actively participate in the process of constructing peace. The most im
portant task in this process is practicing justice and righteousness.115 
The translation chosen in the current paper seems to highlight better 
this process. This process requires an effort and involvement of every
one: “everyone shall work for peace”.

* 'jO’ K in «  ]D am  “The sword from the land shall cease”
Surprisingly, we have here another occurrence of the word sword. In

ii 4, it is said that “everyone shall rest from the sword”. It is worth re
peating that the sword is a euphemism here. It designates war, violen
ce, death, fear, disasters, etc. In other words, it contains all that every
one would like to avoid. It might be that both of the expressions are re
miniscences of a fixed apocalyptic formula (one of many) that was ta
ken for creating such eschatological scenarios.

In the fragment of Enc 210: 28, we read k j t ik  p  vbo' NODm »iio*1 
rm h i nrwl’Nai “and evil and wickedness should come to an end, and 
violence should cease from the earth”. This resembles what we had 
above. As a matter of fact, it speaks of the very same thing, namely of 
the moment of the final and everlasting peace that can be reached only 
in the time to come.116

112 Ibidem.
113 M. J as trow, A Dictionary of the Targumim, Talmud Babli, Yerushalmi, and Midraschic 

Literature, p. 1034.
114 Cf. J. P. H e a I e y, Peace. Old Testament, ABD V, p. 206-207.
115 Cf. ibidem, p. 206.
116 Cf. J. C. G reenf ie ld,  M. Soko l  off,  Qumran Aramaic, in: Studies in Qumran Aramaic 

(ed. T. Muraoka), AbrNahrSS 3, Louvain 1992, p. 97.
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The final verb ^o’ stands in Peal imperfect 3 masc. singular form, 
having for its subject the sword. Fitzmyer, however, considers it as 
a defective writing for ^iov But, this hardly changes the sense of the 
whole expression.117

e) ii 7
nb’io  «an bx injo-1 nS xniHu bui
“And all the provinces shall pay homage to him.
The great God -  (He himself) is to his help (support)”
* noo1 rh x n n a  *73 “And all the provinces shall pay homage to 

him”. In other words the people living in those provinces will bow 
down before him.118 This theme will be taken up and further developed 
in the following line (ii 8).

* nb’xa X 3i bx “The great God -  (He himself) is to his help”
Grammatically speaking rrb’xa is a noun masc. sing, help + suff. 3

masc. sing. The preposition 3 is probably an instance of “beth essentiae”. 
Altogether, it should be read: “to his help” (Ger.: “zu seiner Hilfe”). In 
short, this is God himself to empower his elected. His Son then acts not 
only as being authorized by God, but also as being given a sort of su
perhuman power. In fact, it is divine power acting through him.

In the context of the above line, J. J. Collins points out some simila
rities with other OT texts where the figure of a Davidic king or his 
eschatological counterpart is present (cf. 2 Sam 7: 14; Ps 2: 7-8; Ps. 89: 
26-27). He states that what is said in the current line “can apply well to 
the king” in those texts. He provides an example from Qumran -  4QpI- 
saa 7iii 23 -  where “God is also said to sustain ‘the shoot of David’” 
and other parallels from the texts important from the point of view of 
messianism (e. g. 4Ezra 13, Florilegium, lQSa, 1QM).119 He then 
concludes that the “Son of God” has much in common with the perso
nages present in those documents. Moreover, while our personage “is 
not called Messiah, the titles he is given have messianic overtones”.120

117 J. A. Fi tzmyer ,  4Q246: The ‘Son of God' Document from Qumran, p. 165, observed: 
“*]©'' is defective writing for *]io\ It could conceivably be defective writing for the Aphel (imper
fect, 3 masc., sing.) ep©\ but then the question would be, who is the subject of «cause to cease». 
God? The successor king? Or the people? Compare the Greek of 1 Macc 9: 73 Kal K aTCTTauaev 
pop4>aia 'IaparjX, which argues in favor of the imperfect peal”.

