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Jesus and the Samaritan Woman: Meeting with Christ in Karol
Wojtyla’s Song of the Brightness of Water

Holy Scripture, because of its richness, has been an irreplaceable source
of literary inspiration. It is a reflection of the literary development in various cultural
periods. Therefore it comes as no surprise that in the Bible Karol Wojtyta found
many themes for his later writings. These writings express his personal religious
experience, and are also a testimony of a deep and contemplative reading
of the Scripture.

The core of the Pope's poetic interests is man's own turning to his interior
and searching for answers to the questions about the purpose and meaning of his
existence. This anthropological orientation of John Paul II's work shows its bond
with the Bible. Meeting with God 1s the main motif of K. Wojtyta’s poetic medita-
tions, which are based on the Word of God. In this meeting man can find the an-
swers he has long sought for. It also leads to the change in life which can be de-
scribed as conversion.

1. The poem Song of the Brightness of Water

The theme of the woman coming from Samaria appeared in the work
The Song of the Brightness of Water, which was written in 1950. The composition’s
motto was taken from St John’s Gospel:

,,A odpowiadajac Jezus rzekd jej: Kazdy, kto pije t¢ wode, znowu pragnac bedzie; kto jednak
napije sie wody, ktdra ja mu dam, nigdy nie uczuje pragnienia™

4, 13).

' quote the Polish text by Karol Wojtyla, Poezje. Poems, przelozyt / translated by Jerzy Peterkiewicz,
Poslowic / Afterword by Krzysztof Dybciak, Wydawnictwo Literackie, Krakdw 1998, p. 45.
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“Jesus said to her, «Everyone who drinks of this water will be thirsty again, but those who
drink of the water that I will give them will never be thirsty»™

John4:13).

The Polish version of the text is probably Wojtyta's own translation
of this fragment of the Gospel. The poem’s title suggests that it is about the “bright-
ness of water”, which is also confirmed by the cited passage. Determining its theme
we must say that the author has dedicated it to the possibility of uniting with God
through the water of eternal life, which in Catholic theology symbolizes the Holy
Spirit®. This poem is certainly an example of his fascination with mysticism, which
can be seen in the writing of The Song of the Hidden God and his doctoral disserta-
tion 7he Question of Faith according to St. John of the Cross. There are many ele-
ments in the analyzed text that indicate the mentioned inspiration.

2. Composition

The compositional scheme of the Song of the Brightness of Water is based
on the event reported in the fourth chapter of St. John’s Gospel. It consists
of the narrator's monologue, as well as that of the poem’s main character — the Sa-
maritan woman, standing at the well in Sichar. The poem begins with an introduc-
tion about tired eyes, in which dark waters flow through words into prayer, and ends
with a joyful song of union with God. Ashort sentence from the sixth part
of Wojtyta’s poem informs the reader that it has to be interpreted mystically:

,Owa studnia zlaczyla mmie z Toba,
owa studnia wprowadzila mmnic w Ciebie™.

(Karol Wojtyla, Piesr o blasku wody, part 6. Samarytanka, verses 1-2)
The same text in English translation:

“It joined us together, the well,
the well led me into you.”

(Karol Wojtyla, Song of the Brightness of Water, patt 6. The Samaritan Woman, verses 1-2)

2 Cf: in the original text by Karol Wojtyla - vide: Poezje. Poems, przelozyl / translated by Jerzy Peter-
kiewicz, Postowie / Aftierword by Kizysztof Dybciak, Wydawnictwo Literackie, Krakow 1998, p. 45.

3 Vide: Krzysztof Dybciak, Karol Wojtyla a literatura, Biblos, Tarmow [1991], p. 39.

4 Karol Wojtyla, Poezje i dramaty, wyb6r i uklad z upowazmienia Autora Marck Skwamicki, Jerzy
Turowicz, redakgja filologiczna Jan Okor, 2. ed., Wydawnictwo Znak, Krakéw 1986, p. 34.

> K. Wojtyla, Poezje. Poems, translated by J. Peterkiewicz, Krakow 1998, p. 54.
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The quoted words clearly indicate the metaphorical significance
of the meeting and uniting with God. The main character’s statement, put into
words in the form of anaphora, refers to the writings of St. John of the Cross, espe-
cially to his description of the final stage of the “passive night of the spirit™®. It also
confirms that the meeting with Christ did not remain unnoticed and resulted in
a change in the Samaritan woman's life.

