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A NEW GREEK EPITAPH FROM PALESTINE

The collection of Mr. Alexander Rosh in Haifa contains
a noteworthy Greek inscription. Mr. Rosh was kind enough to
allow me to examine and copy it; he also placed at my disposal
the reproduced photograph (see fig.), and permitted its publi-
cation, for which kindness I hereby beg to express my gratitude.

Greek inscription, Coll. Rosh, Haifa.

The inscription is carved in white marble stone which Mr.
Rosh defined as Brescia or pudding-stone. The slab is 72 cm.
long, 33 cm. wide and 14 cm. thick, the size of the letters varying
from 3,5 to 4 cm. It was acquired in 1944 and, according to
information received by Mr. Rosh, the stone comes from Cae-
sarea 1. y

! There is, of course, no absolute certainty that the information about
the provenance of the inscription is correct. Mr. Rosh’s particular interest
in Caesarea and its relics is well known, so that the seller of the stone may
have had special reasons for attributing it to Caesarea. But at least it is cer-
tain that it comes from the neighbourhood of Caesarea.
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The stone was not too carefully dressed at its sides, as may
be seen from the photograph. The writing surface was not too
well polished either, and shows marks of hits sustained after the
inscription had been incised.

The inscription was carved in the middle of the stone and
some space was left on the right and left sides. And in that
space the mason, quite coarsely, cut the ears of the tabula an-
sata.

The inscription reads as follows:

ZQTZIMHEEYMOIPOYZX
OPOZHAEAEMAZXZKATA
KPYBEIITAAIKHNTOI'EN
OZIIOTEAOYAHNTQ
NBAZIAHQN

Zoolung eduotpov copds #de dépag xataxpvfer,

Itadixny 10 yévog, méte SodAnv Tdv BastAnov.

This tomb holds the body of Zosime, the blest, Italian by origin,
formerly slave of the kings.

L. 1 Zootuns: The name of the deceased was deliberately
placed at the beginning of the epigram. The name appears as
a feminine form of Zdoipoc which was used in Rome as a Jewish
_name; the Head of the Jewish Community of the *Aypirwicior was
called by this name 2. A Jew by the name of [Xaff]drerc Verog Zw-
octpov was found in the catacomb of the Via Nomentana® in
Rome. Another Jew by the same name was found in Larissa,
Thessaly: Zdowpog @uhmrna®. The form Zootpyn is not usual, as
it happens, among European Jews, but in Egypt, on a potsherd
of the year A. D. 108, a name of a Jewess Zwoipn 3odhn vidy
[Tegoupiou® appears in a list of payers of the ’lovdaiwv Téieopa
in Edfu. A Christian woman bearing this name died a martyr’s

2 See Frey, Corpus I No. 503: &v§dde =zcite Zasyuog Otd Blov svvaywyTs
*Aypirmrcioy.

3 Ib. No. 51.

¢ Ib. No. 702.

8 See Fouilles Franco-Polonaises, Tell Edfou 1 (1937) No. 114.
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death in Italy, in A. D. 2756 A Christian woman of Caesarea
bearing this name is mentioned in the inscription : + 970+ Kdpmrou
oivomp(aton) »(al) Zwoipng yoperfig?. The name is also used by
non-Jews and non-Christians. This form of the name appears in
the papyri®. Considering the usage of this name in different places
we can make no conclusions as to whether the deceased woman
was Jewish; she might have been Jewish but not necessarily so.—
edpotpov: this expression of praise appears twice in the Beth
Shearim inscriptions, Nos. 15 and 287. The most usual form in
the Beth Shearim cemetery is edpotpet, whose meaning was suc-
cessfully interpreted by S. Lieberman by means of Talmudic
and Midrashic analogies ®. This combination was also used by
Christians. . Since it was common among Greek people in general

® Kaufmann, Handb. d. altchristl. Epigraphik, p. 199 quoting CIL XIV
n. 1938 1. 3: Zosime sancta soror. It is unknown whether she is of Jewish origin.
The inscription was discovered at Ostia. The Jewish name is perhaps a trans-
lation or substitute of the name Eve (Hawa). Similarly, in Zotizq the same
change can be seen. Also such masculine names as Zoteic, Zwsas, Zosypeovog
may be considered equivalents of the names Chija or Chaim.

