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THE SOCIAL TEACHING OF PRIMATE WYSZYNSKI

Such an extensive theme would require a whole volume or
even some of them. It is in so far risky to undertake its presen-
tation, as there is the danger of limiting it only to a number of
commonplaces that bring nothing new, apart things already known
to everybody. The task may seem easier, but it is on the contrary;
by the fact that the subject has by no means been untouched. It
had been taken into consideration from various points of view
by such experts of social problems and of that subject as: E. Jarra?,
C. Strzeszewski?, J, Ozdowski3, Z. Fortuniak? and others. The author
of these considerations must answer the question, whether his
task is to add only something to the above mentioned studies, or
should he aim at a synthesis of the whole of the Polish Primate's
teaching — from the very beginning of his first publications of
a young priest, to the last statements, for which our present si-
tuation, existing since August 1980, creates a special, social
background.

The special occasion and the context of the jubilee of this
study speaks for the second solution, although the question, whether
it is possible to make a brief synthesis of such a rich literary output,
causes true anxiety. The author had not only to go through a great
many published texts, registered usually in printed bibliographic

Y E. Jarra, Kardynat Wyszynski, Prymas-socjolog (Cardinal Wyszynski,
Primate-sociologist), London (w.d.).

2C. Strzeszewski, Wkiad Stefana Kardynata Wyszyiriskiego, Prymasa
Polski, w katolickq nauke spoieczng (Contribution of Stefan Cardinal Wyszynski
Primate of Poland to the catholic social doctrine), Zeszyty Naukowe KUL 14
(1971) v. 3, p. 75—97%; idem, Nardéd i parstwo w nauczaniu spofecznym Ksig-
dza Prymasa Stefana Kardynala Wyszyriskiego (Nation and State in the social
teaching of Primate Stefan Cardinal Wyszynski), Chrzescijanin w Swiecie 8
(1976) no 44/6, p. 31—44.

3J. Ozdowski, Podstawy moralne zycia gospodarczego w S$wietle ,Ka-
zari Swietokrzyskich'' Stefana Kardynala Wyszyriskiego (The moral principles of
economic life as seen by Stefan Cardinal Wyszynski in his ,Kazania $wigto-
krzyskie"), Chrzescijanin w Swiecie 8 (1976) no 44/6, p. 45—51.

4Z. Fortuniak, Chrzescijariska koncepcja pracy w nauczaniu Ksiedza
Kardynala Stefana Wyszyiiskiego (Christian conception of labour in the teaching
of Cardinal Stefan Wyszynski), in: B. Bejze (ed.), W kierunku cziowieka,
Warszawa 1971, p. 85—103.
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lists5, but also through piles of authorized typescripts, carefully
retyped during the periods when the edition of the Primate's texts
was impossible. He considered it also necessary to take into account
all documents and texts that were the result of the Primate's posi-
tive inspirations and actions. All those elements taken together
and read in the context of the Primate's personality and actions
can give a certain picture of his teaching.

The accomplishment of this complicated task is facilitated by
the fact that the author had the possibility to listen to the lectures
of the former Bishop of Lublin at the Faculty of Law and of Socio-
Economic Sciences of the Catholic Uniwersity of Lublin throughout
a whole year. Then, day by day, he could study and watch the sta-
tements and activities of the Primate of Poland from a further or
shorter perspective, thus learning from him the art of social
thinking.

The test of a synthesis which the author tries to present to the
reader in a short digest, is of course not final. He would be satis-
fied if it could be considered as an introductory one. A full analy-
sis and a proper evaluation would require a different perspective
and a very detailed and elaborate research with the use of a full
range of modern methods, beginning with the functional analysis
of the language, then through the qualitative and quantitative ana-
lysis of the contents, to the very discerning structural analysis.
Such research work can bring out quite new elements of his lite-
rarv output, which, even after a through observation of his de-
velopment, can, even today, remain unnoticed.

Even the way of systematizing the problems provides many
difficulties. The formulation of the theme as it is would demand
a search for a doctrinal synthesis, that is for the systematization
of his views, but, the Polish Primate was not a mere cabinet scho-
lar, but from the very begining of his priesthood, he had been first
of all a pastoral and social worker. A purely theoretical systema-
tization would cause the loss, both, of the social context, in which
his views had been formed and his doctrine developed, and of the
dynamics of his teaching. His main features are: the clarity of his
principles and his faithfulness in every detail — on the one hand —
and his extraordinary topicality and amazing concreteness, that
however allows to discover in each case the existing relation
between the concrete rules and the fundamental principles of the
system, on the other.

