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GENDER IN RESEARCH ON RELIGION — INTRODUCTION

In recent years the concept of gender has become one of the key categories used in social
sciences and in the field of religious studies and its varied dimensions (see: Avishai, Jafar,
Rinaldo 2015; Calef 2009; Joy 2010; Woodhead 2007). According to Morny Joy (2010),
as well as Afshan Jafar, Rachel Rinaldo and Orit Avishai (2015), we can point to special
features and connotations of the concept of gender in this research. Therefore, gender is often
understood in research on religion as a descriptive and historical category. This means that it
depicts particular life situations of women (rarely men) in the context of religion, including
their religious experiences, religious practices in everyday life and at varied levels of religious
order (cultural, individual and institutional ones).! Gender in this interpretation serves not as
an abstract tool of sociological analysis, but as an empirical and very essentialist category
(Joy 2010). It implies that the concept of gender describes the fates of a concrete community
of religious women (and this community is understood as a homogenous and biological one),
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! This descriptive and idiographical interpretation of gender is not typical only of studies on religion, but also
generally for gender studies (Norlander 2003; Scott 1986; Titkow 2011). Kerstin Norlander notes that con-
temporary gender studies often lack theoretical discussions. This is particularly visible in the constructionists’
research, where the assumption about “constructing” femininity or masculinity is mainly a rhetorical statement,
not grounded in methodological or ontological explanations (Norlander 2003: 1).
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rather than patterns of the practices reproducing gender rules regardless of the anatomical
sex of the social actors following them.

This descriptive spirit is visible in one of the most important classical books, They Call Her
Pastor: A New Role for Catholic Women, by Ruth Wallace (1992), concerning the activities of
women in small Catholic organisations. This idiographic conceptualisation of gender also features
Polish research and texts. The feminist and critical works of Magdalena Sroda on the involvement
of the Roman Catholic Church in the Polish public sphere (2010), Klaudyna Swistow’s
anthropological analysis on the community of Catholic women in Polish villages (2006),
and Marta Bierca’s ethnographic investigations in Roztocze and the Vistula Lagoon (2006) fall
into this category. This understanding of gender is also visible in the theological reflections
of Elzbieta Adamiak (1999).

It is certainly possible to find numerous exceptions to this idiographic perspective in social
research on religion. A special issue of the journal Gender and Society (2013), with articles
dedicated to relations between gender and religions, serves as a good example of nomothetic
investigations. Gender is conceptualised there as an abstract, theoretical category, going
beyond concrete experiences of embodied social actors, and comprises identity, institutional
and structural dimensions. The growing interest in analysis of gender understood as practice
shows a conceptual shift in studies on gender and religion, and goes beyond the essentialist
framework. This understanding of gender is closely linked with the concept of agency
(Avishai, Jaffar and Rinaldo 2015: 8—12). In this context, women’s practices undertaken in
the situation of exclusion from the structures of religious power are interpreted as subversive
or transgressive towards these structures, or compensating for the experience of exclusion
and inequality as well as lack of formal power. Gender practices therefore in fact serve as
mechanisms and tools for transforming or reproducing (reflexively or not) religious orders.
The research carried out by Avishai on Judaism (2008) and Sara Bracke (2003, 2008) and
Saba Mahmood (2004) on Islam are prime examples of focus on gender practices. Linda
Woodhead, referring to similar phenomena, speaks of tactical strategies implying working
within the existing orders but pushing beyond them (Woodhead 2007: 573). In Polish social
sciences, agency is a central theoretical concept in Agnieszka Ko$cianska’s (2009) research
on the movement of Brahma Kumaris and Katarzyna Leszczynska’s work on women in the
organisations of the Catholic Church (2016). Among the contributions to our volume, the texts
by Krzysztof Arcimowicz, Anna Hojeczko and Marta Warat come close to an idiographic
approach to understanding gender; those by Inga Koralewska, Agnieszka Pasieka and Sylwia
Urbanska employ the concept of gender as practice, and they all focus on the agency of women.