? Published by the author in Tarbiz XIV p. 214. Also see my remarks on
the name. For Christian women by the same name see Diehl, ILCV index s. v.

8 See Preisigke, Namenb. s. v.

® See his work Greek in Jewish Palestine p. 72 sqq. — shpoiget so far ap-
pears in Beth Shearim 15 times (particulars to follow in my book on Beth
Shearim vol. 11 in the notes to inscription no. 2). The word ebpotgog is an ancient
form and appears in ancient poetical language, cf. Bacchylides 5, 1 (Snell):
ebpotpe, Yoparosiwy irmodutwy ctpetayé; and no wonder that Agathon in Plato’s
Symposium 197 d plays on this word and its opposite auotgoc. Cf. also Kallima-
chos’ Delian Hymn 295 : ebpotgor 8° 2yévovto and the epigram of Rhianos (4. P. 6,
278 verse 4): ehpowoy hevwiy Gypic 8¢ hiziqy. Lucian plays with this word in
relation to the Moigatr which appears in Tup. conf. chapter 19: obx ebpotgov....
Surobst Buoby thy Blov. Josephus (Ant. VIII 314) says of King Asa: edpoipwg
amédayve. Whether he expressed by this phrase a Jewish conception or was in-
fluenced by Greek usage it is hard to ascertain. Appian (Hannibal's War, 29)
similarly uses: &c shpotsitepoy amodvisrovtac. Philon very frequently uses the
expression ehpowoc ohsc which man attains (hayyévew): vol. IT 70, 105 IIT 171,
215 V 90, 19 (in the editio maior of Cohen-Wendland). Also the word ebpopic
appears there. An interesting explanation of the conception is given in Marcus
Aurelius 5, 36, 4. The formula sbpoipwc Bubsesay was found — IG 12(5)319 — in
an inscription from Paros. For ebpotpitne in the sense of parapitne see 1G 14,
5555 2300. Also cf. my remarks in BOPES V p. 92 and ib. XI p. 27.

10 Cf., for example, G. Lefebvre, Recueil des inscriptions grecques chrétiennes
d’Egypte, Cairo 1907, Nos, 671, 581, 595,
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its use is no evidence that the deceased was Jewish, though such
a possibility should not be excluded.

L. 1/2 copdc #3c: This expression already appeared in the Iliad
(¥ 91) in a similar sense and is very common in epitaphs,
especially in the vicinity of Palestine . — 3époag xataxpifer:
the author might have found this phrase in Euripides!2. A similar
expression appears in a first century A. D. Jewish epitaph of
Leontopolis (Tel-el-Yahudije) in Egypt, xal 7tdgog &v xbéimwoig
xpUmrer 10 épov dépac obtog®®. The verb xataxpifewv is appa-
rently new. The composite formed from the weak form of the
passive aorist is rarel4.

L. 3/4 ’Itahuxiy ©6 +yévoc: a common expression applied to
people of Italy. Cf., for example ’Itahix¥c *Addne maic fuepog
gvtwg®. This merely states that she was born in Italy; the
grammatical relation of the accusative is quite arbitrary serving
as a complement to Zwotpnc... dépag, and the author continues
the sentence as if Zwoiuny had been written before.

L. 4/5 méte SodAnv 1év Pactréwy: the meaning of these words
is that Zosime had been a servant at one time i. e. during a cer-
tain period of her life, but she died a free woman. The words
néte SodAn should therefore be understood as equivalent to [i-
berta. Who are the Bacurcic? We know that the Emperor of
Rome was called so in several documents . The expression is
widely used in a fragment of the documents known as The Acts

11 Cf. Kaibel, Epigrammata, for example No. 445 (between Bosra and Edr’ei)
from the 3rd cent. A. D.; No. 440 (from Namara in the Batanaea) from the
2nd or 3rd cent. A. D.; No. 460 (from Trachona). In all of them copoc is
feminine. However, this word is also masculine, see ib. No. 336 (from the
Troas). In the new edition of Liddell-Scott-Jones the masculine form has
not been given.