5 W. Padacz Bibliografia prac Ks. Kardynala Stefana Wyszyrskiego za
Iata 1958—1970 (Bibliography of Cardinal Stefan Wyszynski for the time 1958—
1970), Nasza Przesztosé 35 (1971) p. 7—46; also T. Andrusikiewicz, Bi-
bliografia prac Ks. Kard. S. Wyszyirskiego wydrukowanych w latach 1970—1976
(Bibliography of writtings of Card. S. Wyszynski published between 1970 and
1976), ,,Chrzescijanin w Swiecie” 9 (1977) no 49/1, p. 89—111.
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It makes the author use a certain pragmatism in the way of
presentation the results of his considerations. He will try to show
the evolution of the problems, yet without giving up a certain sy-
stematization, which might be the task of approach.

1. From the Work among Workers to Theology of Work

The first years of his priesthood brought the Primate into a di-
rect contact with the class of workers under the circumstances of
cristalization of the worker's consciousness and of the growing con-
flicts and of socic-economic tensions, which came to light in a spe-
cial way at Wloctawek, They were at the same time an attempt of
confrontation of rules and of the Christian social thought, being
represented among others by the developing, but without greater
traditions in our country, Christian Trade Unions, with the ideas
and socio-political actions of socialistic or communistic inspi-
ration .

In that period Primate Wyszynski's collaboration with the
ChTU has first of all an ideological character; the point is to pre-
pare conscious and well aquainted with the Christian social thought
union workers. It is being done by the Christian Workers' Uni-
versity, at which Primate Wyszynski lectures on the Catholic so-
cial and economic ethics as well as on the history and on the
methods of action of the union movement.

At the same time it gives the Professor himself a better access
to the workers' environment and a better knowledge of the exten-
sive problems of social, economic and psychological conditions of
the workers' class work and life. He is not less, but perhaps even
more interested in the problems of work, of its meaning for the
personal development and for the social position of man, its
influence of the physical and mental health of the worker, etc. It
is also connected with the then — in the time of growing econo-
mic crisis — very up-to-date problem of unemployment; Wyszyn-
ski devotes to it a special study® and also a number of various press
information and interventions.

An expression of his main interest in the problem of work
is the theme of his qualifying for assistant-professorship thesis:
Tre Moral Milieu of Factory Work. The formulation of the theme
itself speaks for a certain empirical, sociological attitude of the

6 S. Wyszynski, Przemiany moralno-religijne pod wplywem bezrobocia
(The moral and religious changies in the situation of unemployment), Wtocla-
wek 1937; idem, Akcja katolikéw polskich dla ofiar kryzysu gospodarczego
(The action of polish catholics for the victims of economic depression), Ateneum
Kaplanskie 28 (1931) p. 378—385; idem, Koséciéi i milosierdzie wobec kleski
bezrobocia (Church and charities towards the calamity of unemployment), Ate-
neum Kaplanskie 28 (1931) p. 137 f{f.

6 Collectanea Theologica
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author to the problem. It would be then one of the first studies on
sociology of morality; the theme itself points to the fact, that the
author is of the opinion that one should and cannot speak about
work and its humanistic and moral value withouth a thorough
knowledge of the concrete conditions of work. Besides, it seems
that the subject has never left the Polish Primate. He is constantly
refering to it in his numerous speeches and conferences, which
show his deep and wide view at the problem of work; from the
concrete fact of its daily burden, through the joy of creation and
cooperation with God and the shaping of one's own personality
in the process of work, even to the presentation of its economic,
social and supernatural values. It is a mature many-sided philo-
sophy and theology of human work.

His pre-war expreriences, researches and considerations con-
cerning work have reached their full maturity during the German
occupation, when he wrote, doubtlessly the most beautiful and
deepest in the world's literature, book on human work?. No won-
der, that it was translated into many languages. On the other hand,
it became also obvious, that the translations had followed the de-
velopment of earthly reality theologies in the West, because the
book outpaces so far the theology of work that it could be hardly
accepted much earlier.

It is not easy to summarize the book. It does not seem ne-
cessary; one should not only read it but think it over. One can
attempt to give a short characteristics of it, or try to find out the
most essential and most deepened contents. Great love to man who
is loved by God comes out of it. In such a conception work is not
only a cooperation with God and men, not only man's need and
his social duty, not a mere production of economic goods and spi-
ritual values either, not only self-formation of man, achievement
of personal maturity, growth and preservation of virtues which
maturity requires and presupposes; work is here, first of all ,love
to the Creator of all things”, by means of which man becomes
God's friend; obtains a better knowledge of God, and its toil is not
only ,a participation in the work of creation, but also in the work
of our redemption” — just because it is love, as , work without
love cannot redeem the sins of man'. And thanks to it that it is
love, | it is prayer and a source of deep joy, as well'".

