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Malgorzata Skowronek (L6dz)

REMARKS ON THE ANATHEMAS IN THE PALAEA HISTORICA

The Palaea Historica is a Byzantine text based on the narratives contained
in the first books of the Old Testament (Gn. — 1 Sam.): from the creation of the world
to the reign of David. The Palaea can also be perceived as a document testifying
to the times in which it arose and came to function as a presumably more popular
and more available alternative to the Bible, recounting the history of the creation
of the world and mankind, as well as narrating stories involving various Old Testa-
ment figures and events'.

It is believed that the Palaea Historica dates back to no earlier than the end of
the 9" century®. The collection, previously believed to have been compiled by au-
thors such as John Chrysostom or John of Damascus’, contains material from di-
verse sources: apart from Psalm verses, we find quotes from the Church Fathers
(e.g. John Chrysostom, Gregory the Theologian, Josephus), portions of the apoc-
ryphal Assumption of Moses, legends and apocryphal stories from the Old Testament living
in the popular oral tradition*, and last but not least — fragmentary pieces of poetry
penned by the hymnographers Andrew of Crete (+ 712) and Theodore the Stu-
dite (T 826)°. It is these latter works that enable us to determine the terminus post
quem of the composition. That the text was written at the end of the 9" century
at the latest has been widely accepted and left essentially uncommented upon by
over a hundred years.

' ML.H. CnepaHckuil, [0zocnassnckue mexcmot Micmopuueckotl naneu u pycckue ee mexkcmul, [in:] IDEM,

M3 ucmopuu pyccxo-cnasauckux aumepamypuulx cesseil, Mocksa 1960, p. 105.

> According to the editor of the Slavic text and the first scholar to study the Slavic Palaea Histori-
ca, AN. Popov (cf. A.H. TIonos, Knuza 6uimus nebecu u 3emnu (Ilanes ucmopuyeckas) ¢ npunoxeHuem
coxpawsennoti laneu pyccxoii pedaxyuu, IVNOVP 1, 1881, p. XXIX-XXXII). Cf. also e.g. O.B. TBororos,
Ianes ucmopuueckas, [in:] Cnosapv kHuxHuxos u xkuuxcnocmu Jlpesueii Pycu (smopas nonosuma
14-168.), pars 1 et 2, ed. JI.C. JIuxaueB, Jlennurpaz 1988-1989, 2, p. 160-161; A. MUnTEHOBA, Ilazes,
[in:] Cmapo6wneapcka numepamypa. Enyuxnoneduuen peunux, coll. JI. TIETkAHOBA, ed. VIB. JIOBPEB,
A. MunteHOBA, 1. TIETKAHOBA, Benviko T'opHOBO 20032, p. 345-346.

> . JparowoBuk, B. AHTUK, Bozomuncmeomo 60 cpedHosexosHama u3sopua epaza, Cxomje 1978,
p. 167.

*  @. BepeBckuil, Pycckas ucmopuueckas nanest, 3 2, 1888, p. 3-4; D. FLUSSER, Palaea Historica - An
Unknown Source of Biblical Legends, [in:] Studies in Aggadah and Folk-Literature, ed. ]. HEINEMANN,
D. Noy, Jerusalem 1971, p. 48-79 [= Scripta Hierosolymitana, 22].

> @. BEPEBCKHIL, 0p. cit., p. 3; M.H. CnEPAHCKHiA, 0p. cit., p. 106.



132 MALGORZATA SKOWRONEK

A critical edition of the Palaea Historica, relying on a number of Greek ver-
sions of the text, was published in 1893 by A.V. Vassiliev®. The basis of the edition
is the Vienna text from the 15" century (Cod. Theol. 247 Nesseli). The ‘chapter’
ITept oD Addy, located almost at the very beginning of the text, traces the story
of the forefathers Adam and Eve up to their expulsion from the Garden of Eden.
The author of the Palaea decided to take advantage of this opportunity to remind
the reader of the correct interpretation of this event:

Tolg 8¢ héyovary &1L cuvovain @) Addp éyéyovey obv i) Ebq évtde 1ol mapadeioov dvdBepa [xat odtot Yeddovton
i eld8tec Ty &MBetoy]. & yep Adey To 2EeMBeiy Tod mepadeioov Tpidxova ypévovg Emoinaey mevB@y ol odtag
ouveyévero i) Eda. 80ev xai [6] Tpnydprog & Ozohdyog el 16 ,XO%g T7) hawmpd 1@ dwtasv fuépa” 0Dt Ednaey.
811 noode tpuovtaetig Bamtiletar dit Ty TplcovTaet] dpeptioy Tod Addu. 8¢ Te kol adTOG LopTUpEL. STL
¢’ od eENGev &x Tob mapadeloov TpidiovTa Ypévous émolnae kol odTwg cuveyéveto i Ede. Tolg 8t dmevkraiol
Dovvdaitag Tolg Méyovaw 8Tt dvtuceluevog avvijAbe Tf Ede ol 6§ adtod Erexev tov Kdiv dvdBepa. Eyve Ot
Adép Ebay Ty yuvaike avtod kel culhaBodon Erexey tov Kéiv.”

In the unpublished 14"-century manuscript of the Palaea Historica housed
at the Biblioteca Marciana in Venice (Cod. Marc. Gr. 501), Coll. 555, f. 4-728,
the same fragment recurs in almost identical form:

Tolg 8¢ héyovaw 81t cuvovain T Addy yéyovey obv i) Eda #vtog Tod mapadeicov dvdbeua. 6 yip Aday |[...]
70 eMBelv Tod mapadeloov TpidxovTa Ypdvous Emoinaey TevB@y xal oltwg cuveyéveto i) Eda. 80ev Tpnydplog
6 OzoMdyog elg T0 ,XB2¢ TR hapumpd TV dwTaV Nuépa” 0dTwg Ednoey. 6Tt ool Tplaxovtaetig BamtileTo
Suix TV TplacovTaeT dpaptioy Tod Addp. 8¢ Te kol adTdg papTupel. &1t 4’ ob EEfNey dx ToD Tapadeioov
A [=tpudrcovta, MS] xpévoug émoinoe kol odTwg cuveyévero T Edg. Toig 8¢ dmevktaios Dovvdaitag Toig
Méyovaw 8t avtikeipevog cuviihde Tf Ede kol €5 adtod Erexey tov Kdiv dvdBepa elvor. Eyve dog Addy Ebory iy
yuvetka adtod kel culhafoton Erexey Tov Kéiv.”