1,8 Ibidem.
119 Cf. J. J. Col l ins ,  The Son of God text from Qumran, p. 76.
120 Ibidem, p. 77-81.
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f) ii 8,9
]лЬэ1 HTD ]ПЗ’ j’DOU Dip rb 1DD1 К1Л
[...] ’monp пот
r  And He (God) shall wage war for him.
Peoples He shall put in his power, and all of them
9He shall cast before him”
* Dip vh 1DU “He (God) shall wage war for him”
It is an idiomatic phrase meaning to make war, to wage war. It oc

curs also in lQapGen 21, 25.31; 4 QenGiantse2,4.121 In the ОТ, God 
was often pictured as a warrior. It is characteristic for the earliest litera
ture of Israel (e. g. Exod 15: 3-4, Deut 33: 27, Ps 68: 20-21). One might 
also find it in the literature that comes from the monarchic period (Ps 
18: 14-15; 24: 7-8; 144: 1-8). After the exile, such an image of God 
was preserved mainly in the apocalyptic visions (e. g. Isa 27: 1-5, Zech 
9: 1-17).122 What is interesting, Yahweh was sometimes portrayed as 
a military leader of foreign nations. For instance, “Cyrus is depicted as 
an anointed, the instrument of righteousness. Of him, it is said that God 
will ‘take him by the hand, to subdue nations before him.’ (Isa 45: 1- 
-8)” m jn our jjnC) the idiom seems to assume such an understanding of 
God’s assistance, which is conditio sine qua non for gaining victory 
over the hostile kingdoms. The decisive role of God for such victory is 
also mirrored in 1QM, which has been already mentioned in the first 
chapter.

* ’monp л о т  ]лЬэ1 m ’D ]ПУ роозз “He shall put peoples in his 
power, and all of them He shall cast before him ”

The two parallel expressions highlight the element of God’s active 
participation in establishing and supporting the king. Here, the relation 
with the earthly occupant of the throne is of great importance. The king 
was the ‘son’ or the ‘first bom’ of Yahweh, while Yahweh was the fa
ther of the king (Ps 2: 7; 89: 27; 2 Sam 7: 14; Is 9: 6).124 This does not 
imply any change of nature, but only a very intimate relationship be
tween God and his anointed. In fact, king was supposed to be a sort of 
image of God on earth. His basic duty was to preserve and protect the 
order and harmony of the kingdom and, thereby, the whole of Yah-

121 Cf. ibidem, p. 76.
122 Cf. T. H i e bert, Warrior, divine, ABD VI, p. 876-880.
123 W. Klassen,  War in the NT, ABD VI, p. 869.
124 Cf. K. W. W hi tela m, King and Kingship, ABD IV, p. 43.
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weh’s creation (Ps 72: 3,5-7,15-17). But, at the same time, he was pro
mised universal dominion and the defeat of his enemies (Ps 72: 8-11). 
It is then God who acts and the prosperity of the Kingdom and the ear
thly kings depend on Him.125 The phrases that are the matter of our 
concern here would fit well with this concept, especially in the context 
of the col. ii 5-7.

Conclusions. Identity of the son of God in 4Q246

There is no doubt that the figure of the Son of God is in the center of 
attention in our text. He stands in a close relationship with defeating 
hostile forces, establishing the eternal Kingdom. Moreover, his rela
tionship with the people of God and God himself ought not to be over
looked. What can be said about the mysterious Son of God after having 
analyzed all the necessary data? The following conclusions might be 
drawn.

Positive figure

One of the issues of crucial importance for determining the identi
ty of ‘the Son of God’ was his character. Namely, whether he should 
be viewed as a peaceful, virtuous and so positive figure or rather as 
a cruel tyrant and usurper of the title ‘Son of God’? Milik proposed 
the second interpretation. He saw in the figure a symbolic counterpart 
of the wicked king Alexander Balas (150-145 B. C.). The main proof 
for that was to be an inscription on coins from the time of the concer
ned king. Collins and Zimmermann rejected this claim, showing the 
weakness of this argumentation and lack of parallel cases that might 
support it. In addition, the use of the verb *np in the OT Aramaic 
Apocrypha seems to prove the contrary, i. e., a positive character of 
the figure. Namely, everywhere the verb occurs in the context of 
“calling and naming”, it is always employed for a deliberate action in 
favor of an exceptional or extraordinary personage.126 Further argu
ments are the following:

The preceding context -  the Son of God figure appears in the vision 
after the hostile and absolutely evil kings are already introduced. He

125 Cf. ibidem.
126 Cf. K. Bey er, Die aramäischen Texte vom Toten Meer, Göttingen 1994, p. 86-87; 154-156.
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clearly stands in opposition to the evildoing of the other kings. He is 
said to be “great upon the earth”.