GENDER AND RELIGION — MULTIDIMENSIONAL ANALY SIS

Research on the relationship between gender — conceived in broad terms and interpreted as
descriptive but also in analytical and abstract categories — and the religious field is tackled in
various ways. One approach to categorising the existing research is to introduce the dimensions
of analysis of religion of micro, meso and macro (see also Leszczynska 2016). Thus we
can speak of studies which draw particular attention to processes and practices concerning
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individual experiences in religious orders (on the micro level), focus on the institutional (meso
level) or cultural and structural contexts (macro level). These three levels are analytically
distinctive, albeit entangled and dynamic in social reality.

Focus on the individual dimension comprises an important part of studies on the relations
between gender and religion. Here, the differences between women’s and men’s religiosity
and religious identity draw the most attention. Scholars usually employ essentialist and
constructivist heuristic strategies to conceptualise these differences (Francis 1997). The
essentialist tradition (especially gender orientation theories) assumes that the differences
between the religiosity of men and women are inherent in biological sex characteristics.
Women’s religiosity as expressed in high involvement in religious practices and religious
community thus relates to their emotionality and connection with nature. On the contrary, men’s
low level of religiosity reflects their “natural” rationality and wisdom. Gender is interpreted
in these analyses as characteristic of an individual, and not as an element of institutions or
social structure. The constructivist tradition, especially gender role socialisation theories and
structural location theories, seeks the causes of differences in religiosity between women
and men in social conditions and cultural experiences. The former theories see the differing
socialisation of men and women as responsible for creating women’s inclination towards
emotionality, irrationality and community. Therefore, this makes women more “prone” to being
religious. In the latter group of theories of structural location, women’s roles and positions
in the family, and particularly their involvement in care practices, serve as an explanation
for their high religiosity. The differences in religiosity between women and men are also
conceptualised by emphasising micro and macro interconnections. For example, Alan S.
Miller and Rodney Stark (2002) employ religiosity as an intersectional category related to
gender and the broader axionormative system. Along similar lines, Pippa Norris and Ronald
Inglehart (2003) underline the relations between religiosity, egalitarianism and religious
culture. We will return to this topic in the last part of the article.

The individual dimension on the link between gender and religion is examined in two of
the articles in our volume. Pasieka, following the anthropological conception of agency and
gender practices as conceptualised by Abu-Lughod (1986) and Koscianska (2009), researches
the relationships among gender, speech, and power as manifested in priest-parishioner relations
in a Roman Catholic parish in rural Poland. Koralewska also focuses on women’s religiosity.
She investigates relations between processes of individualisation, religious emancipation and
(re)negotiation of meanings of gender practices and roles of Polish migrant women in Iceland.

Another stream of research on relations between gender and religion focuses on
institutionalised religious orders, and in particular on religious organisations. They are usually
examined and deliberated in the categories of the oppressive orders which restrict and limit
women’s (rarely men’s) actions and opportunities for their fulfilment. This approach to the
study of gender in religious organisations usually applies the perspective of feminist critical
studies (Stacey and Gerard 1990) with the aim to diagnose discrimination fields and spaces
of inequalities. The cultural barriers (Ecklund 2006), structural restrictions (de Gasquet 2010)
and everyday difficulties (Fobes 2004) experienced by women in institutionalised religions
are presented here as deeply rooted in religious traditions and doctrine (see “stained glass-
ceiling” — Adams 2007; de Gasquet 2010; Sullins 2000; Higgins 2011). The work of Polish
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scholars like Magdalena Sroda (2010) as well as the early texts of Agnieszka Graff (2008,
2010) and Agnieszka Koscianska (2009) fall into this category of research.