No socialist had ever sung such a hymn in honour of work, no
one was able to have such a deep understanding of it, but none of
them knew equally well its toil and particularly its dangers con-
nected with it, because no-one knew equally clearly as he did,

7S, Wyszynski, Duch pracy ludzkiej. Mysli o wartosci pracy (The
spirit of human labour. Meditations about the value of labour), Poznan 1957
(first edition Wioclawek 1946).
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that work is not an aim in itself, but that its aim is man loved by
God, redeemed by Him and directed towards Him in his existence.
This is why the Primate of Poland so firmly defends the man of
work and his rights and why he always stresses the fact that work
should be a means of liberation and perfection, and not a means
of slavery and pressure.

In the entire teaching of the Primate of Poland a great stress
is put on the problem of work, but always, even then, when there
is the question of the very concrete problems, they are presented
in the divine and human perspective, which gives to work a special
dignity. It is never considered in abstract way, nor from the point
of purely economic or even social effects only, but first of all,
it is discussed in the perspective of man, even of the concrete man
working in definite conditions, being perfected by work or degraded
by its circumstances. Work is and should be a means of man's
sanctification, and only then, a means of social and economic de-
velopments.

2. The system of the Catholic Social Doctrine
and Its Popularization

The wide perspective, in which the Primate of Poland sees and
presents the problem of work, has its basis in the general idea of
the Catholic social doctrine and in the Christian conception of man,
on the one hand, and in its socio-economic, political and doctrinal
context, on the other. That general outline of the Catholic social
doctrine, — not as an isolated social science, but as an integral
part of the Catholic docirine, — was the aim of Father Wyszyski's
research work even before the war?, when he began to give lectures
on social sciences in the Priests’ Seminary at Wtocltawek, gradually
widening their scope. At the same time he tends towards their
integration with other theological-and-philosophical lectures within
the schedule of theological studies; on the other hand he aims at
their connection with theology and with pastoral practice. The-
refore he thied to introduce his seminarians into the workers' milieu
taking some of them to his lectures at the Christian Workers' Uni-
versity.

At that time already he prepares the programme of lectures
on socal sciences for the priests’ seminaries and he tries to po-

8S. Wyszynski, Uswiecenie pracy zawodowej (The consecration of
profesional work), Paris 1963; idem, Nawiedzenie diecezji robotnikéw (Our
Lady's image visits the diocese of workers), Wiadomosci Diecezji Lodzkiej 1975,
no 5—6, p. 101—107; idem, Prymat cziowieka w ladzie spolecznym (The pri-
mary of man in social order), London 1976.
 ?S8. Wyszynski, Zasigg i charakter zainteresowas katolickiej nauki
spolecznej (Object and character of catholic social doctrine), Poznan 1937.

6%
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pularize it by means of the Union of Theological Institutes, whose
secretary he is. The idea of popularizing the Catholic social doctrine,
first among the clergy and then among the masses of people, gives
him no rest from the very beginning. He works it out, as can be
seen, in double ways: by the formation of the clergy and by speak-
ing in public, — not only at that time but through his whole life, —
directly to the men of work.

Lectures on the Catholic social doctrine at the Department
of Law and Socio-Economic Sciences of the Catholic University
of Lublin make a separate chapter. The script of these lecturesi®
contains the history of the Catholic social doctrine, but even the
conception of the subject itself points to an entirely integral under-
standing of that discipline. There is no trace of the rather common
in the interwar period treatment of the problem as the so-called
nsocial question” starting its history in the beginning of the ni-
neteenth century. On the contrary, the Author traces its beginnings
in the Old Testament and watches its development in the history
of the Church as a whole. That means and it is obvious, that the
Catholic social doctrine is not treated as an intervention doctrine
that developed as a result of tensions and social conflicts in the
period of capitalism, but as the integral part of the doctrine of
Church, whose basis is made of theological, philosophical and moral
elements, and which develops and evolves against the background
of the chaning socio-economic, political and ideological reality.
These changes require a definition and evaluation in the light of
unchanging principles of the Church's doctrine concerning man and
his relation to God and to the world.