The following context -  there is being established a kingdom and 
the Son of God is in charge of it. He acts righteously. He judges in truth 
and causes the sword to cease.

God’s authorization and support -  God shall make war for him.
The above data seems to confirm that the Son of God figure was inten

ded as an absolutely positive personage. He plays a crucial role in the 
eschatological kingdom that is established after the period of disasters.

Successor of the kingdom

In the context of the kingdom, another related problem was faced, 
namely the question of the legitimate ruler of that kingdom. In other 
words: to whom does the kingdom belong? In order to answer this, we 
have discussed in detail the matter of the 3 sing, suffix appearing in the 
lines that follow the rise of the people of God. It seems to be the very 
key issue for deciding about the possessor of the kingdom. In light of 
the context, we have seen that there are two possible subjects that the 
suffix could refer back to: 1) the Son of God (= h i s kingdom) or 2) the 
people of God (= i t s kingdom). They both sound probable and this fact 
creates a bit of confusion among scholars. E. Puech does not exclude 
the first possibility but, at the same time, on the basis of grammatical 
considerations, he argues for the second reading.127 J. Zimmermann fa
vors and chooses the first reading. His argumentation seems to be more 
convincing, because he takes into consideration not only grammatical 
data but also the entire content and context. The latter two would rather 
favor referring the suffix to an individual.128 J. A. Fitzmyer129 and J. J. 
Collins130 represent the same view and their argumentation is based on 
examining the content of the following lines. The key one would be the 
statement: “he will judge the earth in truth”. It is unlikely that the pe
ople of God might be an antecedent for such a statement.131 It is then 
the Son of God to whom the suffix refers back. He is the very legitima

127 Cf. E. Puech,  4Qapocryphe de Daniel ar, p. 175.
128 Cf. J. Z i m m e r m a n n, Observations on 4Q246 -  the Son of God, p. 185.
129 Cf. J. A. Fi tzmyer,  4Q246: The ‘Son of God’ Document from Qumran, p. 164.
130 J. J. C o 11 i n s, The Son of God Text from Qumran, p. 71.
131 Ibidem.
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te ruler and the kingdom belongs to him. Another question arises: how 
about the people of God? What is the relationship between the Son of 
God and the people of God?

Representative of the people of God

The title ‘son of God’ in the OT denotes primarily a “divine call to 
obedience in a predestined role in salvation history”.132 The latter se
ems to harmonize very well with the special role and function of the 
‘one like a son of man’. In fact, the two figures have some other things 
in common, which were also mentioned on the previous pages and now 
will be more clearly presented:

a) both are brought to the fore in frame of visions; the literary genre 
to be identified here is apocalypse;

b) both appear in a very unique context of the end of days; the cir
cumstances are far from peace;

c) they are given kingdoms that are said to be eternal (4Q246 col. ii 
5; Dan 7: 14), and their dominion shall last forever (4Q246 col. ii 9; 
Dan 7: 14);

d) they stand in a strict relationship with the ‘the people of God’ (in 
Daniel ‘the people of the holy ones of the Most High’);133

e) they both will be served and paid homage to by other nations 
(4Q246 col. ii 7-9; Dan 7: 14);

f) they are authorized and supported by God;
g) for both of the figures, we find parallels in extra biblical sources 

that seem to confirm their messianic identity (cf. e. g. 4 Ezra 7: 28 for 
the Son of God;134 and 4 Ezra 13 for “the one like a son of man”135).