Interestingly enough, research focusing on diagnosis of the barriers and structural/
organisational difficulties for women and men (even if to a lesser extent) is typical not only
of feminist investigations. It is also commissioned by those religious organisations who
aspire to introduce structural and institutional solutions to strengthen equal opportunities
for men and women in religion (see de Gasquet 2010; Lehman 1980). This is often the case
of egalitarian-oriented Christian Churches, especially those functioning in egalitarian and
religiously pluralistic socio-cultural contexts. The analyses commissioned by the Protestant
Churches searching for solutions to support gender equality and stimulate the advancement
of women in the formal power structures illustrate this case well (Lehman 1980; de Gasquet
2010: 23, Leszczynska 2016). Also, the Anglican Church’s support provided to research
projects oriented towards identification of the main barriers to and conditions of the low
involvement of men in Church life falls into this category (Levitt 2010). Another example
would be the research supported by the Episcopate of Australia, The Research Project on
Women s Participation in the Catholic Church in Australia, conducted in the 1990s, aimed at
investigating barriers to women'’s participation in the structures of the Roman Catholic Church
(Australian Episcopal Conference 1999). The research findings resulted in the establishment
of institutions responsible for the monitoring of gender inequalities in the Church (The
Office for the Participation of Women and The Council for Australian Catholic Women).
The traditional standpoint of the Roman Catholic Church in Poland on the involvement
of women in its formal structures (Szwed 2015), and a highly critical view of the concept of
gender (Szwed and Zieliniska 2017, also Warat in this volume) illustrate the opposite attitude
of religious organisations.

The categories of agency and subjectivity have extended the scope of interests of scholars
researching gender in religious institutions. Here, gender practices, understood as processes of
renegotiating human experiences in religious structures, play the major role. As a result, many
scholars criticise the perception of women’s roles in religious communities and organisations
as determinist and restricted. They also object to defining women as passive recipients of
religious rules. Instead, they stress the active involvement of women in these communities
and organisations as well as their active role in (re)interpretation of religious tradition. In
studies on gender agency in institutionalised religions, we could point to the interesting work,
mentioned in our introduction, of Orit Avishai (2008, 2010). This focuses on the involvement
of women in Orthodox Jewish communities understood as a process of doing religion. Other
examples include the anthropological analyses of Saba Mahmood (2004) and Sara Bracke about
active roles of women in Islam, particularly in fundamentalist movements (2008, 2003). In
this stream of research we can also find analysis on Catholicism and involvement of Catholic
women in producing and reproducing organisational and symbolic structures of religion, e.g. the
research of Christel Manning (1997) and Elaine Howard Ecklund (2003) in American Catholic
parishes. In Polish sociology, research on agency and active roles of laywomen and laymen
in the administrative organisations of the Roman Catholic Church serves as a good example
(Leszczynska 2016). This approach, focusing on agency as a dimension of human actions in
an organisational context, may also be found in our collection in the abovementioned article
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by Pasieka. In addition, Urbanska analyses activities of women in religious communities and
organisations as processes of renegotiation of identities and as transformations of structural
spaces and positions, but she puts her analysis in a transnational context.

Yet another dimension of the relations between gender and religion in the scholarly work
of recent years focuses on the impact religious political and public presence has had on shaping
gender politics and identities. This stream of research co-occurs with a growing interest in
the social sciences in the de-privatisation (Casanova 1994) or re-publicisation (Herbert 2011)
of religion. The arguments here could be placed somewhere along a continuum, with two
contrasting views at each end. At one extreme, the secularism as expressed by the classical
liberal view stresses the need to delegate religion to the private sphere (Locke 1983; Rorty 1995).
It also corresponds with the conventional understanding of the link between modernisation and
religion. With the progress of the former, the societal and individual significance of the latter
diminishes and becomes a characteristic of the private sphere as a consequence of, among
others, functional and institutional differentiation (Zielinska 2009: 235-236).