3. The motif of conversion — experience of sacrum

The important thing here is the great breakthrough, which in the life
of anindividual represents a turning point, to where one constantly returns, from
which strength can be gained. Its beginning is the transformation of the woman’s
vision, as we read in the poem:

,»[...] Byle oczy otworzy¢ inaczej,
otworzy¢ inaczej niz. zwykle
I nie zapommie¢ widzenia, kidrym wowczas wzirok sie napawal.”™ .

(Karol Wojtyla, Piesr o blasku wody, part 2. Gdy otworzysz oczy w glebi fali..., verses 22-24)
The same text in English:

“[...] if eyes could only be opened
not from habit, but differently;
then, then not to forget their vision filled with delight.”®

(Karol Wojtyla, Song of the Brightness of Water, patt 2. When You Open Your Eys Deep in a Wave ...,
verses 22-24)

The comparison used in the above text stresses the need for a different point
of view and preserving this new image. It is also very important to refer to the bib-
lical understanding of the term “fo see”, which means being admitted to the inti-
macy with a person of higher standing, for example with the king. In this sense,
seeing God means to be with Him and to participate in His life”. The word 'know-
ing in the Bible has an additional sense, which involves communion and commu-

© Vide: K Dybciak, Karol Wojnita a literatura, op. cit., p. 40.

K. Wojtvla, Poezje i dramaty, op. cit., p. 32.

8 K Wojtyla, Poezje. Poems, bidem, p. 48.

9 Stanislaw Moysa-Rosochacki, , feraz zas trwajq te trzy”, Akademia Teologii Katolickiej, Warszawa
1986, p. 177.
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nity in truth and love'®. Aspiration for that reality has become the aim of the poem’s
main character.

But before the Samaritan woman realized that, she had noticed various as-
pects of the vision, above all the great perception that characterizes God. This is
what she says:

,»[...] Tak widzie¢ w sobie nie odwazy si¢ nikt znas. —
On poznawal inaczej. Prawie oczu nie podniost. Byl wielkim zbiorowiskiem poznania
— jak studnia blaskiem wody wicjaca przez twarz™!!.

(Karol Wojtyla, Piesr o blasku wody, part 4. Pozniejsze rozpamigtywanie spotkania, verses 1-2)
The same in English:

“[...] To see like this, inwardly, none of us dares.
His recognition was different. He hardly raised his eyes. He was a great gathering of perception—
like the well blowing the brightness of water into a face.”?

(Karol Wojtyla, Song of the Brightness of Water, patt 4. Later Recollection of the Meeting, verses 1-2)

The quoted passage can be defined as an account of the recognition
of the Sacred (Sacrum)'®, which is part of the mystical experience. Until this mo-
ment contact with the Transcendent takes place without any words. In the presence
of this Mystery one can only remain silent.

Discovery of perfect knowledge can be compared to the brightness of water,
reflected in the human face. The stylistic element has been enriched with synesthe-
sia, consisting of visual and tactile sensations. Therefore, it has to be pointed out that
the author uses various literary types in reference to the supematural reality, in order
to express its complexity properly. It is confirmed by the above-mentioned text
on the subject of Christ's knowledge.

To see Him meant to see the Father, as He said:

“Whoever has seen me has seen the Father”

(John 14:9, NRSV)!4.

19Vide: Jean Corbon, Albert Vanhoye, Poznad, [to know] [in] Stownik Teologii Biblijnej. Dzieto
zbiorowe, editor-in-chief Xavier Léon-Dufour, translation and edition by Kazimierz Romaniuk, 2™ ed.,
Pallottinum, Pozna-Warszawa 1982, p. 753. [Vocabulaire de théologie biblique].

K. Wojtyla, Poezje i dramaty, op. cit., p. 32.

12 K. Wojtyla, Poezje. Poems, op. cit., ibidem, p. 50.

13 Vide: K. Dybciak, Karol Wojnia a literatura, op. cit., p. 4.

14 All Scripture quotations are taken from the New Revised Standard Version, 1989. Vide: The Holy
Bible: containing the Old and New Testaments, New Revised Standard Version, T. Nelson Publishers,

30



The experience of meeting Jesus has become the beginning of the mystical
vision of God for the Samaritan woman. Her account disregards expressing her
feelings, it 1s rather a kind of journalistic report of what she has observed. Only
the last couplet of the quoted passage reflects the unique nature of the presented
events. The aforementioned use of comparison reflects an inexpressibility
of the situation. Such an impression can be enhanced in the reader by the surprising
phraseology: “He was a great gathering of perception”!>. Two nouns in that phrase
can only indicate a purely human definition of God’s omniscience.