These similarities might be tempting to associate and identify the 
two figures. But, the fact that they have much in common does not me
an necessarily that they are identical.136 There are also some divergen
ces that may not be overlooked.

a) although the two figures are set in a visionary perspective, in 
4Q246 there is a lack of the elements characteristic for the setting of

1,2 R. H. Fuller,  son of God, HCBD, p. 1051.
133 Cf. J. J. C o 111 i n s, Apocalypticism and literary genre in the Dead Sea Scrolls, p. 414.
134 Cf. G. W. Buchanan,  The Book of Daniel, MBC 25, New York 1999, p. 201.
135 Cf. T. B. Slater,  One Like a Son of Man in the First-Century CE Judaism, NTS 41/1995, 

p. 193-197.
136 Cf. J. J. C o 11 i n s, The Son of God text from Qumran, p. 81.
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the appearance of ‘the one like a son of man’ (the sea, the beasts, the 
clouds, the judgment);137

b) they bear absolutely different titles;
c) ‘the one like a son of man’ comes after the afflictions are ceased; 

the ‘Son of God’ seems to be actively involved in defeating enemies;
d) “ ‘the one like a son of man’ rules in God’s name from a heaven

ly realm, the ‘Son of God’ exercises -  also in God’s name, but essen
tially as a kingly task -  sovereignty or jurisdiction on earth;”138

e) 4Q246 is not exclusively dependent on the Danielic tradition. 
There are in it traces of some other Qumran documents (e. g. IQM, 
4Q174).139

At any rate, the above data allow us to claim that there is a trace of 
relationship between the two figures. J. J. Collins suggested that this 
relationship could be further developed for answering the question of 
the relationship between the Son of God and the people of God. As it 
has been already said in the exegetical part, Collins went to examine in 
detail the data of the very chapter 7 of Daniel. After doing so, he conc
luded that there might be established one interpretational paradigm he
re: “a king can stand for a kingdom, and a representative individual can 
stand for a people”.140 Analogously, in our text, we can understand the 
Son of God as a ruler or a representative of the people of God. That 
would extend also our claim about the possessor of the kingdom. As 
a matter of fact, both of the subjects possess the kingdom -  each of 
them in its proper sense. The Son of God, as representative of the pe
ople of God, is the anointed of God who “exercises universal judgment 
on behalf of his people”.141 The people of God are ruled by the Son of 
God, but, in fact, they are not at any worse position. In some sense, the 
kingdom belongs to them too. The way of ruling is so perfect that there 
is no need to think in terms of being subdued, oppressed, used selfish
ly. There is a new order set where justice and peace are perfectly func
tioning. In this context, the last question has been raised -  namely, 
what is the nature of the one who rules this way? How to interpret him? 
Among many proposals, one seemed to be preferred -  he is a Messiah.

137 Cf. ibidem, p. 72.
13,1 J. Zimmermann,  Observations on 4Q246 -  the Son of God, p. 187.
139 Cf. J. J. C o 11 i n s, The Son of God Text from Qumran, p. 72.
140 Ibidem, p. 71.
141 Ibidem.
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Messiah

E. Puech, after having examined the data of 4Q246 concerning the 
Son of God figure, admitted that the messianic interpretation is theore
tically possible here. However, he favored rather the historical interpre
tation that has nothing to do with messianic expectations. Some other 
authors, for example J. J. Collins142 and F. M. Cross143, represent a dif
ferent opinion. For those authors, the central figure of 4Q246 has clear 
messianic overtones. How is it possible if there is no word ‘messiah’ 
directly used in the text?

In answering this question those authors again recall the above pre
sented similarities with the ‘one like a son of man’ Daniel 7. The latter 
also raised several different interpretations. The most traditional was 
the messianic interpretation. T. Slater argues that that is in fact still the 
most convincing one. This is mainly due to the observation that the title 
‘one like a son of man’ is simply a descriptive comparison and must be 
distinguished from generic expressions (e. g., ‘son of man’). The latter 
refers only to human beings.144 T. Slater noted in Ezekiel, Daniel, 
1 Enoch, and 4 Ezra consistent usage of descriptive comparisons to desi
gnate heavenly beings. Moreover, 1 Enoch 37-71 and 4 Ezra 13 apply 
such comparisons to the Messiah (who is an individual figure) in Dan 
7: 13.145 These texts provide us with a very important testimony that 
“the one like a son of man” of Daniel 7 was understood in the first cen
tury CE as a pre-existent, individual messiah.146

Since our document has been found in Qumran, we must also take 
into consideration this context. According to M. Knibb, it is rather 
commonly accepted that there were at least two messiahs expected at 
Qumran: one royal (Davidic) and one priestly.147 Of course, it is not 
that such expectation is attested in every single scroll. We have texts

142 Cf. ibidem, p. 154 ff.
143 Cf. F. M. C ro s s, Notes on the Doctrine of the Two Messiahs at Qumran and the Extraca- 

nonical Daniel Apocalypse (4Q246), p. 13; idem, The Structure of the Apocalypse of ‘Son of 
God* (4Q246), p. 153.