Whatever small differences there are between the two versions, they do not
alter the overall sense of the passage. Evidently, the apostates nurtured two views
pertaining to humanity’s original parents. The first one concerns Adam and Eve’s
union before they were banished from the Garden of Eden; it was — as maintained
by the author/compiler of the Palaea - rejected and compromised already by
Gregory the Theologian. The second one relates to the birth of Cain as the son

¢ A.V. VASSILIEV, Anecdota graeco-byzantina, MockBa 1893 [COOpHUK TaMATHMKOB BU3AHTUIICKOII
nnreparypsy, 11], p. 188-292.

7 Cited from: A.V. VASSILIEV, 0p. cit., p. 191. The editor’s addenda and variant readings from other
manuscripts are included in square brackets.

8 Miscellanea, described as “Palaea historia, sive collectio historiarum Veteris Testamenti et Scrip-
turis sacra et apocryphis excerpta’, in Bibliotheca Divi Marci Venetiarum codices graeci manuscripti, rec.
E. M1ont, vol. IT, Roma 1985, p. 338-341. Vassiliev dates the manuscript to the 12 century. I would
like to thank Prof. Georgi Minczew of the University of £6dz for information on the manuscript,
and Prof. Aleksander Naumow of Ca’ Foscari University of Venice for sending me photographs of
the Palaea.

° Ff. 4-5.
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of Eve and Satanael. Already the first researchers to study the text point towards
the Gnostic-Manichaean sect of the Archontians as the source of this idea'’.

The anathema is thus motivated by a dualist view on Adam and Eve’s con-
tact in the Garden of Eden. Its manifestation is also to be found in two important
monuments of the medieval age, the former having originated in a heterodox envi-
ronment and the latter being a critical response from the viewpoint of orthodoxy.
The Secret Book of the Bogomils (also known as the Liber Sancti Johannis), a theologi-
cal work expounding the cosmological, anthropological, eschatological and sote-
riological views of the Bogomils, written around the 11™ century, presents a rather
complicated and not always sharp image of the world", but it also provides a thorough
discussion of Satan’s modus operandi with regard to the first people:

Initiator autem peccati cum sua seductione ita fecit: plantavit paradisum et misit homines intra et
praecepit ne comederent ex eo. Diabolus introivit in paradisum et plantavit arundinem in medio
paradisi, et de sputo suo fecit serpentum et praecepit ei in arundine manere. Et sic Diabolus as-
scondebat sapientiam deceptionem suam. Et introibat ad eos, dicens: de omni fructu comedite, qui
est in paradise, de fructu iniquitatis ne comedatis. Postea malignus Diabolus, intrans in serpentem
malum, et decepit angelum, qui est in forma mulieris, et effundit super caput ejus concupiscen-
tiam peccati, et fuit concupiscentia Evae sicut fornax ardens. Statimque Diabolus, exiens de arudine
in forma serpentis, fecit concupiscentiam suam cum Eva cum cauda serpentis. Ideo non vocantur
filii Dei, sed filii Diaboli et filii serpentis voluntates patris facientes diabolicas usque ad saeculi fi-
nem. Postea Diabolus effudit suam concupiscentiam super caput angeli, qui erat in Adam, et ambo
inventi sunt in concupiscentia luxuriate simul generando filios Diaboli et serpentis usque ad con-
summationem saeculi.’?

Ontheotherhand, chapter (titulus) 27 of Euthymius Zigabenus’ (ca. 1150-1122)
treatise The Dogmatic Panoply | Panoplia dogmatica (Aoypotixi Tevorhie) alludes to
this account in the following manner:

"Error Tig Edag dpolwg éxetbey momBelong, xal tals looug dmaotparydong hapmpdtnot, dplovijoar tov Zataveih,
xol petapenBijvar, el yownbiter Tpde dmBouliy Tob mhdouatos Tob i8lov, kal elopuiivan Tolg ykdTolg ToD
3dews, kol eamatijoat THY Eday, kol ovyyevéobaur adth, kol Torfioan Eykvov, v 6 omépua TovTov TpoAa By
KoTakvpely] Tod adautaion oépuaTos, Kol ig oidy e Sudbelpy, xal un cuyywpR adédveaBar kol mAnBYveaBoau.
Ty 8% toyées wdvioaoay dmoyevvijoar tov Kdiv éx T cuvovaiag Tob Zatavam), kel a8ehdiy diduuov
Spotétpomov, vous evtf) Kehwpevér, (hotvmioavta 88 tov Adiu cuveldety kel adtov Tf Edg, kol yevviion tov
APe), &v dvehiov e8¢ 6 Kditv, Tov dbvov eig Tov Plov eiavyarye. Al oo kel TV dméaToroy Twdyvyy eimet, 611
6 Kdiv &x Tod movvpod Av."”?

The purport of both these passages is quite lucid: firstly, Eden is the work
of Satan; secondly, devilish children are born of Eve’s relationship with

1" A.V. VASSILIEV, op. cit., p. XLIX.

' M. STAROWIEYSKI, Zapytania Jana, [in:] Apokryfy Nowego Testamentu, vol. 111, Listy i apokalipsy chrze-
Scijatiskie, ed. M. STAROWIEYSKI, Krakow 2001, p. 312.

12 Cited from the edition of the so-called Vienna variant of the text: Tasinama knuea, [in:] 1. BAHOB,
Bozomuncku knueu u necenou, Codust 1925, p. 78-79.

3 PG, vol. CXXXI, col. 1297.
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Satan, whereas Godly children do not enter into relationships. The testimo-
ny of Euthymius Zigabenus does not diverge substantially from the message
in the anathemas of the Palaea. Here, evil is additionally multiplied by the birth
of two people, i.e. Cain along with his sister Calomena, the children of Eve
and the blasphemous, deceitful Satan, who has assumed the form of a serpent.
The variant from the Panoplia dogmatica also corresponds closely to the primary
text, i.e. the Liber Sancti Johannis, according to which Eve and Satan’s offspring
— the “sons of the serpent” — commit devilish deeds until the end of the world. Such
an interpretation of the history of the world must have appealed to the dualists,
who rejected matter as stemming from the evil origin. Still, in no other text ac-
cessible to me (be it a theological commentary, historical treatise, nomocanon
or synodicon, as e.g. the Synodicon for the Sunday of Orthodoxy) does it be-
come the object of the ultimate and decisive rebuke against the heretics, namely
the anathema.