The concept of gender adds another dimension to understanding the public presence of
religion. Studies from various parts of the world (e.g. Turkey, Israel, Poland, Mexico) and
from various religious traditions (e.g. Christian, Muslim, Jewish) show that the “marriage”
between religion and politics proves to be problematic from a gender equality point of
view in fields of both public policies and socially acceptable identities (for different case
studies see Amuchastegui et al. 2010; Arat 2010; Bernstein and Jakobsen 2010; Guzman
et al. 2010; Halperin-Kaddari and Yadgar 2010; Drezgi¢ 2010; Bijelic 2008). The religious
and conservative visions of gender roles and family, often linked to nationalistic ideologies,
may result in limiting women’s opportunities in the public sphere (e.g. women’s political
involvement, employment options), preventing democratisation in the private sphere, and
limiting individual rights of women and men who do not comply with the religious concepts of
femininity and masculinity (e.g. non-heterosexual women and men, transgender individuals). In
such contexts, Woodhead (2007: 571) speaks of the consolidating function of religion towards
gender differences and inequalities. She also links it to the gendered distribution of power.
Along similar lines, Anne Phillips argues that public religion’s negative impact on gender
equality corresponds to its formal and informal power stemming from close relations to politics,
rather than with religion per se. In the latter case, various accommodation strategies allow us
to reinterpret the unfavourable or discriminative impact (as indicated in the section on gender
and religion at individual and institutional levels). On the contrary the former, through the
alliances between religion, politics and state, may create coercive policies or changes in the
dominant discourses resulting in limitations of the rights or needs of individuals (religious
and non-religious, women and men) (Phillips 2009).

Secularism understood as policy or institutional arrangements constraining (to various
degrees) the public presence of religion is seen as supportive of gender equality. The public
sphere “freed” from religion offers a space for empowerment of women and men (especially
those not complying with the hegemonic, religiously sustained gender models, e.g. non-
heteronormative men). Also, secularisation conceptualised as a decline of religious significance
in the lives of individuals is seen in a similar way (Razavi and Jenichen 2010; Woodhead
2007; Inglehart and Norris 2003). As documented by Inglehart and Norris, the declining
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religiosity related to the growing economic prosperity of societies and declining levels of
insecurity correlates with greater social acceptance and practice of gender equality (Inglehart
and Norris 2003). However, some scholars suggest that secularist policies and secularisation
processes may actually have a reverse impact. Woodhead (2007: 572) links the rise of support
for gender equality and introduction of various policies with emergence of conservative or
fundamentalist religious streams and cultural backlash favouring traditional gender roles.

The Polish case, with the visible public presence and political involvement of the Roman
Catholic Church, illustrates well the implications of the coalition between religion, politics
and state as expressed above in Phillips’s argument. The Church’s active involvement in the
debates on and process of drafting the law limiting access to legal abortion, critical reactions
to various attempts aimed at strengthening women’s rights (i.e. debates on sexual education,
the equality law, domestic violence and violence against women, reproductive rights and IVF,
same-sex partnerships) prove that in the Polish case the “marriage of religion and politics”
is problematic for gender equality. Studies investigating these relations see secularism as
anecessary policy and secularisation as a desired development for advancing gender equality in
Poland (Graff 2014; Korolczuk 2014; Heinen and Portet 2010; Kramer 2009; Kulczycki 1995).2

The contributions to our collection by Krzysztof Arcimowicz, Anna Hojdeczko and Marta
Warat fall under this category of research on the relations between gender and religion. They
all focus on the intersections between public presence and political involvement of religion
(the Roman Catholic Church in Poland) and gender issues (equality and construction of
gender identities). At the same time, they offer diversified perspectives and as a result provide
a multi-perspective account of the links between religion and gender at the macro level.
Hojdeczko analyses the religious discourse on women as reflected in the magazine Exorcist,
identifying itself within the Catholic tradition. She shows how the understanding of gender as
conceptualised in the formal discourse of the Roman Catholic Church, identifying women with
Mary, Mother of Jesus, or/and on the model of mother, is reproduced in the popular religious
discourse of “Exorcist”. Arcimowicz also takes the Church’s formal discourse as a starting
point for his research. However, overcoming the tendency in research on gender to focus only
on women, his analysis aims to reveal the ways the Church socially and culturally constructs
the category of man and masculinity. Finally, Warat focuses on the flux between religion
and nationalism. Her analysis of the debates over the ratification of the Council of Europe
Convention on preventing and combating violence against women and domestic violence
as reflected in two high-circulation Polish dailies allows her to reconstruct the nationalist-
religious discourse. She also discusses the impact of this discourse on the development and
perception of equality policies.