144 Cf. T. B. S 1 a t e r, One Like a Son of Man in the First-Century CE Judaism, p. 184-193.
145 Cf. ibidem, p. 193-197.
146 Cf. J. J. Col 1 i ns, The son of man in the first century Judaism, NTS 38/1992, p. 464-465. 

The term messiah is of a biblical origin. Its Hebrew counterpart occurs 39 times in the Hebrew Bi
ble, and means simply anointed, cf. F. G. Marti nez,  Two Messianic Figures in the Qumran Texts, 
Current Research and Technological Developments on the Dead Sea Scrolls (ed. D. W. Parry,  
S. D. Ricks),  Leiden-New York-Koln 1996, p. 19.
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speaking only of an eschatological priest (4Q541) or only of a Davidic 
messiah (4Q252). But, at least in the core sectarian documents, the pat
tern of dual messiahship is typical.148 What is interesting, Martinez 
holds that messianic figures in the Dead Sea Scrolls do not necessarily 
need to be called by this term. The acts, deeds and functions are to be 
decisive in determining whether someone is a messiah or not (e. g., ‘the 
prince of the whole congregation’ -  CD 7: 18-21; ‘the branch of Da
vid’ and ‘the interpreter of the Law’-  4Q174 3: 11-12; ‘searcher of the 
Law’ -  CD 7: 18-21; ‘the Elect of God’ -4Q534-536).149

As far as the Son of God of 4Q246 is concerned, J. J. Collins says 
that the figure fits well with the statements about the “messiah of Isra
el” (the so called “royal messiah”) in the Scrolls. He might be conside
red fulfillment of all the expectations regarding the eschatological ideal 
ruler, successor of the Davidic line. And although there is no name 
“messiah” used in the text, he acts as one.150 What are then the tasks of 
the royal messiah? According to some data from the scrolls, he was to 
wage war on the Kittim, the Gentile enemies of Israel (cf. 4QpIsaa 
Frags. 8-10 col. Ill, 18-21) in the end of days.151 Collins continues say
ing that the royal messiah was also to establish the kingdom of his pe
ople and be in charge of the administration of justice in it (cf. lQSb 
col. V, 20-23).152

The role of the messiah of Aaron, seems however to be more impor
tant. His main tasks would be to atone for the sins of the people and te
aching (cf. e. g. 4Q541 Frag. 9 col. I, 1-3).153 The functions of the two 
messiahs are strictly connected to the Final War. The royal messiah 
shall lead the troops of the sons of Light in the Battle, but this is the 
priestly messiah to exhort the army and to rally it (1QM X, 2-4). In ge
neral, it looks then that the work of salvation is the joint effort of both 
of the Messiahs (cf. 4Q174, col. 1: l l ) .154

147 Cf. M. K n i b b, Eschatology and Messianism, The Dead Sea Scrolls After Fifty Years. 
A comprehensive Assessment (ed. P. W. FI i nt, J. C. VanderKam),  Leiden 1999, p. 384-385.

148 Cf. J. J. C o 11 i n s, Apocalypticism in the Dead Sea Scrolls, p. 87.
149 Cf. F. G. Marti nez, Two Messianic Figures in the Qumran Texts, p. 20.
150 Cf. J. J. C o 11 i n s, Apocalypticism in the Dead Sea Scrolls, p. 85.
151 Cf. ibidem, p. 62.
152 Cf. ibidem, p. 82.
151 Cf. ibidem, p. 86-87.
154 Cf. S. A. F i s d e 1, The Dead Sea Scrolls. Understanding Their Spiritual Message, Northva- 

le 1997, p. 253-255.
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Going back to the Son of God activity in 4Q246, it seems that J. J. 
Collins is right in saying that he acts as the royal messiah.