12 Furipides, Trojan Women 777 : »pbrzet’ adhtoy 8épac. Cf. Sophocles, Ant. 1039
thoe B Zretvoy obyl wpbdere. It would be advisable to compare with the Beth
ey omiorsorps i ult apltte gl oL,

13 Cf. Preisigke, Sammelb. No. 6647 and Edgar, Ann. du Serv. des Ant.
de I'Egypte 22 (1922) p. 9.

1 In L.-S.-J. it is missing, whilst drozpbfw has been given. Particulars as
to the form of the simplex can be found in Abel, Grammaire du Grec Biblique
p. 69 sq. It appears in LXX, in the papyri and in Josephus.

15 See Kaibel, Epigr. No. 502 b. 1. 4 The epigram is from the 3rd or 4th
cent. A. D,

16 Cf. L. Robert, Etudes épigraphiques et philologiques p. 84.
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of Pagan Martyrs 17: Adroxpdtwp elmev. ,,Niv odx oldag, iw
Aarei. ’Anmiavée, Erntotapar. .’ Anmiavos Ttupdvve. Adtoxpd-
T0p. ,,00x @& Baoctiei. In an epigram from the Trachonitis
of the 2nd or 3rd cent. A. D. we read mistotdrov [Bast]rebory
and then of the deceased brother: é¢mv Bacidfog dudpovog Ehdg
omawv 8, Undoubtedly the Emperors of Rome are meant here??.
This expression is also common in the time of the Ptolemies who
used to be called Pacircic?. Consequently, considering the period
to which our epigram belongs (see below), it is to be presupposed
that it refers to Roman Emperors, and seems to be a familiar
formula previously used in epigrams, but the meaning of which
slightly changed. The Emperors take the place of the Ptolemies
in the application of this title and if it is the Emperors who are
referred to here, then we may recognize in this inscription a sort
of modification of the formula which is popular in the inscriptions
Kaioapoc Sothoc or Katsdpwy Sobroc?!, and so it follows that
the deceased had been set free by Imperial order.

But still another possibility ought to be considered. The
Jewish kings were also called Bucuieic and the expressions used
by Josephus are very similar to those of our epigram. Josephus
Ant. I1 57 reports: Zipwv tic &V Pacthixdy Sodhwy edpoppia
copatog memordhg meprtidnowy favtd Nddnua. At the corres-
ponding place (Ant. XVII 273) he is described as 3oSioc... ‘Hpd-
dov 7ol Pactréwc®. We might therefore regard the plural form

17 Mitteis-Wilcken, Chrest. der Papyrusk. I 2 No. 20 col. II 3 sq.

18 See Kaibel, ib. No. 441 1.4 and on the brother line 8.

19 Cf. the epigram of the 4th cent. Milne, Catal. gén. des ant. Egypt. du
Musée du Caire p. 16, Greek inscription No. 9290 1. 3; also cf., e. g. the epigram
from Terenuthis from the Roman period in Preisigke, Sammelb. No. 5829, 15.

20 This should be compared with another epigram (Milne ib. p. 69 sq. No. 9203
1. 25) from the 2nd half of the 2nd cent. B. C. It is worth mentioning the makai-
mhovtot Basthijec in an epigram from Gaza, which appeared in Q. D. 4. P. vol. I p. 155,
from the 3rd cent. B. C. I dealt with this in JPOS vol. XIII (1933) p. 84 ff.

21 All the material concerning this formula was collected and arranged by
M. Bang, Caesarea servus, Hermes LIV (1919) p. 174 sq. Ib. p. 176 the author
remarks: by way of exception the Emperor appears there also in plural, hence
the individual meaning allegedly disappeared within the general meaning of
kaiserlich.