At the other end of the continuum, embracing the public presence of religion, we find
post-secularist visions, allowing religion to be actively involved in the public sphere and the
use of religious arguments in public deliberations (Habermas 2008; Wolterstorf 1997). Here,

2 Similar tendencies occurred in the transitory context of other post-socialist societies where the dominant his-
torical Christian Churches attempted, with support from the political parties, to (re)build their influence over
the entire society. They also propagated traditionalist views on women and men and opposed gender equality
(Drezgi¢ 2010; Bijelic 2008).
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contextualisation and conceptualisation of the link between modernisation and religion is
much less unidirectional. It focuses on local cultural and social conditions (Wohlrab-Sahr and
Burchardt 2012; Stephan 2001). The post-secular turn, questioning the need for privatisation
of religion in modern Western democracies, also challenged a view linking secularity with
greater support for and practice of gender equality. Research directly linked to redefinition of
agency as discussed above, focusing especially on women from religious minorities, reveals
the hegemonic status of secularism that imposes limitations on these women’s religious rights
and social statuses. The rhetoric embedded in such discourse is visible in the justifications (e.g.
safeguarding gender equality and women'’s rights, the secular nature of the public or political
sphere) for punitive policies aimed at migrant or minority groups in the West (Reilly 2013: 2;
Phillips 2009: 41; Butler 2008). In this context, Joan Scott calls for an intersectional approach
to genealogies of secularism that will allow the untangling of secularism and problematise
its relations with gender emancipation (Scott 2009). The post-secularist turn is particularly
visible in scholarly interest in the rights and identities of religious women in countries with
established secularist policies (e.g. the headscarf controversy in France and other European
countries, the new veiling movement in Turkey see: Kowalska 2009, Rosenberger and Sauer
2012). This stream of research seems to be absent in the Polish context, most probably due
to its far less secularised, less pluralised and less religiously diversified context, especially
in comparison with Western European countries.

REFERENCES

Adamiak, Elzbieta, Matgorzata Chrzastowska, Charlotte Methuen and Sonia Sobkowiak
(eds). 2009. Gender and Religion in Central and Eastern Europe, Poznan: Adam Mic-
kiewicz University.

Adamiak, Elzbieta and Sonia Sobkowiak. 2011. Gender and Religion in Central and East-
ern Europe: Theoretical Approaches, “European Journal of Mental Health”, 6, 1: 3-25.

Adamiak, Elzbieta. 1999. Milczqca obecnosé. O roli kobiety w Kosciele, Warszawa: Biblio-
teka Wiezi.

Adams, Jimi. 2007. Stained Glass Makes the Ceiling Visible: Organizational Opposition to
Women in Congregational Leadership, “Gender & Society”, 21, 1: 80—105.

Amuchastegui, Ana, Guadalupe Cruz, Evelyn Aldaz and Maria Consuelo Mejia. 2010. Politics,
Religion and Gender Equality in Contemporary Mexico: Women's Sexuality and Repro-
ductive Rights in a Contested Secular State, “Third World Quarterly”, 31, 6: 989—1005.

Arat, Yesim. 2010. Religion, Politics and Gender Equality in Turkey: Implications of a Demo-
cratic Paradox?, “Third World Quarterly”, 31, 6: 869—884.

Australian Episcopal Conference. 1999. Woman and Man. One in Christ Jesus. Report on
the Participation of Women in the Catholic Church in Australia, East Melbourne: Harper
Collins Religious.

Avishai, Orit. 2008. “Doing Religion” in a Secular World: Women in Conservative Religions
and the Question of Agency, “Gender & Society” 22, 4: 409—433.

Avishai, Orit. 2010. Women of God, “Contexts”, 9: 46-51.

13



KATARZYNA LESZCZYNSKA, KATARZYNA ZIELINSKA

Avishai, Orit, Afshan Jafar and Rachel Rinaldo. 2015. 4 Gender Lens on Religion, “Gender
& Society”, 29, 1: 5-25.

Bernstein, Elizabeth and Janet R. Jakobsen. 2010. Sex, Secularism and Religious Influence
in US Politics, “Third World Quarterly”, 31, 6: 1023—1039.

Bierca, Marta. 2006. Mistyka typu ludowego. Kobieca poboznos¢ maryjna w swietle teolo-
gii feministycznej, in: Katarzyna Leszczynska and Agnieszka Kos$cianska (eds), Kobiety
i religie, Krakow: Zaktad Wydawniczy Nomos, pp. 117-138.