The content of the first anathema is also indirectly related by Euthymius
Zigabenus; admittedly, he does not specify where according to the heretics Adam
and Eve’s act took place, but he makes no mention whatsoever of the expulsion
from the Garden of Eden within the timeline of the events he relates. Besides,
the story of the conception of Cain and the union of Adam and Eve squares
well with the widely known dualist views on the origin and quality of matter:
the cohabitation of humanity’s original parents still in Eden would indicate that
the Garden is a foul place, deriving not from the good God, but the evil demi-
urge, who thus conduces to the multiplication of matter in yet another fashion.
At the same time, Satan’s seduction of Eve turns out to bring misery upon him-
self as well:

In the [...] Bogomil version of the seduction of Eve by the Demiurge she begot twins, Cain and his
sister Calomena, from Samael-Satan while Abel was born after her human union with Adam. Cain,
the ‘seed of Samael’, slew Abel, ‘the seed of Adany, and brought murder and death into the world.
However, after his shape-changing and intercourse with Eve, Samael-Satan lost his creative potency,
even his divine form, to become dark and abhorrent."®

Already the ancient gnostic cosmogony clearly distinguishes the pleroma,
i.e. the seat of the invisible God, from the further heavens and earths situated
below it, governed by the evil archon/archons. According to this concept (as en-
dorsed by the Valentinian sect), Paradise is to be situated between the pleroma
and the heavens, just beneath the circle of darkness; consequently, it is not inhabited
by the good God, but rather forms part of the sphere occupied and controlled by
the evil demiurge'®.

" A motif present in a number of pseudo-canonical texts, e.g. the Legend of the Sea of Tiberias.

Y. Stovyanov, The Other God. Dualist Religions from Antiquity to the Cathar Heresy, New Haven-Lon-
don 2000, p. 267.

!¢ K. RupDOLPH, Gnosis, ed. R. MCLACHLAN WILsON, San Francisco 1983, p. 67-69.
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This is the very belief denounced in the anathema: the denial of God’s having
planted a garden in Eden (Gn. 2, 8-9). These facts have attracted the attention of re-
searchers for a long time — in one of the 19"™-century studies devoted to the Palaea,
we find the following comment with regard to the first (extant) anathema:

Borymunosckas epech mpoNoBeioBaa, YTO IpexomnajieHne MpapofuTeNnell COCTOANO B TOM, 4TO
OHI COYMTANNCDH B pato. OImpoBepkeHye 3TO BayKHO ellje I B TOM OTHOUIEHNH, YTO OHO IPOVBAET
HEKOTOPBIil CBET Ha BpeMs COCTaBJIEHN IPEYeCKOil MCTOpuyecKoit namen."”

Still, the author of these words did not proceed to draw any concrete conclu-
sions.

The originality of the anathemas in the Palaea consists not only in their con-
tent, but also their uniqueness: they are not found in any collections of anathemas
known to me, although these abound in formulas condemning dualist beliefs con-
cerning the beginning of the world and matter, e.g.:

Tolg TOV Zatavay Snulovpydy Tijg dpwuévis kTioewg yevéohau Aéyovat kel oixovépov adTdv drokalolot Tig Te
Bpoyic Tiie xehdlne el TaVTwY T@V dvadidoutvwy 4o Tiig Yiig dvddepca. Tolg Méyovawy &Tt Tov Addw kel Edery
6 Satovdg enuodpynoe avdepc.'s

Possibly the belief in the offspring of Eva and Satanael has its echo in another
anathema from the Synodicon of Tsar Boril:

TAALEN 1K KENA BauMHAETH (B'h) YPRER chA'RAORANTEML CATANHNG. NEREWIRAET Ke OTRAT caTana
HEWCTRING AAKE H A0 POIKAKCTEA MAAAENILLOY. CTRIHM KE KPIIENTEMB NE MOIH ®IHANOY ERITH, NX
MATROR THKMO H NIOCTOMb. TAAYNH OYEO TaKo, ana®ea.”

To be sure, this anathema is in principle directed against those who abjure
procreation, but the sense of the beginning of the text seems to approach the anath-
ema from the Palaea. It makes reference to all of Eve’s daughters, however, not
merely the primordial mother herself.

Who are the Phundagiagitae, threatened with anathematization in the Palaea?
In Byzantine literature the term ‘Phundagiagitae’ only occurs sporadically.

Euthymius of the Periblepton (also known as Euthymius of Acmonia), liv-
ing in the middle of the 11" century, is the author of the lengthy Letter (Epistula
Invective contra phundagiagitas sive bogomilos haereticos) — a testimony to his own

17" ®. BEPEBCKHI, op. cit., p. 5-6.

18 Cited from: Une source grecque du Sinodik de Boril: la lettre inédite du patriarche Cosmas, TM 4, 1970,
p. 371. A parralel passage from the Synodicon of Tsar Boril: Hike caTan® RHAHMEH TRAgH TROpLA
HAPHULAALIHKL BRITHH HKWHWMA HAQHUARLIH AKAKAERH H TPAAOY. H ECEMOY HCKOAALIOMOY ® SeMa,
anaoema. TAAYTHXE AAAM H ERER cATANA ch3Ad, anaoema (cited from: . Boxuios, A. TOTOMAHOBA,
U. Bunsircku, bopunos cunooux. M3oanue u npesod, Codus 2010, p. 123).

¥ Ibidem, p. 123-124.
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observations and immediate contact with the followers of the dualist heresy called
the Phundagiagitae or the Bogomils or the Massalians, from the north-western part of
Anatolia in Asia Minor:

[Ematon) EdBvpiov povayod tig meptBrémtov povijg...] [...] mpde v adtod metpide atnhitedony Tig aipéoeg
16V dBewtdTwy kol doeBav TAdvwy Tév Te Dovvdayiayrt@v fitor Boyoulwy xat Macoalovay heyovpevav™.

The epistle constitutes a compendium of sorts, a source of information on
the heretics, at the same time issuing a warning for orthodox Christians — Euthym-
ius’ compatriots.

