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A CHRISTIAN PRAYER FROM RAMSES IVTH TOMB
IN THE THEBAN VALLEY OF THE KINGS

The text under consideration is a dipinto written in black ink on the
left wall of the tomb’s corridor. The hand is an upright, well-practised cur-
sive and may be dated to the VIth century. Upsilon as a part of -ov- is usu-
ally reduced to a curve over the preceding omikron.

The inscription was published in 1920 by J. Baillet with several cruces
(Inscriptions grecques et latines des tombeaux des rois ou syringes a
Theébes 1 [= Mémoires Publiés par les Membres de [’Institut Francais
d’Archéologie Orientale du Caire 42], Le Caire 1920, pp. 71-72, no. 302,
pl. 4). We believe that the photograph permits to establish the text with al-
most hundred per cent certainty. Below, Baillet’s reading is printed in left
hand side, our in right hand side:

Kvpie mavrokparwp kal ' Kdpie mavrokpatwp kai

dyre KoAAovbe, kal ayie ama aye ' ama’ KoAhodOe kal ayie ama
IMatéppovoe, kai ayie amd. Ap- Ha'repp.oveL Kal ayLe ama’Ap-
MVNS AVaXmpLTS, Tapa - 4 HwvNS avaxwpcms, mapa-
kaAéoaTe Tov Oeov, Omws kahéraTe TOv Oeov OTws
Xapioaobar (wnv 74 *ApTe- xapioaobar (wnp i *ApTe-
pdwpa, pera [Malmvovbiov eis pdwpa pera [Malmvovbiov eis
OAiyov xlpdvovl, mpos TO GéAn- 8 oOAlyov xlpdvov] mpos 70 OéAn-

pa gov kail moinoov ewral [lavayie  pa oov kal moinoov éual [Mavodbis
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€VXAPLOTTOAL TATAL €DXAPLOTIA €UXAPLOTHOAL TTATAL €VXAPLOTIG
TVEVUATLKT) KETETTATO AV~ TVevuaTIKy), déomwTa Tav-
TOKPATOP. 12 TOKPATOp.

I 'n'av'roxparop (cf. com. ) 4. 'Appove (cf. com.) ava-
prn'ra 9. €ME; 10-T1. 7ra0'77 (¢f. com.); 11. déamoTa

“O Lord the Almighty, and the saint apa Kollouthos, and the saint apa
Pathermouthis, and the saint apa Ammonis anachorite, ask God to grant
life to Artemidora together with Papnouthios for a short time according to
your will and make me, Panouthis, to thank (you) with every spiritual thank
(or: in every spiritual prayer), o Lord the Almighty.”

2-3.

TavTOKPATwP: nominative instead of vocative or an orthographic mistake,
omega for omikron.

. Saint Kollouthos, a martyr of Diocletian time, has been one of the most cele-

brated saints of the Coptic church (there is, however, no entry Kollouthos/Col-
louthus in The Coptic Encyclopedia; see W.E. Crum, ‘Colluthos, the martyr
and his name’, Byzantinische Zeitschrift 30, 1929-30, pp. 323-327). He was a
patron-saint of Antinoe from where he originated and where he suffered his mar-
tyrdom. Antinoe, therefore, was the most important centre of his cult (cf. A.
PAPACONSTANTINOU, Le culte des saints en Egypte d’aprés la documentation papy-
rologique et épigraphique grecque (Vé-VII¢ siecle), unpublished dissertation,
Strasbourg 1993, pp. 226-231). In documents concerning his cult places there
he is called either hagios Kollouthos or hagios apa Kollouthos; in Greek docu-
ments the first form occurs more often while in Coptic texts the latter prevails
(c¢f. S. Timm, Das christlich-koptische Agypten in arabischer Zeit III, Wiesbaden
1985, pp. 1348-1350). This hesitation could be reflected also in our inscription
where apa has been added later, probably under the influence of two other in-
stances occurring here: hagios apa Patermouthis and hagios apa Ammonis.

Aa is a title of respect, not necessarily meaning that the man was either an an-
chorite or a monk (c¢f. T. DErpA — E. Wirszycka, ‘L’emploi des titres abba, apa
et papas dans ’Egypte byzantine’, JJP 24, 1994, pp. 23-56). It was, however, a
common habit in Christian Egypt to provide with this title the names of saints,
including the martyrs of the great persecution of the 3rd and of the beginning of
the 4th century (cf. ibidem, p. 34).

For St. Patermouthis, ¢f. R.-G. CoQuiN, The Coptic Encyclopedia V1, p. 1908,
s.v. Patermouthis, Saint. He originated from Oxyrhynchos but the place of his
life as a hermit is not recorded. He was celebrated in various places from Saqqgara
to Esna with predominance of Middle Egyptian localities.
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3-4.

Most probably 'Aupwrns for "Auudvis (from *Appwrios). Both the saint’s
name and his designation avaywpi77s stay here in nominative instead of being
in vocative. The use of nominative for vocative is a phenomenon frequently en-
countered in late koine and cannot surprise in connection with the regular voca-
tives dyte KoAAoDfe and ayie TTatepuote.

Two saint hermits with the name Ammonios are known to us: 1) Ammonius of
Kellia, an origenist monk from the end of the 4th century (A. GuiLLAUMONT, The
Coptic Encyclopedia l, p. 113 sq., s.v. Ammonius of Kellia) and 2) Ammonius
of Tunah near el-Ashmunein, contemporary of the famous Apollo of Bawit who
intervened in his life (R.-G. CoQuiN, The Coptic Encyclopedia 1, p. 114, s.v.
Ammonius of Tunah). In our opinion it could have been the latter who was
concerned here since the saints invoked in this prayer, which is a manifestation
of personal piety, seems to be specifically Middle Egyptian ones.

