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The rough analysis of the w hole contem porary  lite ra tu re  con
cern ing  m an proves, tha t in anthropological reflexion occurs dif
ference betw een  the  fact of hum an being and the philosophical in 
te rp re ta tion  of tha t fact1. H ow ever, the question is discussive to 
w hat a degree  the  practical separation  of those two, theore tically  
d ifferen t problem s, is possible. It seem s to be difficult to p resen t 
the hum an fact w ithout its sim ultaneous involving in de te rm in ed ' 
philosophical conceptions, being a t the  same tim e the in te rp re ta 
tion of the  m entioned fact. The problem  of man as a person  and 
connected tendencies concerning the understanding  of m ere p e r
son are  the expression of specific in te rp re ta tion  of hum an fact. 
Hence, no w onder, that apprehensions of m an as person  m ay dif
fer as m uch as at M aritain, M ounier, M arcel, Sartre, or Teilhard  de 
Chardin.

T eilhard 's de C hardin  approach deserves special notice. In con
trad istinction  to  M aritain, apprehending  the question of m an as 
a person  in categories of tom istic m etaphysics, or M arcel's con
ception inspired  conspicuously by K ierkegaard 's  conception and by 
H usserl's  phénom énologie m ethod, Teilhard de C hardin joins exp li
citly  the  idea of person  w ith  — in his own w ay com prehended — 
doctrine of evolutionism . He him self nam es it ra ther the scientific 
phenom enology of the w orld and deprecates, that opinions com 
posing it do ju st generate . „They are  not to be trea ted  as com 
m only accepted and ultim ately  finished. W hat do I propose — he 
w rote  — is to be ra the r trea ted  m ore as suggestions, than as ju sti
fied s ta tem en t."2

Phenom ena are  — in substance — the object of that scientific 
phenom enology of the world, tha t m eans that, w hat consists the 
dom ain of d irec t experience3, nam ely positively  g iven facts and 
experim en tally  estab lished  betw een  them  rela tions.4 But, Teilhard  
does not lim it himself to such determ ination  of phenom enon. He

1 M. G o g a с z, Jak uprawiać egzystencjalno-łomistyczną iiiozolię czło
wieka,  in: Aby poznać Boga i człowieka,  part 2: O człowieku dzisiaj,  W arszawa 
1974, p. 136.

2 P. T e i l h a r d  d e  C h a r d i n ,  La place de 1 homme dans l'unixeis, in:
Oeuvres de Teilhard de Charin, vol. 3. Paris 1957, p. 306.

2 Ibid.
4 P. T e i l h a r d  d e  C h a r d i n ,  Le phénomène humain, Ibid. Oeuvres,

vol. 1, Paris 1955, p. 54.



tries to define m ore p recisely  the  v e ry  s truc tu re  of phenom enon as 
phenom enon, surpassing at the sam e tim e the, p roper for the m ere 
phenom enon, sphere  of original, not reflexive, em pirical datum . As 
he w rites, phenom enon is, tak ing  it m ost generally , any thing as 
m uch as it rem ains in cognitive rela tion  to any  subject.5 T hat defi
nition is not, in T eilhard 's opinion, new . He sees in Kant the  p re 
cursor of such conception and still ea rlie r in m edieval au tho rs6, re 
m aining under the influence of neo-platonic doctrine included in 
Liber de causis.7 In modified and also d ifferen tly  in te rp re ted  form, 
tha t doctrine was expressed by m edieval au thors in, often repeated  
dictum : „every  being accepted by  o ther being is accepted by  it in 
the w ay p roper for the accepting being .”8 H ow ever, try ing  the case 
on its m erits, Teilhard, considering as essential for phenom enon 
the relation  of th ing to the cognizing subject, is far from  m edieval 
th inkers ' apprehensions, though close to K ant's thought. H e leans 
but to the doctrine, according to w hich the constitu tive factor of 
phenom enon is not only the v e ry  thing, or process apprehended  by  
sensitive  receptors, bu t ra th e r the  cognizing subject, w hich data  
obtained by  the w ay of sensitive reception, adequately  transform s, 
so tha t in phenom enon there  is at least as m uch from subject, as is 
in it of perceived  thing in sensitive experience.® T hat rem inds 
K ant's sen tence from  Critique of Pure Reason: "reason  en te rs  in 
th a t only w hat it c rea tes according to  its own idea."10 T eilhard  de 
C hardin finds the  evidence for tha t sta tem ent in contem porary  p h y 
sics. „Reaching certain  range and obtain ing determ ined degre of 
p rec is io n ’—̂  he w rites — constructions of contem porary  physics 
allow  ev iden tly  to grasp in phenom ena the in telectual factor 
b rought into them  by  the v e ry  scientist. That genera tes the  suppo
sition tha t fotons, protons and e lectrons and o ther e lem entary  m a
teria l particles possess no m ore (or less) rea lity  besides our thought, 
than  coloure besides our sight."11

H ow ever, Teilhard com prehending in such a w ay the s tructu re  
of the v e ry  phenom enon, is far from  idealistic attitude im plicated 
ev idently  by  Kant. The view  expressed  by tha t th inker assum ed 
the acceptance of, at least, tw o theses: tha t cognition has in sub
stance active character, depending on_ constructing  of cognition

5 P. T e i l h a r d  d e  C h a r d i n ,  L'énergie humaine, in: Oeuvres,  vol. 6, 
Paris 1962, p. 143.

« Ibid.
7 Conf. Księga o przyczynach,  transi. Zofia B r z o s t o w s k a  and M ie

czysław  G o g a cz, W arszawa 1970, p. 158.·
8 S. Th. 1,75,5.
9 P. T e i l h a r d  d e  C h a r d i n ,  op. cit., p. 144.
10 K a n t ,  Kritik der reinen Vernunft, Leipzig* 1932, p. 18, cit. according to 

polish trans, by Roman I n g a r d e n ,  Immanuel K a n t ,  K rytyka  czys tego  rozu
mu, vol. 1, W arszawa 1957, p. 26.