Such direction have taken, — inspired by the Polish Primate, —
elaborations of the syllabus of lectures on social sciences in the
Polish theological departments. They had been worked out within
the Social Section of the Theological Institutes in Poland under the
direction of the Primate, acording to his instructions: each time
they have been analysed and approved by him. They contained
the theological and philosophical problems concerning the con-
ception of man and the society, as well as some elements of so-
ciology and economics, but its body are the problems on social,
economic and political ethics. All these are being made in the
context of current social changes and in the confrontation with
modern socio-political ideologies, chiefly with liberalism and so-
cialism in their various shades and trends,

That conception had been affirmed by the further development
of social teaching of the Church, and particularly by the encyclical
letters of Pope John XXIII and by the Constitution on the Church
in the Modern World of Vatican II. Its even fuller development

10 Chrzeécijafiska dokiryna spofeczna (Christian social doctrine), Lublin 1948,
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is in the Primate's teaching of the last twenty-five years; there
the social problems are so strictly united with theology and so
merged into one homogeneous system of the Church's teaching
that it constitutes an integral whole with it. Here again we can
and should speak about a certain out-distancing some modern theo-
logies with adjectives, especially the so-called political theology,
which cannot find its place in the unchanging principles of the
philosophical-and-theological system of Christian doctrine, so it
escapes to foreign, and often even to contradictory to the Chri-
stian teaching, ideological implications of Marxism.

This pass-over from the concrete of life to theological and
moral principles of the Church, which Western theologians find
so difficult — and in the opposite direction — from principles to
the concrete, had been overcome in an easy and infallible way.
Everybody, who has a certain knowledge of the system of the
Catholic social docirine, and, who listens to or reads the statements
of the Primate concerning even the most concrete, detailed or
practical matters, will find, without difficulties, the lines that link
these sciences, appreciations, directives, recommendations and de-
cisions with the unchanging socio-moral principles, but above all
with the theological-and-philosophical premisses, refering to the
Christian conception of man, to his personal dignity and his super-
natural vocation in Christ and in the Church.

It must be added, that first as the Bishop of Lublin and the
Great Chancellor of the Catholic University, and then as the Pri-
mate of Poland, he constantly made great endeavours towards the
development and popularization of such a system of Catholic social
science in Poland. First of all it refers to Faculty of Law and of
Social Sciences, and then to Practical Section of the Christian Phi-
losophy of CUL, where — at the one hand — a certain school of
socio-ethical thought — called the Lublin School, was formed; on
the other hand, a great number of specialists, lay and spiritual,
were educated, who supplied the staff teams of priests' seminaries
and also the teams of social publicists. The Primate took also care
of it that this system of social thinking were popularized by means
of priests' seminaries, both diocesan and religious, among priests
and among the People of God in our country. He himself, caused
its popularization by means of his incessant teaching and by his
pastoral programmes.

3. Education of the Nation and Its Defence

Not only the specific position of the Primate of Poland and
his religious responsibility for the Polish nation, not only the per-
sonal patriotism of Cardinal Wyszynski, his love to the nation and
to its culture, but also, or first of all, theological premisses deter-
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mine the Primate to concentrate his attention on the problems of
the nation. Only in the light of those premisses one can understand
the awareness of his responsibility for the Polish nation, which is
evident in all his statements. An additional factor, are doubtless,
the special difficulties, dangers and menaces, that he sees in all
their acuteness.

The theology of nation of Cardinal Stephan Wyszynski is certa-
inly a theology of liberation of man, but a liberation from sin, from
moral decline, a liberation from the degradation of man, owing to
the redemptive work of Jesus Christ; it is a liberation by grace.
A specific union between religion and culture, the catholic tradi-
tions of the Polish nation, but also its aspirations for national, social
and moral liberation, have a special meaning for this kind of libe-
ration., It can be accomplished thanks to the special intercession
and protection of Our Lady, who alone is able to guide the nation
to Christ and to lead it, even in the worst conditions, to the faithfu-
Iness to His commandments, In that way there is the strange
convergence between the national reasons of State and its faithful-
ness to Christ and his Mother. The national liberation promotes
religiousness and the development of moral virtues in the nation,
while — the morally healthy and devoted to Christ nation, endures
and will persist in its love of freedom; it tends perseveringly to the
liberation from political, social, economic and moral pressure; it
fights for their faith, their cultural values and for personal rights of
every man; for the rights which are so deeply rooted in Polish
national traditions.

This accordance, but also a proper hierarchy of religious and
national tendencies, are at the basis of the entire educational and
pastoral activities of the Polish Primate, and particularly, at the
basis of the pastoral programme of the Great Novena which aimed
at a religious and moral renaissance and at the restauration of the
most precious traditions of the Polish Nation. In the light of these
premisses, — which would require a separate study, because the
exhibition of its theological contents could throw much light on
the problems of liberation in the Christian doctrine, — the prono-
uncements of the Polish Primate in defence of the Polish nation and
their basic rights and values — become comprehensible.