This refers to creation, which the author introduces later on in the poem.
The compilation of two gospel scenes can be seen in the quoted passage: one
with the Samaritan woman and the other with the adulterous woman, in which Jesus
hardly raised his eyes (cf. John 4:1-29; John 8:1-11).

This comparison is by no means accidental, since it refers to the symbol
of omniscience and wisdom of Jesus'®, who said:

“The eye is the lamp of the body. So, if your eye is healthy, your whole body will be full
of light; but if your eye is unhealthy, your whole body will be full of darkness.”

(Matthew 6:22-23).

These words are a kind of summary of the principles that guide human
morality, it i1s about acting in accordance with knowledge. This is why Jesus
strongly emphasizes the role of this process, which directs human behavior toward
the good (“light”) or evil (“darkness™).

Depending on the perspective taken by the person, one can evaluate oneself
and the others. By faith people have access to this kind of perception, which enables
them to discover God's will and to fulfill it in daily life. In that sense knowledge has
a practical dimension and a spiritual grounding'’. Particularly important is the ethi-
cal aspect of this process, which in the case of the Samaritan woman is expressed
directly. This is how she evaluates her own experiences:

Nashwille, 1989, pp. 890, 261, maps. [Bible. English. New Revised Standard. 1989].

15 K Wojtyla, Poezje. Poems, op. cit,, p. 50.

16 Vide: Dorothea Forstrer, Swiat symboliki chrzescijanskiej, przeklad i opracowanie [translation and
edition by] Wanda Zakrzewska, Pawel Pachciarek, Ryszard Turzyniski, wybér ilustracji i komentarz
[selection of the illustrations and comment by| Tamara Lozifiska, Pax, Warszawa 1990, p. 348-349.
[Dorothea Forstner, Welt der christlichen Symbole].

7 Vide: J. Cotbon, A Vanhoye, Pozna¢ [to know], [in:] Slownik.., op. cit., p. 753. [Vocabulaire de
théologie biblique].
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,.|...] Widzial mnie w sobie. Posiadat mnie w sobie.
Przenikal we mmnie bez trudu
i wstydem wytryskal we mnie mysla sthumiona od dawna™ 8,

(Karol Wojtyla, Piesr o blasku wody, part 4. Pozniejsze rozpamigtywanie spotkania, verses 6-8)

The same text in English:

“[...] He saw me in himself, possessed me in himself.
He suffused me with ease,
burst my shame in me and the thoughis I'd suppressed for so long™'.

(Karol Wojtyla, Song of the Brightness of Water, part 4. Later Recollection of the Meeting, verses 6-8)

In comparison with the previously quoted fragment the interiorization
of the account can be noticed here. The woman in her monologue communicates

her own reactions to the events and words of Jesus, who commands her to call her
husband (cf. John 4:16-18).

4. Deeper self-knowledge

The mention of the five men fills the Samaritan woman with shame. She
begins to notice the other sense of the conversation, which Christ directs to the mor-
al sphere. Some exegetes believe that the recalling of the five men could relate
totheidols worshipped by the inhabitants of Samaria after the conquest
of the northern kingdom by the Assyrians. According to this interpretation the sixth
man would mean the God of Israel, with whom these people did not have an au-
thentic relationship?®. Regardless of the final conclusion whether the presented
theory is confirmed, it must be said that from that moment the dialogue
with the poem’s main character takes on a completely different form. Apparently
the theme of the conversation is the water from Jacob’s well, but in fact it takes
on anew meaning. This is mainly because the woman has experienced an inner
knowledge, which allowed her to perceive the spiritual reality.

18 K. Wojtyla, Poezje i dramaty, op. cit., p. 33.

19K Wojtyla, Poezje. Poems, op. cit,, p. 50.

20 Vide: Antoni Paciorek, Fwangelia wedlug $w. Jana, thimaczenie, wstep i komentarz [translation,
introduction and comment by] Antoni Paciorek, Redakcja Wydawnictw Katolickiego Uniwersytetu
Lubelskiego, Lublin 2000, p. 85. Seria (Biblia Lubelska. Pismo Swicte Starego i Nowego Testamentu
w przekladzie z jezykdéw oryginalnych / red. nauk. [scholarly edition by| Antoni Tronina, Antoni Pa-
ciorek).
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This predisposition enables her to make a genuine self-evaluation and con-
vinces her of the omniscience of Christ. She recalls the event with these words:

,[...] Wiedy to ja— przytomna mojenmu ocknieniu,

jak czlowick w przejizystym murcie przytomny wlasnenu odbiciu
—nagle dzwignicty z zwierciadla i przeniesiony w sicbic

oddech tamuje zdumiony, nad $wiatlem wlasnym kolyszac.