The Letter is in all likelihood the most reliable source of information on this
religious movement; the author even goes so far as to list the names of the contem-
porary ‘teachers’ of the heresy (Vatina, Churilo, Racheas)*'. Apart from an elabo-
rate description of the dogmas, cosmology and anthropology of the dualists, who
reject the sacraments and believe in the “evil trinity”, Euthymius of the Periblepton
provides some clarification of the terminology involved - he explains that those
who are called Phundagiagitae in Asia Minor are known as Bogomils in the West
(i.e. the Balkans)?*.

The Phundagiagitae are mentioned virtually without comment in the mysta-
gogical treatise by bishop Theodore of Andida:

el e i) Bywawy ywpay Tveg Meyew 8TuTad Ty THY edYTy Wy éxéhevaey 6 Xplotog héyew fudg, kel ok iAo
. . N L Coa S ; . 2
1, GoTep Méyovat kal of heyépevor Edyirar aipetucot, odg kel Magoahiovods kel Qovvdaitag katovopdlovow?.

Here in turn the name Phundagiagitae functions as an equivalent of ‘Mas-
salians’ and ‘Euchites’. A. Solovjev dates Theodore’s work to the turn of the 11
and 12" centuries*, and the editor of his writings in the 140™ volume of the Patro-
logia Graeca - as late as the 13" century®. Irrespective of the correct date, difficult

» G. FICKER, Die Phundagiagiten. Ein Beitrag zur Sektengeschichte des byzantinischen Mittelalters, Leipzig
1908, p. 3.

21 A. ConoBIEB, QyHoajajumu, namepunu u Kyoyzepu y eusanmujckum ussopuma, SPBU 1, 1952, p. 122,
where the history of the editions of the text (and particularly the relevant passage) is discussed as
well.

2 ¢lg 8 tov KiBuppauwtny, elg iy Avow xal &g étépovg Témovg kool avtods Boyouilovg, cited
from: JI. AHrENOB, Bozomuncmeomo 6 beneapus, Codpus 1969, p. 384 and Zotw ¥ alpeoig v abéwy
Dovvdaylryitaw v tavtods dmoxahotvtay Xpiotomohitag, év 8t T Adaet kahovuévay Boyouldwy abty, cited
from: PG, vol. CXXXI, col. 47f. On the ‘eastern’ and ‘western’ dualists cf. also: M. JUGIE, Phundagiagites
et Bogomiles, EO 12, 1909, p. 257-262. Cf. the comprehensive, over 2500-item long bibliography of
studies devoted to the heresy in: K. IT'EUEBA, Bozomuncmeomo u Hez080mo ompasieHue 6 CPeOH08eK0BHA
xpucmusncka Eepona. bubnuoepagus, Codust 20072,

» THEODORUS ANDIDENSIS, Brevis commentario de divinae liturgiae symbolis ac mysterius, PG, vol. CXL,
col. 461.

2 A. ConoBiEs, op. cit., p. 126.

% Anno Domini MCC... (2), PG, vol CXL, col. 414.
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to establish today, this source does not contribute significantly to what we know
about the religious movement itself.

We find a reference to the Phundagiagitae in a similar context in an ecclesi-
astical document from Athens, anathematizing Peter known as Lycopetrus: ITétpe
TQ ApyY® THS T@V Magoahavdv fror Avkoretpavay kui Govvoaditay kot Boyouilwy
aipéoewg [...] avdbeua®; the wording corroborates the claim that the views of
the Phundagiagitae (Bogomils) were similar, or indeed the same, as those of
the Massalians”. The crucial source texts on the Phundagiagitae (the letter of Eu-
thymius of the Periblepton, the treatise by Euthymius Zigabenus and the letter of
Germanus, patriarch of Constantinople, against the Bogomils) were edited over
a hundred years ago by Gerhard Ficker*.

Relatively shortly after it was composed, the Palaea Historica was deemed
by the Slavs a text worthy of translating into their own tongue. There are theo-
ries according to which it was translated into Slavic as many as three times?®,
although - in the light of recent research - the exact time periods within which
these translations were completed remain unclear®. The first one is believed
to have appeared sometime between the turn of 10" and 11" (Verevskij,
Stankov®) to the end of the 12" (Popov®’, Speranskij*, Zhdanov®’) or even
possibly the early 13" century (Sumnikova®). According to Speranskij, the 2
and 3" translations date back to the 15"-16™ centuries’’. However, in his re-

% Cited from: J. GOUILLARD, Le Synodikon de I'Orthodoxie. Edition et commentaire, TM 2, 1967, p- 65.
77 Y no3Hamoj popmynu anamemucarba Macanujana Kkao ocHueay cexme cnomute ce Ilemap, ca Hadumicom
Jluxonemap, no kome ce u macanujanu 306y nuxonempujanu, gynoajajumu unu 6ozomunu, cited from:
. JIparouioBun, boeomuncmeo na Banxany u y Manoj Asuju. 1. Bozomuncku podonauanuuuyu, beorpan
1974, p. 68. More on Peter and his followers cf. ibidem.

* G. FICKER, op. cit.

» Contrary to the opinion of E. Turdeanu, according to whom the Palaea was translated only once,
in western Bulgaria, after which subsequent variant ‘revisions’ arose: cf. E. TurRDEANU, La Palaea
byzantine chez les Slaves du Sud et chez les Roumains, RES 40,1964, p. 195-206.

% A fact helping us indirectly establish the date of the first translation is the (supposed) use of
the Palaea by the author of the Tale of Bygone Years — Nestor, at the beginning of the 12 century:
[...] mecma u3 Hecmoposoti lemonucu no3sonstiom coenamv npeononoxceHue, umo Hecmop e monvko 3Han
o cyuecmeosanuy Manoii Ilaneu, Ho u Obis 3HAKOM C coaepyfcaﬂue/vz es, cited from: ®. BEPEBCKMIA, op. cit.,
p- 14.

1 ®. BEPEBCKHIL, 0p. cit., p. 3.

2 PA. CraHkoB, O6uja xapaxmepucmuxa Ha neKCUKAnHUs cocmag Ha Mecmopuueckama nanes, EJL 5,
1986, p. 39-56.

* A.H. Ionos, op. cit., p. XXXIL

** M.H. CnepaHCKkuil, op. cit., p. 106.

* W.H. XnAHos, [lanes, KYV, 1881, fasc. 9 (ceHTs16pB), p. 235-258.

T.A. CymuukoBa, K npobneme nepesoda Mcmopuueckoti naneu, [in:] M3yuenue pycckoeo A3vika
u ucmounukosedenue, ed. B.®. JIvsroBuHA, Mocksa 1969, p. 27-39.