Bijelic, Natasa. 2008. Sex Education in Croatia: Tensions between Secular and Religious
Discourses, “European Journal of Women’s Studies”, 15, 4: 329-343.

Bracke, Sarah. 2003. Author(iz)ing Agency: Feminist Scholars Making Sense of Women's In-
volvement in Religious ‘Fundamentalist’Movements, “The European Journal of Women’s
Studies”, 10, 3: 335-346.

Bracke, Sarah. 2008. Conjugating the Modern/Religious, Conceptualizing Female Religious Agen-
cy: Contours of a ‘Post-secular’ Conjuncture, “Theory, Culture & Society”, 25, 6: 51-67.

Butler, Judith. 2008. Sexual Politics, Torture, and Secular Time, “The British Journal of So-
ciology”, 59, 1: 1-23.

Calef, Susan. 2009. Charting New Territory Religion. Religion and “the Gender-Critical
Turn”, “Journal of Religion & Society”, 5: 1-6.

Drezgi¢, Rada. 2010. Religion, Politics and Gender in the Context of Nation-State Forma-
tion: The Case of Serbia, “Third World Quarterly”, 31, 6: 955-970.

Ecklund, Elaine Howard. 2003. Catholic Women Negotiate Feminism: A Research Note, “So-
ciology of Religion”, 64, 4: 515-524.

Ecklund, Elaine Howard. 2006. Organizational Culture and Women's Leadership: A Study
of Six Catholic Parishes, “Sociology of Religion”, 67, 1: 81-98.

Fobes, Catherine. 2004. Maintaining the Gender Order: Using Women, Preferring Men in an
Episcopal Campus Chapel, 1927—1949, “Review of Religious Research”, 46, 1, 72-87.

Francis, Leslie J. 1997. The Psychology of Gender Differences in Religion: A Review of Em-
pirical Research, “Religion”, 27, 1, 81-96.

de Gasquet, Béatrice. 2010. The barrier and the stained-glass ceiling. Analyzing female ca-
reers in religious organizations, “Sociologie Du Travail”, 52: 22-39.

Graff, Agnieszka. 2008. Rykoszetem. Rzecz o pici, seksualnosci i narodzie, Warszawa: W.A.B.

Graff, Agnieszka. 2010. Efekt magmy, czyli o szczegolnej roli Kosciola katolickiego w Pol-
sce, in: Adam Ostolski (ed.), Kosciol, panstwo i polityka plci, Warszawa: Fundacja He-
inricha Bolla, pp. 10-23.

Graff, Agnieszka. 2014. Report from the Gender Trenches: War against “Genderism” in Po-
land, “European Journal of Women’s Studies”, 21, 4: 431-35.

Guzman, Virginia, Ute Seibert and Silke Staab. 2010. Democracy in the Country but Not in the
Home? Religion, Politics and Women s Rights in Chile, ““Third World Quarterly”, 31, 6: 971-988.

Habermas, Jiirgen. 2008. Notes on Post-Secular Society, “New Perspectives Quarterly” 25,
4: 17-29.

Halperin-Kaddari, Ruth and Yaacov Yadgar. 2010. Between Universal Feminism and Par-
ticular Nationalism: Politics, Religion and Gender (In)equality in Israel, “Third World
Quarterly”, 31, 6: 905-920.

14



Gender in Religion? Religion in Gender?

Hasan, Zoya. 2010. Gender, Religion and Democratic Politics in India, “Third World Quar-
terly”, 31, 6: 939-954.

Heinen, Jacqueline and Stephane Portet. 2010. Reproductive Rights in Poland: When Politi-
cians Fear the Wrath of the Church, “Third World Quarterly” 31, 6: 1007-1021.

Herbert, David E.J. 2011. Theorizing Religion and Media in Contemporary Societies: An Ac-
count of Religious “Publicization”, “European Journal of Cultural Studies”, 14, 6: 626—648.

Hoodfar, Homa and Shadi Sadr. 2010. Islamic Politics and Women's Quest for Gender Equal-
ity in Iran, “Third World Quarterly”, 31, 6: 885-903.