Jak zostalam dzwignieta - nie wiem. Cho¢ bylam przytomna
sobie — przedtem — i potem — sobie...

rozgraniczona — czyzby tylko przebudzeniem?

I prostym otwarciem $ciany, przez ktorg chodzitam dotad,

nie wiedzac, ze mnie dzieli ode mnie samej

—1nie tylko mnie.

0. jakze zostalam dzwignieta [...] .
(Karol Wojtyla, Piesri o blasku wody, part. 7. Rozwazania ponowne, verses 1-11)

The same text in English translation:

“[...] T—ves I — conscious then of my awakening
as a man in a stream, aware of his image,

is suddenly raised from the mirror and brought
to himself, holding his breath in amazement,
swaying over his light.

I was raised —how, I don’t know. Yet conscious
then of myself, myself before,

now divided — only by waking?

The wall opens. I often passed through this wall
not knowing that it divided

me from myself.

Yes, Tamraised. [.]%.

(Karol Wojtyla, Song of the Brightness of Water, part 7. The Samaritain Woman Meditates, verses 1-11)

The main concemn of the Samaritan woman is continually actualizing
and re-living of the image. Not vision, but sight — relation through sight, is
the foundation of her meeting with the Master. Sight becomes the major means
of the internal communication. The eyes allow the character to be opened up to
the Transcendent and to register the image, but they are not essential for knowledge.
This inner experience is non-intellectual. The eyes are the tool of the soul, which can

2 K Wojtyla, Poegje i dramaty; op. Cit., p. 34-35.
22 K Wojtyla, Poezje. Poems, op. cit., bidem, p. 56.
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know Christ?® because of perceptive faith. She begins to understand herself
and the others in a different way.

The Samaritan woman becomes convinced of her wrong behavior. Stand-
ing in the truth - self-knowledge - does not result in rejection. Through the mercy
of Jesus she has been liberated. This moment of conversion, which can actually be
described as an awakening, is her life's turning point. It divides the time of her life
into ‘before’ and “after’.

Feelings (“shame”) and intellect (“conscious then of my awakening”) are
the external symptoms of the changes in her life. This evolution does not only con-
cern the awareness of her own sin, but above all it is a mystery related to Grace
(“Twas raised — how, I don’t know. Yet conscious then of myself, myself before”).
Awakening is a completely internal gift - the Samaritan woman is aware of her vast
transformation and at the same time she sees that outwardly nothing really changes.
Hence, awakening becomes a task for her. The task that requires struggling with her
surrounding reality. Now she is obliged to raise the others to God as she has been
raised by Jesus. Resistance of the reality forces her to constantly relive this extraor-
dinary meeting, which is the source of her strength.

Her conversion, described in K. Wojtyla’s poem, has the features of a typi-
cal biblical conversion, as it takes place in her heart and the dialogue that results
in the decision to change is initiated by Christ. Jesus does not say anything about
repentance. He usually did not encourage sinners to repent>*. Forgiveness, which
does not require any additional conditions, makes the woman feel “raised”. What is
more, it allows her to use words describing unity with the Lord at the end
of the poem.

5. The symbolism of water and light

The excerpts from the poem use the complexity of aquatic and light sym-
bolism, which makes it possible to explain the difficult mystical themes.
In the monologue of the Samaritan woman we can find expressions such as:
“stream” and “water”, interpreted in terms of the principle of the world, which are
the natural mediators between God and creation; “brightness” and “light” corre-
spond to the mystical doctrine of St. John of the Cross; “reflection” and “mirror”

23 Hovever the faith is descripted by Saint John of the Cross, that it is not possible to see, in some frag-
ments of his works the faith was descripted as some bright thing. Vide: K. Woijtyla, Zagadnienie wiary
w dzielach sw. Jana od Krzyza, slowo wstepre [introduction word by] Franciszek Macharski, [thima-
czenie 7 facinskiego (translation from Latin into Polish by) Leonard od Mgki Paniskicj], Wydawnictwo
Ojcow Karmelitdw Bosych, Krakdw 1990, p. 58-60 [Karol Wojtyla, Doctrina de fide apud S. Joannem
aCruce].