-  He is a warrior, who first appears in the context of wars waged by 
the wicked kings of Assyria and Egypt. His role in the eschatological 
battle is noteworthy. J. J. Collins observes that the Son of God stands in 
a close parallel with the Messiah of 4 Ezra, not only as far as the cir
cumstances of his coming are concerned but also in the matter of defe
ating the Gentiles and gathering the dispersed of Israel.155 In another 
place, J. J. Collins says that “the Jewish sources of the time consisten
tly portray the Davidic messiah as a militant figure who would crash 
the enemies of Israel. (...) the militant character of the Davidic messiah 
is consistent”.156

-  He is a King, although such a title appears in the text not even once. 
His deeds seem to testify to it perfectly. In the OT the main task of the 
king is to be a warrior (cf. 1 Sam 8: 20).157 In fact, as it has been stated 
above, the Son of God is a warrior. He then establishes an exceptional 
kingdom, which is an eternal abode for the people of God. He exercises 
power over it on behalf of his people. His reign is based on righte
ousness and truth. J. J. Collins notes that in doing so the Son of God re
sembles pretty much the “Prince of the Congregation”, who is identified 
with the “Branch of David” (cf. 4Q285). In the Scroll of the Blessings 
(lQSb col. V, 21), there is a blessing for the Prince of the Congregation, 
‘that he may establish the kingdom of his people for ever.”’158 In addi
tion, J. C. VanderKam observes that the Davidic Messiah is also the 
agent through whom God’s people are delivered or saved.159

-  He judges with righteousness, which is one of the very privileges of 
the king. “The king is fount of justice (Ps 45: 4, 6; 2 Sam 23: 3)”.160 In 
fact, in the OT, only God could exercise such power (Gen. 18: 25; 1 
Sam 2: 10; Ps 7: 9; 9: 9), but it is a common motif there that the Davidic 
king transmits the divine justice to the people of Israel (Ps 72: 1-2).161

153 Cf. J. J. C o 11 i n s, The Son of God Text from Qumran, p. 77.
156 I d e m, The works of the Messiah, DSD 1/1994, p. 108.
157 Cf. K. W. W h i t e 1 am, King and Kingship, ABD IV, p. 46.
158 J. J. C o 11 i n s, The Son of God Text from Qumran, p. 79.
159 Cf. J. C. VanderKam,  Messianism and Apocalypticism, in: The Encyclopedia of Apoca

lypticism. The origins of Apocalypticism in Judaism and Christianity I (ed. J. J. Col l ins ,
B. McGinn,  S. Stein),  New York 1998, p. 211.

160 K. W. W h i t e 1 a m, King and Kingship, ABD IV, p. 46.
161 Cf. ibidem, p. 43-46.
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-  He is authorized by God, who is simply his ally. The king in the 
OT is said to be in a special “father-son” relationship with God (cf. 
Ps 2: 7). This must not be understood in terms of affiliation but of an 
exceptional community between God and his representative (anoin
ted -  king) on earth. Yahweh enables “His son” to fulfill all the tasks 
that are bound with his ministry. But, as a matter of fact, it is God 
himself acting through the king.162 It is not only the name “Son of 
God” that makes us think of such exceptional relationship between 
God and the main personage of 4Q246. There are also his deeds and 
prophecies that his kingdom will be eternal, that God will wage war 
for him and subdue his enemies so that all the nations may come and 
pay him homage.

-  He is finally an eschatological agent similar to other figures 
considered messianic and familiar from other biblical and extra bi
blical literature that have been dealt with several times in the above 
study.