¥ M.H. CnepaHCKHi, 0p. cit., p. 123.
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cent study on the history of the Slavic translations of the Palaea Historica, based
on newly discovered (or rather newly identified) fragments, Johannes Rein-
hart concludes that the 2" translation (determined to be of Serbian origin,
though not devoid of certain Middle Bulgarian linguistic traits) is the product
of the 14" century?.

In the so-called 1* Slavic translation of the text, the aforementioned passage is
rendered in the following way:

A HIKe [‘A'_‘IO'I‘h [AKO C'hYETACA AAAMs C'h EEMOK B (AH, ANA(I)EMA HBO AAAM™s [AKO H3LIAE H3 pald }T PUN
t'k'l‘KOs!H nAdYA. H ’FAKO C'hUETACA C'h ERIMOK. 'I"'th FQHFOQIE KPOCAOBrIx B 3a4ank. nKe RYEQA cBgRTAAMO
EPOMBAENIA ,A'le TAKO pE mKO Ic'ls B'h A AR Kp’I‘HACA ecTh. [lo3Ha ke AAAM ™ EEKO\{ KENOY CBOK, H
3AYENLIH pOAH KAHHNA, H Bhl KAHN's NPEAOYKAR™S, H WQE‘IEN’B [} BA H BCE ATKAROE A"RAO TOH cTAKA.>

On the other hand, in a 15" century manuscript of the Palaea, representing
- according to M. Speranskij — the so-called 2™ Slavic translation (conventionally
believed to date back to the 15"-16" century), the fragment appears in the follow-
ing form:

FAIOIE HIKE Ko cavkuienie. aadoy ch ER'ROK Bk (AH BRI ANAGEMA Aa A [!] BO\‘A? AAAMB OVEO
MOBLHEMAL HSHTH EMOY H3 gaia A CWTROGH MAAYE cE. H TAKO NOTOME Bhl Ch €R’EOK. BI‘OMkaKhIM Ke.
QoyrAarHIATHCTOMB TAIOYTHAL, KO coynoc'm'm Ck €ERROK Bkl H POAH KAHNA TIPOKAETH AA BOYTh. NOSHAR
KE AAAMB 2KENOY CROKO H BAUEThK H POAH KauHa.™

(We shall return to the question of the relationship between this passage
and the Greek original later below.) A remarkable feature of the Slavic transla-
tion of the Palaea is the introduction of the term goyraarumarnern, because it was
not in use in the Balkans, ousted by the designation ‘Bogomils™ (although Slav-
ic texts also employ a number of other words to refer to the group in question,
mostly derived from the names of other dualist heresies*'). Nine hundred years
after Euthymius of the Periblepton’s identification of the Phundagiagitae with

3 J. REINHART, Die dlteste Bezeugung der historischen Palia in slavischer Ubersetzung (cod. Slav. Vindob.
Nr. 158), TIKJV® 73, 2007, p. 60.

¥ A.H. Ioros, op. cit., p. 6.

% The so-called Krusedol Palaea, from the collection of the Museum of the Serbian Orthodox Church
in Belgrade, call number 42, f. 57’ (consulted personally). Cf. the fragment of a copy of the 2™ trans-
lation of the Palaea in the manuscript originating from the Velika Remeta monastery, now Ne 141
in the collection of the Museum of the Serbian Orthodox Church, 1420-1430, f. 60-60’: PARIIE HIKE
ko carKUIENTE AAAM® Ch EREOI 'k paH su AHAGLMA Ad ESAETH. AAAMb SEO MORKNErAA HBKITH EMT H3
AL A CKTROPH NAAYE CE H TAKo NOToMk BRI Ch €REOI. BIOMPKCKRIM Ke GBI AATTAPHCT® MATOYiHME. 1Ko
CENOCTAT ¢ ERROK EKIL. H JOAH KAHNA. NPOKAETH Ad [B8Th]. TIoSHAR 2KE aAAM KENT CROK. H SAYETA H
POAH KAHNA.

4 [Ipuemo e da ce cuuma, ue kom mo3u mun epemuyu [6ozomunu, M.S.] ce omuacsim ouse cnedHume HA36 AHUA:
6a6ynu, namapeny, NABIUKAHY, MAHUXEU, MACATUAHY, Kymyzepu, mopbewiu u 0p. — M. LIMBPAHCKA-
KocToBa, M. PaiikoBa, Boeomunume 6 ywprosHowpudeveckume mexcmose u namemuuyu, CJI 39/40,
2008, p. 198. Cf. also: JI. AHTENOB, op. cit., p. 384-385.
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the Bogomils, some scholars derive their name from the Latin word funda (via
Greek ¢otvta < ¢ovvda), denoting a sack or bag* that heretic preachers would
carry when traversing what is now the state of Macedonia. This name would have
been replaced by the local terms Top6emn, Top6onociu (supposedly translated
from Greek), which appear in sources contemporaneous to the Turkish invasion
of the Balkans®. Accordingly, the two key terms: the Slavic ‘Bogomils’ (6orommn)
and the presumably Slavicized “Torbeshi’ (Top6erun) are used to denote the group
called the ‘Phundagiagitae’ in the East*.

In the second anathema, present in the 2™ Slavic translation, we find a note-
worthy syntactic peculiarity; one even gets the impression that the construction
might be flawed. The usual syntax is the following: the addressee of the anath-
ema in the dative or accusative (SubstDat, Subst ACC) + the word ‘anathema’, e.g.:
TAALIHMKK KO Kk EMWMB XPTCTTANE K'h HKWHAMK NPHCTRIARLIE, ANAGEMA OF TAAMK

#2 Latin dictionaries also give other meanings, some of them closely related to ‘sack, bag’: ‘ven-
trale, belly-band, band with a pocket’ (E.A. SOPHOCLES, Greek Lexicon of the Roman and Byzan-
tine Periods, repr. Hildesheim-Ziirich-New York 1992); ‘sling’ (Cu.T. LEwis, CH. SHORT, A Latin
Dictionary, Oxford 1879: http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A-
1999.04.0059%3Aentry%3Dfunda); ‘money pouch’ (M. PLEZIA, Stownik tacitisko-polski, vol. II,
Warszawa 1962).