21 Vide: Jean Giblet, Pierre Grelot, Pokuta — nawrdécenie, [in:] Slownik.., op. cit., p. 711. [Vocabulaire de
théologie biblique].
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may be considered as an echo of St. Paul’s Hymn to love (cf. 1 Corinthians 13:
1-13).

Each of these terms has a biblical meaning, which is equally important
in the interpretation of the quoted passage. Water, as the symbol of life and purifica-
tion, is deeply related to the indicated source. It may mean the teachings of Jesus
(cf. John 4:25), but also refers to its semantics in the sacrament of baptism, where
sins are forgiven (1 Corinthians. 6:11) and man participates in the redemptive sacri-
fice of the Savior (cf. Hebrews 9:13 and the next verses)®.

Whereas the scene with the Samaritan woman (presented by K. Wojtyta’s
poem) presents Christ as the “living water”, which brings eternal life?®. This sense
that could be described as the main sense, gathers other biblical usage of the ana-
lyzed word. In fact, in the semantic field of that symbol we can find both: purifica-
tion from sins and participation in the fruits of redemption, for it determines
the reference to Jesus.

In the quoted words of the poem’s main character, there are also nouns such
as “brightness” and “light”. They refer to the writings of St. John of the Cross, hav-
ing at the same time a specific biblical origin. The separation of light from darkness
was the first act of the Creator. From day and night, which in the physical world
follow each other, we tumn to the light that never fades (cf. 1 John 1:5).

Christ says:

“T am the light of the world. Whoever follows me will never walk in darkness, but will have the light
of life”.

(John8:12)?".

This word for the Samaritan woman has a special context, because it does
not relate to daylight or candle light, but it refers to the brightness caused
by the inner knowledge. The interpreted noun is the part of an extensive comparison
of a thoughtful man, “swaying over his light”. The text does not clearly identify its
source, therefore it can be assumed that it does not have a natural character. It prob-
ably comes from insight or self-knowledge, which is also suggested by the later
words of the woman.

It is also very important to discuss another term used by the Samaritan
woman: “mirror”, which clearly shows biblical origin. It appeared in a number

25 Vide: Marie-Emile Boismard, Woda [Water], [in:] Stownik.... op. cit., p. 1058-1062. [Vocabulaire de
théologie biblique].

26 Comp.: D. Forstrer, Swiat.., op. cit., s. 317. [Dorothea Forstner, Welt der christlichen Symbole].

27 Vide: André Feuillet, Pierre Grelot, Swiatlo i ciemnosci [Light and Darkness], [in:] Sfownik..., op. cit.,
s. 958-961. [Vocabulaire de théologie biblique].

35



of artistic texts, which were related to St. Paul’s Hymn to love, where the following
sentence can be found:

“For now we see ina mirror, dimly”

(1 Corninthians. 13:12).

The word ‘mirror” appears in most of K. Wojtyla’s writings. For example
inthe drama 7he Jeweller's Shop characters hold their conversation in front
of a shop window, about which Andrew says:

,[...] to nie bylo zwykle plaskic zwierciadlo, ale jaka$ soczewka wchlaniajaca swoj przed-
miot. Bylismy nic tylko odbici, lecz wchlonigei. Odnosilem takie wrazenie, jakbym byl widziany
ipoznany przez kogo$, ko sic ukryl w glebi tej witryny ™.

(Karol Wojtyla, Przed sklepem jubilera, [part] . Sygnaly (leresa, Andrzej),
[the fragment] 6, [first question] Andize;,
Beginning from: ... Chociaz jeszcze staliSmy przed sklepem jubilera”, here verses 6-9).

The same text in English translation by Bolestaw Taborski [Boleslaw Taborski]
(1980).

“[...] It was not and ordinary flat mirror, but a lens absorbing its object. We were not only re-
flected but absorbed. T had an impression of being seen and recognized by someone hiding inside
the shop window"™?.

(Karol Wojtyla, The Jeweller s Shop, [part] L. The Signals (Teresa, Andrew),
[the fragment] 6, [first question] Andrew, Beginning from: ,,.. Though we went still standing in front
of the jeweller’s shop...”, here verses 5-8).