And so, first of all, the Primate defends the biological substance
of the nation; he fights for its survival ,in that geographical area,
where it should exist and develop itself”. It is a battle in various
fields; a difficult battle, because of many objections it has to face.
It is primarily a battle with the pressure and propaganda of depo-
pulation, with the change of legislation which was intended to make
it easier, and with the demoralization of the youth, as well as with
the decay of family life. It is a battle againts the biological extermi-
nation of the nation by means of alcohol and inhuman conditions
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of work; but it is also warning the people against the impulses of
wrath and despair, which might cause inestimable harm to the
whole nation in various fields of life and lead to greater pressure.

It is a defence of cultural values of the nation, as well as of
their right to their own history and tradition. It is not only the
matter of preservation and restauration of the monuments of cul-
ture, which had been greatly damaged during the time of partitio-
ning of Poland, during the last world-war as well as in the post-
-war period, when many cultural meonuments were ruined because
of neglect, and many precious treasures of culture had been found
in foreign markets. From time to time the Primate of Poland calls
for the protection of cultural goods and fights for the nation's right
to their own history. , A nation without history — he says — is
a tragic nation. A nation that cuts itself off their own history, or
is ashamed of it, and educates young people without connecting
them with their history... passes voluntarily a sentence of death on
itself and cuts the roots of its own existence''!1, ‘

The subject of the Primate's defence are, first of all, the perso-
nal rights of every Pole; because he is of the opinion that the
nation is free by the freedom of their citizens. He demands freedom
of conscience, of convictions, congregations, publications and also
economic freedom, economic subjetivity of every man, as there is
no right to initiative or real economic independence without it.
The Primate does it from the very begining of his activity, much
earlier before anybody has heard of president Carter and the so-
-called movement of human rights. The idea of man's personal free-
dom and of his rights constitutes one of the fundamental principles
of his pronounced and proclaimed social system.

It goes together with the defence of social and economic rights
- of people. Some people wondered why the Primate so often refers
to economic problems, although he stresses that he would not like
to deal with them. However, his purpose was to protect people
against exploitation, both as producer or consumer, as well. Ex-
ploitation and economic misery are no good advisers in moral af-
fairs; and the Primate's chief care, — of a priest — was, above
all the anxiety that the nation does not fall into moral pressure,
that is, in such conditions where the keeping of moral principles
requires so great sacrifices and renouncements, that they boarder
with heroism.

An analysis of the moral situation in which the Polish nation is
in fact, and the acting against the factors of demoralisation, either
those which act spontaneously or others, which seem to be a plan-
ned action, are the main anxieties of the Primate of Poland, who

1S Wyszyhaski, W sercu stolicy (In the heart of polish capital), Rome
1972, p. 163 ff.
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returns to them from time to time in his speeches. It is not only
the problem of alcoholism and of the demoralization of youth by
means of various social activities and by mass media, but first of
all, it is the problem of ideological and practical mendacity, of
compulsory indoctrination; it means creating such social schemes
in which life in truth, honesty, in respect of one's own dignity and
of other people becomes very difficult. All these situations lead to
deeper moral corruption of the whole nation and they are a danger
to their religiousness, as well as to their healthy physical, economi-
cal and cultural development.

In such a situation the greatest harm is being done to families,
although their moral health is the condition of health and existence
of the whole nation. Therefore te family is the subject of special
pastoral care of the Primate of Poland during the last tens of years.
It occupies a very important place in the — inspired by him — pa-
storal programmes of the post-war period.

4. Theology of the Family

When some 25 years ago Father B. Przybylski was asked by
the Primate to collect material on the theology of the family in
the Tomist Institute, there was still very little of it in the Polish, as
well as in the world's literature, although the general social and
moral literature on the family was rather rich. The Second Vatican
Council created the basis of the theology of the family and gave
it a certain direction. The teaching of the Primate of Poland outpa-
ces again, in a certain sense, the statement of the first chapter, part
two of the Pastoral Constitution on the Church in the Modern
World. It is based on a broader theological and biblical foundation.
The point of departure for his reflections on that topic is, first of
all, the Holy Family, and then the place of Jesus Christ and of his
Mother in the Church and in the family.