# A. CosoBIEB, 0p. cit., p. 126. Other theories concerning the etymology of the term ‘Phundagiagi-
tae’ are reported by [I. JIPArouioBus, op. cit., p. 68-69. According to one of them, the lexeme is de-
rived from the Italian toponym Funde. More intriguing is the hypothesis by which the religion of
the Phundagiagitae is a continuation of a branch of Massalianism, founded by the aforesaid Lyc-
opetrus and revived by Churilo and Racheas, while the word ‘Phundagiagitae’ itself is of Semitic
origin and is semantically akin to Greek ‘enthusiast’ or ‘euchite’ (ibidem). On the relationship be-
tween terms denoting various neo-Manichaean movements in Syriac, Byzantine and Slavic texts,
cf.: G. MINCzEW, Observations on the Letter of Patriarch Theophylact to Emperor Peter in the Context of
Certain Byzantine and Slavic Anti-heretic Texts, SCer 3, 2013, p. 113-130. Conversely, D. Angelov links
the terms Top6emn and Top6onociu to certain toponyms found in the southern Balkans: Torbal’
(south of Smyrna) as well as the village Torba¢i in the region of Debar in modern Macedonia. Ac-
cording to this theory, these places are considered to have witnessed intensive activity on the part
of the Bogomils (and to have acquired their names from that of the heretic group), cf.: /. AHrenos,
op. cit., p. 384-385. All the same, the word forba is not to be found in any dictionary of Old Church
Slavonic or historical lexicon of any of its recensions, since in all probability the lexeme entered
the Slavic linguistic sphere from Turkish, where it had the same meaning (‘bag, sack, pouch’); dif-
ferent variants (fobra/tovra > torba) are attested starting in 1341 (following the Turkish Etymological
Dictionary, www.nisanyansozluk.com). The Torbesi were considered members of Bogomil communi-
ties by J. Ivanov, who emphasized that the population thus called converted partly to Islam and part-
ly (in northern Albania) to Catholicism, preserving the original name funda, cf. 1. UBaHOB, op. cit.,
p. 36. A number of supposed (often popular) etymologies of the term Torbesi originating from
the Balkans, predominantly Albania, are cited by the Albanian scholar Nazif Dokle, cf. N. DOKLE,
Torbesi - posljedni sljedbenici bogumila, trans. M. BALJE, http://www.prizren-web.com/magazin/index.
php?option=com_content&view=article&id=225:torbei-posljednji-sljedbenici-bogumila&catid=60:
historija&Itemid=184 [03 V 2013]. Almost all of them relate in one way or another to the process of
Islamization of the local communities.

“ On the relationship between the Phundagiagitae and the Torbesi cf.: JI. JlpArosuioBus, op. cit., p. 69.
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1Ko KpwArk KA BA HALIENO. HNK HA HSEABH ® KOV MHPCKbIA ALCTH, anaoema®®. In Greek
texts we likewise find two solutions: the addressee of the anathema in the dative
(Subst ) + 1) ‘anathema’ (toig 6¢ Aéyovow... dvdfeun), or alternatively 2) let there
be anathema (4vdBepa eivon or avdfepo ¢otw). In the anti-Phundagiagitae anath-
ema from the Palaea, the closing phrase may they be cursed (ngokaeTn Aa BofTh)
requires a subject in the nominative; the Phundagiagitae, however, are in the da-
tive (foyraarurarucToms rawinms...). It is a curious fact that the grammatical
and stylistic sloppiness of the author surfaced in this very sentence; the reason is
perhaps to be sought in the Greek original. Quite conceivably, had the Slavic trans-
lator been confronted with the sentence Toig 8¢ dmevitaiog Dovvdaitaig Toig Aéyovaty
811 dvticeipevos cuvithe 7] Ebg xol 2€ adtod Erexev tov Kdiv 4vdfepa, he would not
have added pa Bo\?mh at the end. However, the variant of the Greek text as found
in the manuscript Cod. Marc. Gr. 501 ends precisely in this way: avdepa elvor®.
Was it also the case in the text that served as the basis for the 2™ Slavic translation?

Above all, however, how did the anathemas find their way into the Palaea,
a narrative based for the most part on the Old Testament? Let us try to uncover
the intentions of the author, based on the presence of these warnings in the text.

The evidence for the supposed strong ties between the Palaea and dualist
circles is discussed in modern historical interpretations. A considerable part of
the debate on this issue originates from scholars working primarily on the Slavic
text, as well as those studying the history of the southern European/Bulgarian du-
alists, the Bogomils. In the monograph by Dragoljub Dragojlovi¢ and Vera Anti¢
we read:

XpoHONOIKN HajcTapa 3abenellka 3a OOroMMINTe BO OBOj KIGVDKEBEH BHJ| Ce Haora BO
Vcropuckara ITaneja [...]. Bo eeH rpuyxm pakomnc off IpBara Ho/0B1MHA Ha XI BeK, BO IOIVIaBjeTo
3a Adam, ce aHaTeMocyBaar ,dyHgajauture” mTo y4uaT Aeka EBa co Caranamn ro pognma Kanma.
OBaa nHTepronanyja Ha aHOHMMHIOT IPeNnIIyBad Ha Vcmopuckama naseja € JBOjHO MHTEPeCHa.
IIpBo, IITO TOj I'M HAPEKYBa ePETULIUTE CO MaJIOA3UCKIOT aIle/IaTUB ,,QYHAajauT  MeCTO IOHOBMOT
U HOBOOOMYaeH ,,60roMmurn’, a, BTOpo, mto 1 BO XI BeK KOCMOTOHMCKM anoKpudu co py6nosa
OPTOAOKCHOCT C€ YUTAHU U TIIpENMITYBaH U Off CTpaHa Ha HPaBOBepHI/ITe.47

If the Greek variant of the Palaea containing the second anathema could be
shown to date back to the late 9™ century, the time at which the text is tradi-
tionally thought to have been written, there could be no doubt that it is indeed
the first source to speak of the Bogomils (or rather their Byzantine/Asia Minor

* . Boxunos, A. ToroMAHOBA, 1. Bustsiecku, op. cit., p. 113.

% In a text written in the classical period, etvar should have imperative sense; if we assume that
the text of the manuscript underwent later revisions, the meaning of the verb can be 3 sg./pl. ind.
praes. I would like to thank Dr. Anna Maciejewska of the University of L4dz for her help with inter-
preting the Greek text.

1. ApAromioBuK, B. AHTHK, op. cit., p. 167-168.
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equivalent). In the case at hand, however, there can be no certainty. It is also rath-
er dubious to posit the existence of the Phundagiagitae/Bogomils in the period
before the 11™ century, given the evidence furnished by the letter of Euthymius
of the Periblepton.