It is right then that in 4Q246 there is no clear-cut and direct state
ment about messianic dignity of the ‘Son of God’. However, as it was 
said above, such a situation is nothing unique in the Qumran scrolls. 
In declaring somebody messiah, the crucial importance is rather acts, 
deeds and functions that the personage exercises. All the above data 
seem to bear witness to the royal and messianic dignity of the ‘Son of 
God’ figure of 4Q246. He could be then likely identified with the 
messiah of Israel -  one of the two that were expected by the Qumran 
community.163

Appendix. Jesus and the Son of God pattern

One more issue can considerably support the messianic interpreta
tion of the Son of God from 4Q246. Namely, the surprising parallels 
with Luke 1: 32-35. C. A. Evans notes that the titles used by Luke we
re to stress the messianic dignity of Jesus.164 Evans enumerates several 
similar statements:

162 Cf. ibidem, p. 45.
163 Cf. J. J. Col 1 i n s, Apocalypticism in the Dead Sea Scrolls, p. 85.
164 Cf. C. A. E v a n s, The recently published Dead Sea Scrolls and the historical Jesus, in: Stu

dying the Historical Jesus. Evaluations of the state of current research (ed. B. Chil ton,  C. A.
Evans),  NTTS 19, Leiden-New York-Koln 1994, p. 550.
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LUKE 4Q246
uToę 6oral (leyaę 
u i o ę  w jn c r r o u  K X r |0 r | a e T a i  
K X r ) 0 q a e T a i  i/ io ę  0 e o u

(1:32) mnS :n -pa (1:7)
(1:32) rump' yrStf (2:1)
(1:35) n&xrr 7X n  m a (2:1)

PaaiXeuaci ... eig tous aiwi/ag (1:33) nbv maSo rrma^D (2:5)

These similarities are in fact of a unique kind. Their messianic cha
racter -  according to Evans -  would additionally support the reading of 
4Q246 as messianic. Of course, it would be certainly exaggerated to 
draw conclusions on a common origin or authorship of the two docu
ments. Nonetheless, it can hardly be overlooked that in both of them 
appears one common pattern: to be called the Son of God. J. Fitzmyer 
says that it is almost sure that the Greek expression used by Luke had 
its prototype in another Semitic expression. He argues for that, indica
ting as a proof, the absence of definitive articles in the Greek texts.165

Evans continues his argumentation observing that “in the Synoptic tra
dition Jesus is called ‘Son of God’ (Matt 4: 3,6; 16: 1; Mark 3: 11; 15: 39) 
and He is addressed as the ‘Son of the Most High’ by the Gerasene demo
niac (Mark 5: 7; Luke 8: 28)”.166 In all probability, these epithets were un
derstood in the messianic sense and as such they were applied to Jesus.

One may reasonably think of the common thoughts, titles and names 
that functioned at that time and were used with reference to the mes
siah (s). The application of the above titles as bearing a messianic sen
se to Jesus took place in a determined historical and theological con
text. Of course, we should avoid looking at the Jewish messianism in 
our Christian perspective. Nonetheless, it is allowed at least to claim 
that the messianic dignity ascribed to Jesus had its origin in the messia
nic beliefs of the epoch. The authors of the Gospel, wishing to highli
ght the messianic dignity of Jesus, did not need to invent any new ti
tles, but simply used those that were perfectly comprehensive to their 
audience as messianic. It may seem then that there was some common 
‘Son of God pattern’, i. e., an epithet that was understood as indication 
of messianic dignity. These are only suppositions that cannot be proven 
with surety, because we hardly have any scribal data that might testify 
to the claim. In any case, it is a very interesting point in the discussion 
on the messianic character of the Son of God figure of 4Q246.

165 Cf. J. A. Fi tzmyer,  4Q246: The ‘Son of God’ Document from Qumran, p. 162.
166 C. A. E v a n s, The recently published Dead Sea Scrolls and the historical Jesus, p. 550.
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Abbreviations

ABD -  Anchor Bible Dictionary
AbrNahrSS -  Abr-Nahrain Supplement Series
Bib -  Biblica
DJD -  Discoveries in the Judean Desert
DSD -  Dead Sea Scrolls Discoveries
HCBD -  The Harper Collins Bible Dictionary
JBTh -  Jahrbuch fur biblische Theologie
JSNTSS -  Journal for the Study of the New Testament Supplement 

Series
MBC -  The Mellen Biblical Commentary
NTS -  New Testament Studies
NDTB -  Nuovo Dizionario di Teologia Biblica
NTTS -  New Testament Tools and Studies
RB -  Revue biblique
RevQ -  Revue de Qumran
STDJ -  Studies on the Texts of the Desert of Judah
TDNT -  Theological Dictionary o f the New Testament