Inglehart, Ronald and Pippa Norris. 2003. Rising Tide: Gender Equality and Cultural Change
around the World, Cambridge, UK — New York: Cambridge University Press.

Joy, Morny. 2010. The Impact of Gender on Religious Studies, “Diogenes”, 57, 1: 93—102.

Korolczuk, Elzbieta. 2014. “The War on Gender” from a Transnational Perspective—Lessons
for Feminist Strategising, “Anti-Gender Movements on the Rise? Strategising for Gen-
der Equality”, Heinrich Boll Foundation Publication Series on Democracy, 38: 43-53.

Koscianska, Agnieszka. 2009. Potega ciszy. Konwersja a rekonstrukcja porzqdku plci na
przykladzie nowego ruchu religijnego Brahma Kumaris, Warszawa: Wydawnictwo Uni-
wersytetu Warszawskiego.

Kowalska, Beata. 2009. O upadku imperium, republice i zasltonie: zmagania kobiet tureckich
o autonomie, in: Beata Kowalska, Katarzyna Zielinska and Ben Koschalka (eds), Kobieta
w kulturze i spoleczenstwie, Krakow: Wydawnictwo Rabid, pp. 105-132.

Kramer, Anne-Marie. 2009. The Polish Parliament and the Making of Politics through Abor-
tion: Nation, Gender and Democracy in the 1996 Liberalization Amendment Debate,
“International Feminist Journal of Politics”, 11, 1: 81-101.

Kulczycki, Andrzej. 1995. Abortion Policy in Postcommunist Europe: The Conflict in Poland,
“Population and Development Review”, 21, 3: 471-505, doi:10.2307/2137747.

Lehman, Edward C. 1980. Placement of Men and Women in the Ministry, “Review of Reli-
gious Research”, 22, 1: 18—40.

Levitt, Mairi. 2010. Where are the Men and Boys? The Gender Imbalance in the Church of
England, “Journal of Contemporary Religion”, 18, 1: 61-75.

Leszczynska, Katarzyna. 2016. Ple¢ w instytucje uwiktana. Reprodukowanie wzorcow kobie-
cosci i meskosci przez swieckie kobiety i swieckich mezczyzn w organizacjach admini-
stracyjno-ewangelizacyjnych Kosciola rzymskokatolickiego w Polsce, Warszawa: Scholar.

Locke, John. 1983. 4 Letter Concerning Toleration, Indianapolis: Hackett Publishing Company.

Mahmood, Saba. 2004. Politics of Piety, Princeton: Princeton University Press.

Manning, Christel J. 1997. Women in a Divided Church: Liberal and Conservative Catholic
Women Negotiate Changing Gender Roles, “Sociology of Religion”, 58, 4: 375-390.

Norlander, Kerstin. 2003. Some reflections on gender relations. Presentation at Gender
and Power in the New Europe the 5th European Feminist Research Conference August
20-24, 2003, Lund University, Sweden, http://www.iiav.nl/epublications/2003/gender
and_power/5thfeminist/paper 180.pdf [8.05.2016].

Phillips, Anne. 2009. Religion: Ally, Treat or Just Religion?, in: Anne Phillips and José Ca-
sanova, Debate on the Public Role of Religion and Its Social and Gender Implications,
Geneva: United Nations Research Institute for Social Development and Heinrich Boll

15



KATARZYNA LESZCZYNSKA, KATARZYNA ZIELINSKA

Foundation, pp. 35-58, http://ng.boell.org/sites/default/files/uploads/2010/06/casanova_
phillips_pp.pdf [06.03.2016].

Razavi, Shahra and Anne Jenichen. 2010. The Unhappy Marriage of Religion and Politics:
Problems and Pitfalls for Gender Equality, “Third World Quarterly”, 31, 6: 833-850,
doi: 10.1080/01436597.2010.502700.

Reilly, Niamh. 2013. Religion, Gender, and the Public Sphere: Mapping the Terrain, in: Nia-
mh Reilly and Stancey Scriver (eds), Religion, Gender, and the Public Sphere, Abingdon
and New York: Routledge, pp. 1-17.