Steven Runciman delivers the following remarks on the Palaea [Historica]:

[The Palea] retells the narrative given in Genesis and Exodus, with a brief summary of
events till the time of David, but it retells it with a luxuriant embroidery of apocryphal
legend in which all the old Judeo-Gnostic and Dualist-Gnostic stories reappear. [...] Now
the Bogomils particularly disapproved of the Pentateuch, which they found inconsistent
with Christian doctrine. The Palea seems to be a deliberate attempt to provide an Old Tes-
tament which would not be liable to that objection. [...] Like the individual legends it was
either the translation of a Greek version or was compiled from various Greek versions;
and it was almost certainly disseminated at first by Bogomil
sympathizers [emphasis mine - M.S.], but eventually circulated on its own merits as
a story-book. Theologically, however, it does not reproduce strict Bogomil truths.*

Sir Runciman’s tone is so general that he seems not to differentiate between
the Palaea Historica and the Palaea Interpretata (Commented Palaea, TonkoBas nasnes),
citing the anti-Jewish invocations from the latter. More to the point, however,
in spite of manifestly siding with the “Bogomil faction” in the discussion on how
the text of the Palaea evolved, he never suggests that the text arose within or under
the influence of dualist circles - judging by the last sentence of the cited passage®.

The Palaea is described as an apocryphal Old Testament book by the expert
and editor of Slavic apocryphal writings, Jordan Ivanov®’. Dimitri Obolensky also
counts the Palaea among the works that display the dualistic bent of a Bogomil inter-
mediate, claiming that it shows evidence of having been remodelled on its way from Byz-
antium by the Bulgarian Bogomils®. Rostislav Stankov, a modern student of the text,
highlights the fact that:

Vcropuueckas Ilanest He siBlseTCst GOTOMIIBCKUM COYMHEHNEM, HO MOITIa IIOOBIBATH B pyKax 60-
TOMMJIOB, O Ye€M CBUJETE/IbCTBYET OTCYTCTBIE BTOPOI aHTUOOTOMIIBCKOI aHadeMBbI B 60/IrapcKoM
texcre UII.>

#S. RUNCIMAN, The Medieval Manichee. A Study of Christian Dualist Heresy, Cambridge 2003, p. 85.

¥ Tt bears emphasizing that Runciman is possibly the sole author who calls the Palaea a holy book.
I concur with this assessment, since the Palaea is a sacral narrative dealing with the origins of
the world and the chosen people; it is also not listed in any index of prohibited (or even unrecom-
mended!) books.

5 JA. IBAHOB, op. cit., . 69.

! D. OBOLENSKY, The Bogomils. A Study in Balkan Neo-Manichaeism, Cambridge 2004, p. 281.

52 P. CTAHKOB, Vcmopuueckas nanes — namamuux Opesneii 6oneapckoil kynvmypot, Pbg 10.4, 1986,
p. 57. Also, elsewhere: Texcmonozuunu u dpyeu dannu — épw3xa na MII ¢ Taiinama kHuea Ha 6020munume
[...]; omcocmeue Ha smopama aHmubozoMunIcKa aHamema, KOO no 6CAKA 6ePOSIMHOCH ce OMHACT KoM
navanomo Ha XI 6. — P. CTAHKOB, O6uja xapakmepucmuka Ha ieKcuKannus cecmas na Mcmopuueckama
nanes, EJI 5, 1986, p. 55.
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As I see it, this statement can be reversed: the lack of the second anathema
cannot be treated as evidence for that the Palaea was compiled by the Bogomils.

An attempt to prove that the Palaea functioned in both spheres, i.e. hetero-
dox and orthodox, is vulnerable to the charge of internal incongruity of the text.
It can probably be assumed - provided the text was confined to orthodox circles
after all — that its author tried to ‘neutralize’ the non-canonical, ‘heretic’ narra-
tives (i.e. so-called apocrypha) that he had collected and utilized as a commen-
tary or extension of the text of the Old Testament. Thus, the purpose behind plac-
ing the anathemas at the beginning of the Palaea would be to protect the readers
from receiving the apocrypha as credible/officially sanctioned works, and from
endorsing the heretic, dualist truths of faith as valid.

It appears fairly pointless to ask the question who wrote the Palaea.

What shows through the text of the Palaea are indubitably the traits of an
author educated in the spheres of orthodox Christianity, displaying expertise
in and making exquisite use of Old Testament texts, the writings of the Church
Fathers, as well as liturgical works of the orthodox Church (rejected by just
about all heretic movements of the period in question). Hence, we can as-
sume that even if the Palaea did in fact infiltrate heretic spheres, it was merely
a secondary development™. Incidentally, we know that the Bogomils also ac-
cepted and used other pseudo-canonical Old Testament texts (such as the Gos-
pel of Thomas, the Vision of Isaiah, or the Apocalypse of Baruch)™. If the original
Greek text had contained two anathemas, to what end would the heretics who
adapted it (be they the Phundagiagitae of Asia Minor or the western/Bulgarian
Bogomils) have eliminated only one of them, in spite of being called by name
in both? The first anathema challenges their beliefs no less than the second
one. Even if we assumed that the work did indeed originate within the heretic/
dualist zone of influence, wouldn’t we still expect the author to have omitted
(or removed, in case of revising an earlier text) all the accusations in his first
step? Certainly he would have disposed of any passages discrediting his own
beliefs.

The notion of the Palaea being a ‘Bogomil text can likewise be entirely re-
jected. To be sure, the work does contain elements that are irreconcilable with
the official doctrine of the Church, but the presence of the anathemas seems an

3 As noted by Stanistaw Bylina, it is remarkable that the Bogomil elites boasted a relatively high level of
education, which was partly caused by the development of the ecclesiastic school system (as we know, some
of the ‘perfect’ were former members of the Eastern Church clergy). The theological knowledge they possessed
enabled them not only to undertake missionary work, but also to compose religious works and perform doctri-
nal censorship of foreign texts translated into the Slavic tongue — S. BYLINA, Bogomilizm w Sredniowiecznej
Budgarii, BP 2, 1985, p. 142.

>t J1. AHTENOB, 0p. cit., p. 220-221; M. ANGELOVSKA-PANOVA, Eastern Dualistic Heresies: the Challenge of
Bogomilism, Victo 66.1/2,2010/2011, p. 15-25.
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argument sound enough to prove the author’s awareness of these elements’ non-
canonicity™.