This set of analogy is in the teaching of the Polish Primate
incredibly great and the same time very rich. Out of it he takes
many precious thoughts dealing with the holiness of the family and
its role in the Church and in the society, and also many new lights
concerning the vocation, trends and means of perfection and their
mutual relations between the members of the family. Particularily
interesting are the considerations on the role of the father in the
family whose example is Jesus Christ, His love, care and dedica-
tion for us, who are His children. In his considerations there is
much place devoted to the picture, role, duties, vocation and dedi-
cation of a mother, whose arch-type is the Blessed Mother, Mother
of God, the Feeding Mother who extends her physical and spiritual
care oven her children.
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This analogy comprises also the — later by the Council expo-
sed — supernatural character of conjugal and parental love. Follo-
wing the Encyclical letter Mystici Corporis which already put
a stress on it, it shows the special function of the family in the
Church, its role in building the physical and spiritual dimensions
of the Mystical Body of Christ!?, The formation of man, from the
moment of the conception of the new life to the full development
of man: — physical, spiritual and supernatural — is conditioned by
the existence of a specific milieu of love in its fullest dimensions,
a milieu, that is, and can only be created in the religious communi-
ty of a Christian family, built on the foundations of Christ's love.
Cnly in such a family, in which the mutual love of the married
couple and of their children reaches the divine-and-human dimen-
sion, a full ripeness of the Christian personality can be achieved.

The Primate of Poland sees, of course, all the difficulties and
dangers which family life in the modern social situation has to face,
and therefore so persistently he fights for the rights of the family
and for the conditions of a healthy development. He points not only
to all the dangers, that are the result of the preached ideology, of
social, administative structures, of the socio-economic system and
of concrete economic situations, in which many families had lived
or live in our country, particularily as the flat situation is concer-
ned; but he inspires, organises and leads a systematic action of
family pastorate in various forms and on different levels.

The concentration of the pastorate's attention on the problems
of the family in their various aspects seemed to some peole too
difficult or even tiresome. People did not always understand the
importance of the problem and its crucial character. They did not
always appreciate the fact that accordingly to the degree the Polish
family will answer God's plans and whether it will keep its religio-
us, Christian character, will depend the future, not only of the
Church and of the nation, but also the salvation of each particular
man. It was also not always understood, to what degree, could the
family, — in such difficult, or even in quite exceptional conditions
of pastoral work, — become and remain the bastion of faith, of
christian morality but also of national tradition and culture,

There is still another, purely social aspect of that problem, no-
ticed and often distinctly stressed by the Primate: in difficult con-
ditions of modern life, partcularily in industrial work, where man
is often the object of various manipulations, when he is treated as
man power and has to live in the climate of different dangers, —
a healthy family, based on mutual trust, which has its ground in
true Christian love, — is for the man a place of refuge, a harbour

2 Pius XII, pope, Encyklike "Mystici Corporis Christi” (Encyclical "My-
stici Corporis Christi"), no 23.
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and condition of mental health. Family life can protect him against
degeneration; it can restore man's self-confidence; it allows to find
itself again within the frame of a healthy humanity and of respect
for the highest values.

So, the battle for a sane family life, for its rights, and above
all for the proper, Christian standard of that life, has its roots in
the pastoral motifs, but alsc in the care for the nation, its phy-
sical and mental health, and for the preservation of all its cultural
and moral values. It springs also, or first of all, out of love to man,
of deep principles of humanism, for which the universal aims, the
demands of the national reasons of State and the appreciation of
cultural values never cover the concrete man.

5. The Catholic Integral Personalism

Aiming at a certain synthesis of the Primate's social teaching,
we must stress at the very beginning, that it is deeply personalitic.
Man, — the real, concrete man, and not humanity, not even the na-
tion, not the excellent deeds produced by man, are the basic reali-
ty which constitutes the starting point and the measure of all his
considerations. It is man, loved by God and raised to the highest
dignity by the fact that God became Man.

Manl! calls the Primate of Poland, — among the basic
powers that put into movement for the harmony of life and coexi-
stence, immediately after God comes man. As God is acknowledged
and loved, so also man should be respected, even to the limits, it
may seem to inaccessible limits for some people — to the limits of
being loved. {...) A respected man — that means — his high dignity,
the dignity of a child of God is acknowledged''3,

The raising of man to the highest dignity of God's childhood,
thanks to the fact that God became man, is not only an appeal for
respect, buf creates the obligation of love. In the statements of the
Primate there is a particular kind of fascination with man as the
image of God and the subject of his love; there is an unusual joy
about every man coming to the world and developing in himself
the image of God; there is the fascination with God's life that is
seen in man by means of love, which is expressed in his Christian
action.