The same text in loose English translation by Jacek Kowalski:

“[...] it was not a usual flat mirror, but some kind of lens absorbing its object. We were not
only a reflection, but we were absorbed. I had afeeling as if T were seen and known by someone hidden
inthe depths of this shop window°,

28 K Woijtyla, Poezje i dramaty; op. cit., p. 201.

2 Karol Wojtyla, The Jeweller 3 Shop. A meditation on the sacrament of matrimony; pasing on occa-
sion into a drama, translated by Boleslaw Taborski, Hutchinson, London Melboume Sydeny Auckland
Johannesburg 1980, p. 29. See also this same translation in another English edition in the United States:
Karol Wojtyla, The Jeweler § Shop. A Meditation on the Sacrament of Matrimony, Pasing on Occasion
into a Drama, translated from the Polish by Boleslaw Taborski, Random House, New York 1980, p. 23.
[the addition from the editor (M.M.T)].

30 These lines in the only translation by Jacek Kowalski (2014). It has been not published version
of English translation, yet — (the addition from the editor: MM.T)].
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(Karol Wojtyla, The Jeweller s Shop, [part] L The Signals (1eresa, Andrew),
[the fragment] 6, [first question] Andrew, Beginning from: ,,.. Though we went still standing in front
of the jeweller’s shop...”).

The semantics of the mirror recalls the meaning of the symbol, which ap-
peared in the Song of the Brightness of Water .

6. Retrospection in the light of faith

The Bible uses this word to call Wisdom (Wisdom 7:26), and the indicated
text corresponds to the words of Jesus:

“Whoever has seen me has seen the Father”

(John 14:9),

There are two other fragments which provide the discussed term
with an additional meaning. The previously cited passage from the First Letter
to the Corinthians refers the word to observing the reality in the light of faith, which
contradicts the excellent cognition “face to face”. Whereas in the Letter of James
God's law is like a mirror in which man should examine his own soul, which is
theimage of the Creator (cf. James 1:23)*!. The Samaritan woman uses the word
“mirror”’, which forms the analyzed comparison referring to the moment of being
raised. Application of this symbol is an allusion to the fragment of the First Letter
to the Corinthians.

The interpreted words of the woman refer to observing the reality
in the light of faith, that is, with the help of internal knowledge, which in fact is not
exhaustive. That is why the world appears to man as in the mirror. This may lead
to greater knowledge, closer to perfection, to see “face to face”, what precedes
the fact of “being raised”. It should be noticed that in his poem, K. Wojtyta uses
the passive form of the verb. This suggests that someone enables people to gain
such knowledge raising them to a higher level. They do not achieve the perfection
on their own. It is possible by entrance into the stream of life and light that comes
from God and leads to Him*2. The meeting with Jesus in the case of the Samaritan
woman led her to knowledge and awakening. In the case of the Christian this is
fulfilled in faith and baptism.

31 Vide: D. Forstrer, Swiat.., op. cit., s. 441. [Dorothea Forstner, Welt der christlichen Symbole].
2 Vide: J. Cotbon, A Vanhoye, Poznac [To know], [in:] Slownik..., op. cit., s. 753. [Vocabulaire de
théologie biblique].
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7. The role of emotions

In the Song of the Brightness of Water the Samaritan woman presents
her feelings in a special moment, which is the turning point in her life. Those feel-
ings were presented in the form of an image, which is the semantic key to the inter-
pretation of the text. From this point of view it is important to examine verbs used
in this passage that can be divided into two groups:

29

Group I - movement beyond the lyrical subject: “raise”, “blow”
Group II - movement within the lyrical subject:

a)A) The direction to the inside: “hold”, “suppress”;
b)B) The direction to the outside: “burst”, “open”;
c)O) Non-directional movement: “sway’’;

It is not difficult to notice that the author's attention is focused on the inside
of the lyrical subject. Making the Samaritan woman’s experience more dynamic
indicates the priority of the internal situation over any external changes. The inside
becomes the most important element of the human being — it is the space where
the best-known and most mysterious events take place. It is a microcosm, into
which God descends to complete the act of creation.

Jesus turns to that area of the person during the conversation with the Sa-
maritan woman. Initially, the dialogue takes place on the religious and political level,
eventually it reaches the spiritual level. The very fact of the meeting and requests
addressed to the women coming from Samaria arouses astonishment (cf. John
4:27).

However, despite the unfavorable circumstances of the conversation there
is a positive effect. In the beginning the woman interprets Christ's words literally.
Only the command of bringing her husband leads her to the recognition of His
omniscience®®. Then she experiences a meeting that divides the time of her life into
‘before’ and ‘after’. The motto of the poem recalls the most important message
of this conversation - the water of eternal life. The discussed symbolism indicates
clearly the gift of baptism, through which the believer’s sins are forgiven and he is
called to eternal life.