The hypothetical history of the Palaea, connected with the many modifica-
tions of its text, is no less important — especially in the light of the passages adduced
above. Thus e.g. according to M. Speranskij, the fragment (‘chapter’) retelling
the history of Uzziah is a secondary addition, inserted at some indefinite time into
the original text®. The views on the creation of the world and mankind presented
in the Palaea also presumably underwent an ‘update’ of sorts. It can be assumed
that the original variant of the text was indeed composed before or around the end
of the 9 century, perhaps shortly after the rejection of iconoclasm®. Inasmuch as
its author successfully related the ‘non-canonical’ motifs from the lives of Adam
and Eve (including their expulsion from Eden, their penance and the place of their
act), providing a suitable interpretation sanctioned by the Church, he would not
have been able to show that they were characteristic of the Phundagiagitae — dual-
ists who probably only emerged as a group and acquired their name one hundred
years later, if not more. Possibly a later editor of the (Greek) Palaea linked the con-
tent of the first anathema with the views of the Phundagiagitae and decided to
include them in the text in a thematically appropriate place. Unfortunately, since
a (Greek) variant of the text not containing the second anathema is wanting, this
surmise must remain speculative. Nevertheless, modifications of the Greek text of
the Palaea are indirectly attested through its Slavic copies/translations.

This gets us close to answering the question concerning the Byzantine origi-
nals of the Slavic translations. It can be conjectured that the so-called 1* translation
was based on the ‘old’ variant, which only included the first of the two anathema
(the one concerning Adam and Eve’s union in Eden) - a version that presum-
ably arose soon after the end of the iconoclast period. It can furthermore be

> It remains problematic, however, that numerous episodes appear in the Palaea Historica in mani-
festly different form than in the Old Testament. Some typical examples are the stories of Abel’s funeral,
priest Melchizedek, the penance of Lot, or the death of Moses. The fact that their non-canonicity is
not indicated in the text in any way can of course be regarded as the manifestation of a concealed
heretic (or at least ‘subversive’) plan. Another explanation seems more plausible to me, however:
namely, that so-called apocrypha were not thought of as ‘unholy’ or ‘improper’, but as a kind of natu-
ral supplement or commentary to the Scripture, and therefore something ‘endemic’ and inherently
acceptable. Addressing the issue of so-called apocrypha in detail would be beyond the scope of this
paper; we may add that it has already been dealt with in a number of studies on the Slavic translations
(cf. for instance: D. FLUSSER, op. cit.; E. TURDEANU, Apocryphes bogomiles et pseudo-bogomiles, RHR
138, 1950, p. 22-52; 139, 1951, p. 176-218; E. TURDEANU, Apocryphes slaves et roumains de I'Ancien
Testament, Leiden 1981, p. 392-403; G. MINCZEW, M. SKOWRONEK, Stowiatiskie starotestamentowe ut-
wory pseudokanoniczne: miedzy literaturg oficjalng a kulturg ludowg, [in:] Z polskich studiéw slawistycznych,
ser. X1, Literaturoznawstwo — kulturologia - folklorystyka. Prace na XIV Migdzynarodowy Kongres Slawistéw
w Ochrydzie 2008, ed. L. SUCHANEK, K. WROCLAWSKI, Warszawa 2008, p. 17-26).

¢ M.H. CriepAHCKHMIl, 0p. cit., p. 127.

7 Another fact corroborating this hypothesis is the inclusion of the Sermon (‘Slovo’) on Icons into
the ‘chapters’ of the Palaea (as seen in the material from the fragmentary 14" century Slavic copy from
the Synodal Library of the Romanian Orthodox Church in Bucharest, SB III 22).



144 MALGORZATA SKOWRONEK

hypothesized that the so-called 2" translation derives from a variant like the one
seen in Vasiliev’s edition or the manuscript from the Biblioteca Marciana, i.e. al-
ready featuring the anathema against the Phundagiagitae. This would have likely
been an 11" or 12" century manuscript.

%%

The anathemas against heretics contained in the Palaea Historica are only
seemingly an insignificant fragment. Byzantine sources attest the name of this
religious movement in a number of divergent forms: ®ovvdaitar, Povvdayiayital,
Dovvdaditar. Writing on the heretics, the Slavic translator simply adapted the Greek
word: doyraarnmrucru, possibly indicating the existence of yet another Greek vari-
ant of this name - or perhaps merely deforming the original word. It was appar-
ently a cryptic term in the Slavic linguistic sphere — otherwise the Phundagiagitae
would surely have been referred to by their customary Balkan name, ‘the Bogo-
mils’, especially since the memory of the Bogomils (and even some limited activity
on their part) remained alive into the 15" century.

Regarding the aspect of cosmogony and theology of the dualists mentioned
in the anathemas, two beliefs are particularly noteworthy: firstly, Cain’s being born
as the son of Satanael, and secondly, Adam and Eve’s act prior to their expulsion
from Eden. This variant, also known from sources other than the Palaea, shows
the Bogomil view on mankind’s place in the history of the world and salvation
- a view no doubt prone to incite outrage among orthodox circles.

Thus, consulting the Byzantine original(s) enables us to formulate a reason-
able explanation for the ostensibly bizarre ‘lack’ of the second anathema in the old-
er Slavic translation of the Palaea Historica.

Translated by Marek Majer

Abstract. The original text of the Palaea Historica, a Byzantine narration based on the initial books
of the Old Testament, contains two anathema directed against the Phundagiagitae (adherents of
a medieval neo-Manichaean heresy), accusing them of the belief in Cain’s being the son of Satanael
and in that the union of Adam and Eve occurred in the Garden of Eden already. The analysis of
the relevant passages and their counterparts in two Slavic translations of the Palaea, as well as certain
other Byzantine and Slavic medieval texts with related content, contributes to illuminating the cir-
cumstances under which the Slavic translations arose. The paper also discusses the very term Phun-
dagiagitae (practically absent from all other Slavic sources) and addresses the issue of the supposed
non-canonicity of the Palaea.

Malgorzata Skowronek

Katedra Slawistyki Potudniowej,
Wydziat Filologiczny

Uniwersytet Lodzki

ul. Lipowa 81

90-568 1.6dz, Polska
malgorzata.skowronek@uni.lodz.pl