Out of this respect and love to man, who has the right to be the
child and friend of God, comes the battle for that right, a battle for
the personal rights of man, for the right to be a Christian and to
live in a Christian way. Every man has the right for it and there-

¥ S, Wyszynski, Harmonia BoZo-ludzka w Polsce, kazanie z dnia 6 siycz-
nia 1980 (Divin-human harmony in Poland. Sermon of january 6, 1980).
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fore the fight for the personal rights of man expresses also the
missionary and pastoral attitude,

These rights should be equal everybody. Equal — does not
mean absolutely identical in the sense of their fulfilment, because
the vocations of various people are different, their duties and their
charisma are different. Equal rights — means: the same respect, and
the same deep, and founded on theological principles, love. The
deep sense of equality makes the Primate pay attention to the role
of the woman in the Church, look for its solution several score of
years before the question had begun; the intraecclesial movement
of the emancipation of women, allegedly wronged by the Church
was a kind of misunderstanding. There were some theologians who
supported the movement. First, they had lost the place of the Bles-
sed Mother in the work of salvation and then they began to seek
the place of the woman in the Church. The Primate solves the
whole problem in a very concise way, simply in one sentence,
which closes the whole book devoted to the role of a woman in
the Church and in the nation: ,May the Mother, Queen and the
Maid make that every Polish woman live like a Mother, be hono-
ured like a Queen and be so dedicated to the Nation like the Maid''4.

Respect for man and love to him dictates, first, the acknowled-
gement of all his rights, of his right to freedom which means the
recognition and respect for his subjectivity in social and economic
life, Freedom, however, does not consist only in being free from
pressure, but it goes together with the right to social activity, to the
building of one's family, to form unions, to follow the voice of one's
vocation ect. Freedom is also a right to have a share in culture and
in its co-production.

The roght to freedom is strictly connected with the right to
truth, that is the right of admitiance to truth, to information, and
also the right of proclaiming the truth. It refers, first of all, to the
divine truth, to the teaching of the Gospel, but also to the truth
meant as lawifulness of thoughts and honesty of words. Truth is not
only the right of man, but it is also an obligation; we are obliged
to its confession, to the undertaking of the apostolic toil of truth,
even at the cost of great sacrifices. , It is not enough to teach. You
must suffer for truth. You must suffer a lot'%5. Finally, truth, its
expression, preaching, must go together with love. , You must dip
vour pen in truth and love''16,

The dignity and esteem for man, reaching the ends, the limits
of love, must bring fruit in social life, as justice that consists in the

S, Wyszynski, Kobieta w Polsce wspéiczesnej (The woman in Poland
of to-day), Poznan 1978, p. 132,

35S, Wyszynski, Z rozwazari nad kulturqg ojczystq {Meditations on our
national culture), Poznan 1979, p. 132,

16 Ibidem.
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acknowledgement and respect for the personal rights of each man,
— not only by other men but also by societies and above all by the
state society. Justice obliges in the juridical system not only the
individual citizens, but the state and its representatives who work
in its name as the organs of authority, as well. It is not that the
man is for the authority, but the authority is for the citizen; his
dignity and his rights he can never give up, must be respected
by the authorities.

The Primate mentions several times the ancillary conception
ol authority??, it is known in the Christian doctrine as such (Rom
13,1—7). According to it the authority has the duty to care for the
good of their subordinates and to facilitate the activities of all in-
stitutions that serve them; it should support them or call them to
existence in case of necessity. It chiefly refers to the family, but
also all kinds of associations, organisations, unions as all the citi-
zens have the right to them; they should be supported in organising
them, because all these institutions contribute to the strengthening
of the social tissue, serve the building of social order, of the sta-
bility of life and the creation of natural culture.

One of the main duties of the state is the protection of the fre-
edom to association and of every particular man. It is impossible to
speak about freedom or of independence of the nation, unless fre-
edom is not secured to all citizens and to all their appropriate
actions. A nation can be free only in case all the citizens are free.
Such freedom refers, first of all, to the education of the nation. The
State has the right and duty to educate the nation, although it
shares them with the family and with the Church; it should acknow-
ledge, respect and foster all private and social initiatives in this
field, The rule of subsidiarity is here particularily obligatory, be-
cause the family has the first and the older right to education; be-
sides every kind of education should bring up ,to freedom and
independence by means of support given to teams, organisations
and associations'18. The second important rule observed in the work
of education, is Maritain's rule of christianity, which takes into
account the religious and supernatural vocation of man. The state
cannot subordinate education to its own political or economic aims,
although education to work is a very important factor in the for-
mation of man. Education should be performed in the spirit of the
cultural heritage of the nation, as the nation is elder and more
permanent than the state. It should take into” account the super-
natural vocation of man, his dignity and election by God; his call

7S, Wyszynski, Wiladanie zamienié na siuienie (Domination must be
changed to service), Warszawa, January 6, 1971.