2 For the use of the word Basthedhc in Josephus see the Lexicon to Josephus
by Thackeray-Marcus s. v. There it is emphasized that of Bastheic refers
both to the king and to his sister; cf. e. g. the Life of Josephus 49, where re-
ference is made to Agrippa and Berenike; cf. ib. 181.
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used in our epigram as referring also to kings of the House of
Herod and to the members of their family, in accordance with
Josephus’ terminology, if we could antedate the inscription as
far back as to the end of the Herodian period %.

But here the question arises, whether the palaeographic data
of our inscription justify such an early date. A comparison of
the forms of the most characteristic letters of the inscription
with the forms of the letters in the tables of Welles in the Ge-
rasa of Kraeling permits to fix the time as the middle of the
second century A. D. or, perhaps, even somewhat earlier. If so,
then there is no reason to reject the possibility of Herodian kings
being referred to in our epigram, namely — Agrippa the Second
and his descendants.

Looked wupon from a purely aesthetic point of view the
epigram appears successful and simple. The verse contains the
deceased’s name in the first place, followed by an ordinary poe-
tical periphrasis of the popular formula &v9dde xeirar, a spe-
cification of the deceased’s origin *, and one detail of her life story.
The inscription may therefore be considered a succesful extension
of a very ordinary epitaph formula. Its simplicity reminds us of
the simplicity of the Attic epigrams. As far as metre is concerned,
it is faultless, except for the proper name, but this usually allows
for free adaptation and does not constitute a metric defect. The
vocabulary and verse construction do not prevent us from fixing
its time as the first century A. D.

But is this a Jewish epigram? As we have seen, there is no
ground to suppose that Zosime * was Jewish, nor to the contrary.

2 See the material mentioned in the preceding note. It is worth mentioning,
in this connection, the epigram of Crinagoras of Mytilene 4. P. VII 645, address-
ing the Academic Philostratos mod ot 2zeiva swimtoo zal abf Basthéwy apdovor.
According to Cichorius, Rémische Studien p. 317 sq., the plural form refers
to different kings, viz. to two kings, that is to say, Philostratos was employed
at Cleopatra’s Court, and at a certain time, also at Herod’s court, exactly like
Nicolaus of Damascus, see Cichorius ib. p. 317. Cichorius’ comment and
amendment has excellently advanced the explanation of this document. We
learn here of Herod’s attempts to convert his Court into a Musenhof.

# A simple form, also appearing in Josephus, see Life of Josephus 126:
VEQYVIGHROL TLVECe.onse AaBaprzonvol yévoc. However, no conclusions can be drawn
from this customary expression.

% ] may add that the name Zosime also appears in the Talmud, cf. Yeru-
shalmi, Shvi’ith p. 38, a, 1. 26. Krauss in Lehnwérter vol. Il s. v. Zosime is
not sure whether in the above passage Zdstyroc or Zwsipy is the form,
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The word 3¢uag which belongs to the commonplaces of epi-
grammatic art is in no contradiction to her being Jewish. Thus,
we may believe it to be a new Jewish inscription, though this
‘cannot be proved with certainty. Zosime — in case the inscrip-
tion is Jewish and pertaining to the ex-servant of Jewish kings —
might have met Agrippa II in Rome, or she might have been his
servant there. Apparently, Agrippa, too, was educated in Rome
and was there * after the death of his father, Agrippa I, in the
year 44. It is believed that Agrippa had still been in Rome in
the year 52 B. C. and it was only in the following year that he
came to Palestine. One cannot obviously know whether or not
Zosime came with him, but the facts mentioned in the epigram
can be understood in connection with the life of Agrippa II, who
died in the year 100?%7. If Zosime died in the middle or in the
first quarter of the second century A. D. — i. e. a short time after
the death of Agrippa, she might possibly have had some con-
nection with his Court in Palestine. But all these are mere possi-
bilities to be considered, and we are unable to prove them by
means of the material at hand. But whether this epigram is Jewish
or non-Jewish, it enriches us with a new specimen of versification

of Palestine epitaphs.

[The Hebrew University, Jerusalem) M. Schwabe

3 See Schiirer, 15 p. 586.
8 Ib..p..599.