3 Vide: Lech Stachowiak, Ewangelia wedlug $w. Jana. Wsigp — przeldad z oryginalu, komentarz
[in] Pismo Swigte Nowego Testamentu, w przekl. z jezyka greckiego opracowal Zespol Biblistow
Polskich z inicjatywy Benedyktyndéw Tymnieckich; [red. nauk. (scholarly edition by) Augustyn Jan-
kowski, Kazimierz Romaniuk, Lech Stachowiak], 4th ed., rvised, Pallottinum, Poznaf-Warszawa
1974, p. 176-178 [Biblia Nowy Testament, Biblia Tysiaclecial.
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In response to such a proposal the Samaritan woman asks Jesus:

“Sir, give me this water, so that I may never be thirsty or have to keep coming here to draw water”

(John4:15).

Her words show the willingness to accept the gift, which certainly was
meditated in her heart. Therefore an extensive part of K. Wojtyla’s poem was de-
voted to the “later recollection of the meeting”. It is a kind of a supplementary
apocrypha with thoughts of Christ’s interlocutor, which St. John did not write in his
gospel. Because of this, we know that the meeting made agreat impression
on the Samaritan woman. It is confirmed by her words:

-Milczysz —lecz dzisiaj juz wiem, otwarta na zawsze Twym slowem—
Ze wtedy nie docierpialam w Tobie wlasciwych rozmiarw.

[..]

Jakiz skrét! Jaka dobro¢ poznania!

[..]

mdwile$ ze mna tylko tamitymi oczani,

ktdre studni gleboki blask odtworzyl ™.

(Karol Wojtyla, Piesri o blasku wody, part 4. Pozniejsze rozpamigtywanie spotkania,
verses: 18-19, 24, 26-27)

The same in English translation:

“You keep silent, but today I know — open for ever
by your word —that I did not suffer in You

to my full measure.

[...] Sucha shortcut, such goodness of perception!
[...] You talked to me only with those eyes

which the well recreated

inits deep brightness. >,

(Karol Wojtyla, Song of the Brightness of Water, part 4. Later Recollection of the Meeting,
verses: 18-19, 24, 26-27)

The quoted statement draws attention to the role of silence in the conversa-
tion, which was of great importance for the outcome of the meeting. The Samaritan
woman is aware of her own limitations in terms of knowledge, although she also

3 K Wojtyla, Poezje i dramaty; op. cit., p. 33.
3 K Wojtyla, Poegje. Poems, op. cit., ibidem, p. 52.
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understands the breakthrough of this moment. Despite that she benefits
from this event and opens up to the new and unknown reality, seeing its richness.

She wonders how Jesus could say so much through the reflection that she
saw in the well. It brings to mind the story of St. Veronica, who received the image
of the Son of God on a veil, which helped her to discover the depth of the spiritual
life*. This character also appears in another poem of K. Wojtyta, entitled Redenp-
tion Seeking Your Form to Enter Man'ks Anxiety. St. Veronica, just like the Samaritan
woman, was enriched by this extraordinary and wordless meeting. In the case
of the analyzed conversation of Jesus with the woman at Jacob's well it is difficult
todecide what was more important: words or the image in the well. In fact,
the poem does not pay much attention to the words of the dialogue. However there
is one part entitted: Conversations He Had Within Her: and the People
Jirom the Wall of Evening.

This passage is particularly interesting because it bears the characteristics
of reporting the internal dialogue. The conversations are taking place through
the Samaritan woman, as the title above suggests. She is among the people
from the wall of evening and on behalf of the One she met before, the woman says
to the others:

,Nigdy nie chodzicie samotni.

Nigdy, ani na chwilg nie odlacza si¢ od was mdj profil,
[.]

Diaczego ze mnie swojego nie wyjmujecic krzyza,
jak jawyjalem z was? —

[.]

Przyszedlem przewazy¢ krwia.

Przyszedlem szuka¢ znuzenia —podobny wanm™.

(Karol Wojtyla, Piesr o blasku wody, part 5. Rozmowy, ktore prowadzit w niej on
i ludkzie ze Sciany wieczoru, verses: 11-12, 18-19, 27-28).

The same text in English translation:

“You don’t walk alone, ever.

Not for a moment, never

is my profile separate from you

[...] Why don’t you take your own cross
out of me, as I took mine from you?