18 C Strzeszewski, Naréd i panstwo w nauczaniu spolecznym Kard,
Wyszyriskiego (Nation and State in the social teaching of Card. Wyszynski),
Chrzescijanin w Swiecie 8 (1976) no 44/6, p. 43.
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to evangelical perfection. It should be an education in the spirit
of faith, of the tradition and of Christian culture, so that the man
might in such a climate develop the image of God and his likeness
in the spirit of Christ.

It should also be education to work, a formation of economic
virtues, education in the spirit of responsibity; work not only assu-
res the worker, his family and the whole society the means of living,
but also is means of perfection and of personal development; it also
helps to the formation of social order. The idea of social order, —
which on the one hand should be an equivalent of man's inner order
and of God's order, — on the other, — can be often found in the
teaching of the Primate of Poland.

Order is not only the work of reason and the reflection of
God's perfection, an expression of praise given to God's wisdom
that arranges everything; order is above all the work of love which
orders to show respect for other men and esteem for their rights.
The idea of universal order in the nation, based on the foundations
of religious and moral order is by the Primate developed in his
speeches at Jasna Goral®., The order must have its origin in man's
heart; it should be an order of man's conscience and should have
its reflection in family life, in professional activity and in socio-po-
litical life of the nation.

Such an order, born by love of everything and of everybody
in the spirit of Christ, is the condition of peace. The condition of
such order and of such love is the acknowledgement of the ,prima-
cy of the person over things", but also the acknowledgement of
that primacy is conditioned by love. ,Because, in order to defend
the rights of man, to notice him at all, we need love. (..) Love is
needed to feed someone; to wipe someone's tears, love is needed;
to give one's hand to a shaky man — love is needed. Haw much
more — to defend the rights of man, sometimes at the cost of
oneself''20,

The second condition of this divine and human order, on which
peace can be built, is truth. ,,God acknowledged and loved, man
esteemed, the native soil attended by means of solid work, authority
exercised in the spirit of justice, love and truth, — these are the
basic elements of the divine-and-human harmony in the world. We
receive God's help for it, the help of the spirit of the Gospel and
of the work of the Church. It has been in a remarkable way stated
by Pope John Paul II in his message of peace. Here are his diagno-
ses:

S, Wyszynski, Odpowiedzialno§é — obowiqzki — prawa w Zyciu
narodu (Responsability — duties — rights in the life of nation), Jasna Géra,
August 26, 1980.

20 S, Wyszynski, Milosé ponad wszystko (The greatest of all things
in Love), in: Bp B. Bejze (ed.), W kierunku czlowieka, Warszawa 1971, p. 39.
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Lack of truth leads to war — domestic and world war.
Peace requires honesty and truth.

Truth enlightens the ways of peace.

Truth strengtens the means that lead to peace.

For a Christian the Gospel is truth'2!,

Qg WP

A very important role in the building of peace is played by the
work of the Church. The Primate devotes great attention to the role
of the Church in social, economic and political life in his consi-
derations, He is, first of all, the educator of man in the spirit of
truth and love; that means that he lays the foundations of peace.
His duty and vocation is to be open to all men, to give help and
to defend their rights regardless their differences and dividing bar-
ries, because they are all the children of one Father: ,,Our Father™:
Father of the white, of the black and yellow, of the pleasant and
unpleasant''?2,

Finally, the Church should be and is the conscience of the na-
tion. Its duty is not only to preach the truth but, at the same time,
to show the way to truth and to scold, mildly yet firmly, those who
go astray. It refers to every person and to every range of his acti-
vity. In that way the Church puts some signs of warning in front
of the people, so that they may see the danger early enough: dan-
gers that threaten with the breaking of social order, with agglome-
ration of social tensions and with the ruin of the divine-and-human
harmony in social life, in the life of particular nations and of the
world. It requires incessant wakefulness and openness to the sur-
rounding reality: it requires courage and readiness for sacrifice; it
makes that ,,people who serve the word of God honestly, in truth
and love, are always ,martyrs of the word" (underlined
by the Primate)?3.

'S, Wyszynski, Harmonia BozZo-ludzka w Polsce (Divin-human har-
mony in Poland), sermon of January 6, 1980.

22 S, Wyszynski, Milo§é ponad wszystko (The greatest of all tings is
Love), p. 56.

3 S, Wyszynski, Z rozwazaii nad kulturq ojczystq (Meditation on our
national culture), Poznan 1979, p. 133.