. mapakaléoate Tov Beov (...) moinoov evxapioTioar: the author of the prayer

addresses God twice, for the first time — indirectly, through the three saints; for
the second time — directly.

. xapioacar Cwny Th Aprepdwpa pera [Malmvovbiov eis oAiyov xlpovov]

mpos 10 BéAnua cov: The author of the prayer is a pious Christian who gives
the two persons entirely at God’s disposal. He only asks God to grant them
as much life as God wills. This time for mundane life on earth, determined by
God, is minimal and insignificant if compared with timelessness of God himself
and with the eternal life after death, which is stressed by the phrase eis oAiyov
XPOvov.

OALyos Xpovos is a common expression; numerous examples of its occurence
are quoted by LSJ and W. Bauer, WB zum NT. The expression combined with
the verb (@v usually appears in the funerary inscriptions (from among non-
Christian texts, cf. e.g. CIJ II 1513, a metrical epitaph from Tell el-Yehoudieh
commemorating a certain Rachelis who died at the age of 30: et 8" 6(Ai)yov
(floa xpovov ke(k)piuévov [line 4]; for the Christian ones see Th. MACRIDY —
J. EBErRSOLT, ‘Monuments funéraires de Constantinople’, BCH 46, 1922, p.
358: kayo yap 6 tamwos (loacas Twy 6Aiyov pod xpovov Tis (wijs [line
11]; ICUR 1IX 24268: 'Avaté\i, Mudv TPwTOTOKOV TEKVOV, OOTLS TMELY
€000ns mpos oAlyov xpovov, evxov vmep Muap). It stresses the fact of a pre-
matured death of a person. Although the meaning of the whole expression in
funerary epigraphy is different than in our dipinto from Thebes its formulaic use
might have influenced the wording in this case.

. IMavod6is might be considered as a simple mistake of the writer (for [Tamvo-

$6is) but we could not find any evidence for the loss of pi before nu. ITavotfus,
however, is a name with the same meaning as [Ta7vot0is; the only difference is
the lack of the article in the former (¢f. F. HEUSER, Die Personennamen der
Kopten, Leipzig 1929, p. 24, 25). It is quite probable then that in our inscrip-
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9-12.

tion both names, [Tavodfis and [Tamvovbios (ITamvodbis), refer to the same
man. He might have been a son or, less probably, the husband of Artemidora. It
is likely that the inscription comes from his very hand or, at least, that he was
its formulator.

A standard expression is kata 70 8éAnua Tod Beod or dua 70 BéAnua Tod Geod.
mpos 70 BéAnua — “nach seinem Willen” is however registered by BAuEr, WB
zum NT, 5.v. OéAnpa.

10-11. The reading of the very end of line 10 makes difficulties for the ink has faded

[Warszawa]

considerably here. We accept Baillet’s evxapioTia although we ourselves can
distinguish only evyapioa.

The syntax of this part of the inscription is puzzling. evyapLoTia TrevuaTiky,
as it is written, could be either nominative or dative. The first possibility gives
of course no sense, the latter should be taken as dativus instrumentalis dependent
on the infinitive evyapioTioac. If so, Tacar is to be interpreted as an equiva-
lent of the dative 7racfj. On the basis of the evidence given by F.Th. Gignac, A
Grammar 1, pp. 247-248 this might be considered a phonetical phenomenon
(interchange of at and 7 is recorded by him with numerous occurences, especial-
ly in ending of the subjunctive of the active aorist), but it cannot be totally ex-
cluded that for the author of this insciption 7racoa had a levelled declension with
the vowel of the nominative extended to the oblique cases (cf. GIGNAC, A
Grammar 11, p. 6 where he noted the same phenomenon in nouns’ declension).
€vxapLoTén, évxaploTia must appear here with the meaning “to thank (to the
God) in a prayer”, “personal prayer”. Baillet was of the opinion that the expres-
sion evxapioTia mrevuatiky suggests heretic influence. Contrary to him we
see nothing unorthodox in it. In early Church, in combination with evyaptoTia
the term 7vevpaTikn) must have had only the meaning “spiritual” which is quite
usual in describing an ideal Christian offering: cf. Just. Dial. 118.2 (MIGNE
6.749¢): u7 ... Bvolas 4’ aipatov ... ém 10 BuoacTpov avapépecbat,
aAAa aAnfwovs kal TrevuaTikovs alvovs Kal evxapiorias; Irenaeus Theol.,
Fragmenta deperditorum operum, Fragment 36, lines 14-16: 7 mpooopa Tiis
€UXapPLOTIaS OVK €0TL TAPKLKT), GANG TVEVUATLKY Kal €v ToUTw kabapa; Ori-
genes [Dub.], Selecta in Psalmos (MIGNE 12.1672): YaAuos pud’. “Twow o,
6 Ocos pov, k. 7. €. “TYwois Trevuatikn eoTw evxapioTia vod kabapod
émi Tols ovpBaocw avTd mapa Tod Ocod ayabols.

It should be pointed out, however, that all the authors quoted above are of rather
early date and none of them wrote in days of great theological controversies of
antiquity. This could be the reason why Baillet suggested heretic influence.
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