[...] Thave come to outweigh

blood with blood,

36 Vide: Waldemar Smaszcz, Slowo poetyckie Karola Wojtyly, | Pax”, Warszawa 1998, p. 96.
3K. Wojtyla, Poezje i dramaty; op. cit., s. 34. According the Polish and English edition: K. Wojtyla,
Poezje | Poems (1998), bidem, s. 53.
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I'have come to seek
weariness, being like you. ¥,

(Karol Wojtyla, Song of the Brightness of Water, part 5. Conversations He had Within Her:
and the People from the Wall of Evening, verses: 11-12, 18-19, 27-28).

This dialogue is not an allusion to any particular conversation of Jesus rec-
orded in the Scriptures. Nonetheless the biblical symbolism of the cross can be
found here. It would mean not only the redeeming sacrifice of Christ, but also
the suffering that becomes a reason for glory and connects the baptized with Jesus
(cf. Galatians 2:19). The quoted words relate essentially to the presence of Christ
who invites “people from the wall of evening” to the participation in the redemptive
sacrifice by carrying the cross.

8. Conclusion

In the summary of the reflection on Christ’s dialogue with the Samaritan
woman, we should say that the preoccupation with the meeting - awakening ex-
plains the absence of philosophical, historical and national topics in the early poetry
of K. Wojtyta. It also allows for the conclusion that the probable source of the met-
aphorical description are the author's own experiences. Individual, unique, and
religious experience was the imperative that forced him to write a lyrical diary.
It also gave the poems significant testimony of a different reality.

The meeting of Christ with the Samaritan woman has an individual dimen-
sion. It is connected with the transformation of the life of a human, who tuming
to the inner self, discovers the richness of the spiritual life. Contact with Jesus,
as K. Wojtyta describes in his works, is shaped by the mysteries: the Incaration,
the Cross and the Resurrection, which leads the believer to etemal life.

Three Christian virtues play an important role in the dialogue of Jesus
with man: faith, hope, and love that shape human behavior. They define a person’s
response to the proposal of meeting with God, and actually to the opportunity
of seeing Him face 1o face for all eterity. But before that happens every believer can
repeat after the Poet:

38 K Wojtyla, Poezje. Poems, op. cit., bidem, p. 54.
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Milo$¢ mi wszystko wyjasnila,
milos¢ wszystko rozwigzala —
dlatego uwiclbiam t¢ Milos¢,

2330

gdziekolwick by przebyw: .

(Karol Wojtyla, Piesri o Bogu ukrvtym, [part] L. Wibrzeza pelne ciszy,
[the fragment] 5. Beginning fron: ... Milo$¢ mi wszystko wyjasnila”, verses: 14)

The text in English translation:

“Love explained everything to me.
Love solved everything for me.
That is why I admire love
wherever it is found ™.

(Karol Wojtyla, Song of the Hidden God, [part] 1. Shores of Silence,
[the fragment] 5. Beginning from: ... Love explained everything to me”, verses: 1-4)

Abstract (Summary):

In the summary of the reflection on Christ’s dialogue with the Samaritan
woman, we should say that the preoccupation with the meeting - awakening ex-
plains the absence of philosophical, historical and national topics in the early poetry
of K. Wojtyta. It also allows for the conclusion that the probable source of the met-
aphorical description are the author's own experiences. Individual, unique, and
religious experience was the imperative that forced him to write a lyrical diary.
It also gave the poems significant testimony of a different reality.

The meeting of Christ with the Samaritan woman has an individual dimen-
sion. It is connected with the transformation of the life of a human, who turning
to the inner self, discovers the richness of the spiritual life. Contact with Jesus, as
K. Wojtyta describes in his works, is shaped by the mysteries: the Incarnation,
the Cross and the Resurrection, which leads the believer to etemal life.

Three Christian virtues play an important role in the dialogue of Jesus with
man: faith, hope, and love that shape human behavior. They define a person’s re-
sponse to the proposal of meeting with God, and actually to the opportunity of see-
ing Him “face to face” for all eternity.

3 K. Wojtyla, Poezje i dramaty, op. cit., p. 16-17.

40 The poem by Karol Wojtyla without a title (***) [.. Love explained everything to me... (Milo§¢ mi
wszystko wyjasnila...)] — this is a fifth fragment in first part of poem entitled ‘Shores of Silence’
(“Wybrzeza pelne ciszy™) in his poetical work “Song of the Hidden God” (“Piesn o Bogu ukrytym”).
Cf.: K. Wojtyla, Poezje. Poems, op. cit., bidem, p. 10.
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