Rorty, Richard. 1995. Toward a Postmetaphysical Culture, “The Harvard Review of Philoso-
phy”, Spring: 58—66.

Rosenberger, Sieglinde and Birgit Sauer (eds). 2012. Politics, Religion and Gender: Fram-
ing and Regulating the Veil, Abingdon: Routledge.

Scott, Joan. 1986. Gender: a Useful Category of Historical Analysis, “The American Histori-
cal Review”, 91 (December): 1053—1075.

Scott, Joan. 2009. Sexularism, “RSCAS Distinguished Lectures”, Florence: Robert Schuman
Centre for Advanced Studies, European University Institute, http://cadmus.eui.eu/bit-
stream/handle/1814/11553/RSCAS DL 2009 01.pdf?sequence=1 [10.04.2016].

Stacey, Judith and Susan E. Gerard. 1990. We are not doormats: The influence of feminism
on contemporary evangelicals in the United States, in: Faye Ginsburg and Anna I. Tsing
(eds), In Uncertain terms: Negotiating gender in American culture, Boston: Beacon
Press, pp. 98-117.

Stepan, Alfred. 2011. The Multiple Secularisms of Modern Democratic and Non-Democratic
Regimes, in: Craig Calhoun, Mark Juergensmeyer and Jonathan Van Antwerpen (eds),
Rethinking Secularism, New York: Oxford University Press, USA, pp. 114-145.

Sullins, Paul 2000. The Stained Glass Ceiling: Career Attainment for Women Clergy, “Soci-
ology of Religion”, 61, 3: 243-266, doi: 10.2307/3712578.

Sroda, Magdalena. 2010. Polska, Kosciol, etyka, in: Adam Ostolski (ed.), Kosciél, panstwo
i polityka plci, Warszawa: Fundacja Heinricha Bolla, pp. 25-39.

Swistow, Klaudyna. 2006. Wspélczesne kobiety wobec nauki Kosciola, in: Katarzyna Lesz-
czynska and Agnieszka Koscianska (eds), Kobiety i religie, Krakow: Zaktad Wydawni-
czy Nomos, pp. 139-158.

Szwed, Anna and Katarzyna Zielinska. 2017. A War on Gender? The Roman Catholic Church's
Discourse on Gender in Poland, in: Sabrina Ramet and Irena Borowik (eds), Religion,
Politics and Values in Poland, Basingstoke: Palgrave, pp.113—136.

Titkow, Anna. 2011. Kategoria pici kulturowej jako instrumentarium badawcze i Zrodto wie-
dzy o spoleczenstwie, in: Krystyna Slany, Justyna Struzik and Katarzyna Wojnicka (eds),
Gender w spoleczenstwie polskim, Krakow: Zaktad Wydawniczy Nomos.

Wallace, Ruth A. 1992. They call her pastor: a new role for Catholic women, Albany: State
University of New York Press.

Wohlrab-Sahr, Monika and Marian Burchardt.2012. Multiple Secularities: Toward a Cultural
Sociology of Secular Modernities, “Comparative Sociology”, 11, 6: 875-909.

Higgins, Scott. 2011. Through the Stained Glass Ceiling? The Background to the Debate,
http://scottjhiggins.com/wp-content/uploads/2012/01/stained-glass-ceiling-paper.pdf[7.05.2016].

16



Gender in Religion? Religion in Gender?

Wolterstorff, Nicholas. 1997. The Role of Religion in Decision and Discussion of Political
Issues, in: Robert Audi and Nicholas Wolterstorft (eds), Religion in the Public Square:
the Place of Religious Convictions in Political Debate, Maryland: Rowman & Little-
field, pp. 67-120.

Woodhead, Linda. 2007. Gender Differences in Religious Practice and Significance, in: James
A. Beckford and N. Jay Demerath (eds), The SAGE Handbook of the Sociology of Reli-
gion, Los Angeles: SAGE Publications Ltd., pp. 566-586.

Zielinska, Katarzyna. 2009. Spory wokot teorii sekularyzacji, Krakow: Zaktad Wydawniczy
Nomos.