11 T e i l h a r d  d e  C h a r d i n ,  op. cit., p. 144.



o b jec t by cogniting subject, and not on its in ten tional reproduction  
in  subject; and tha t ex tra-sub jective reality , w hich is no t resto red  
in subject, is in substance for th a t subject — incognizable. Hence, 
Roman Ingarden  explains correctly  K ant's thought, transla ting  in 
the above m entioned fragm ent the  K antian  expression: "nach ihrem  
Entw ürfe hervorb ring t"  by "according to its idea produces."

Teilhard  de  C hardin  was conscious of these  idealistic im plica
tions in, developed from  K ant's inspiration, phenom enon in te rp re 
ta tio n 12, bu t he  him self w as far from  those in terp re ta tions. Paying 
b u t a tten tion  to the ro le of subjective factors in phenom enon s tru 
cture, T eilhard  considered one essential, in idealistically  com pre
hended  phenom enon conceptions not perceived, or underestim ated, 
m om ent. N am ely, w ithout refering  to subject, it is im possible to 
speak-about m aking out the p roper sense of experim entally  acces
sib le data. It is difficult to find out the m entioned sense by the 
analysis of particu la r phenom ena, trea ted  as closed in itself whole. 
But it reveals  w hen th ey  are  in te rp re ted  as connected among them 
selves fragm ents of larger body.13 That body becom es then  one 
enorm ous phenom enon, the sense of w hich is no t to be understood 
w ithou t its refering  to subject. Teilhard  de C hardin will tell in con
nection  w ith  that, than  m an as cognizing subject is not only the 
cen ter of perspective in the glance on world, bu t finds him self in 
the  cen ter of the ve ry  w orld construction .14 It does not m ean tha t 
hum an cognition of w orld is m arked  by inevitable subjectivism . It 
is bu t no t the question of certain  w orld constructing from  data  of 
e x te rio r experience, as com prehęnded Kant, bu t of revealing, in 
such in tegral phenom enon com prehension the inseparable bond 
betw een  w orld as tha t is cognized and subject as he who cognizes. 
T here  is no w orld w ithout man, as there  is no m an w ithout w orld .15 
In the act of cognition w orld is in ten tionally  resto red  in subject. 
H ow ever, the m entioned resto ra tion  does not m ean the negation  
of real, ex tra-sub jec tive  being — on the con trary  — it im plies the 
ex istence  of such world. W ithout it it would be im posśible to speak 
about its in ten tional res to ra tion  in v e ry  subject. M oreover, it is 
no t the question  of single events or processes, but of the  w hole of 
factual or possible observation d a ta .constitu ting  the world. That 
w hole becom es a phenom enon for the subject, the richer because 
com prising particu la r even ts and processes and their m utual in te r
dependencies and links, allows the  reading  out of their p roper sen 
se by man. In such m eaning, m an as cognizing subject, is the cen-

12 Ibid. Conf. also: Le phénomène humain, p. 26.
19 P. T e i l h a r d  d e  C h a r d i n ,  Le phénomène humain, p. 26.
14 P. T e i l h a r d  d e  C h a r d i n ,  op. cit., p. 27.
15 „Object et sujet s'enfonsent et se transportent mutuellement dans l'acte de 

connaissence" (ibid., 26).



te r of w orld structu re , as the p roper w orld sense as a w hole rev e 
als to him.

In T eilhard 's  de C hardin com prehension the in tegrally  app re 
hended phenom enon proves v e ry  c learly  defined evolutional m ea
sure. It is im possible — he sta ted  — to speak about w orld as phe
nom enon w ithout considering its evolu tional developm ent in tim e. 
Even m ore, it is im possible to understand  the  world w ithou t con
sidering its evolu tional m easure. Therefore, he w rote tha t the 
idea of evolution w as not only a theory , system , or hypothesis, but 
som ething m ore than that, nam ely  the genera l principle of th inking, 
to which m ust correspond all theories, system s, or hypo theses.16 
T hat sta tem ent is for Teilhard the  basis for ra the r far-reaching 
cgnclusions concerning the w ay of proceeding  in science. Science, 
out of its essence proves, in T eilhard 's opinion, the analy tical cha
rac ter. The explanation of m ore com plex m aterial s truc tu res is p e r
form ed by refering  to the elem ents constitu ting  those struc tu res.17 
.Such p rocedure  is an essential factor, bu t not the only in w orld ex 
planation. It is also bu t indispensable — according to the ju st cited 
sen tence about evolution as fundam ental basis of in te rp re ta tion  of 
even ts  occuring in the world — to consider the evolutional m easu
re  of things, p resen ting  how  it came to the form ation of the an a
lyzed thing. T hat m easure deciding about reverse  than  analy tical 
p roceeding  in cognition process, p roves the synthetic  character and 
is the  second from  necessary  and deciding activ ities in w orld in 
te rp re ting  and understanding. To com prehend the world, tha t 
m eans not only to find out the  elem ents constitu ting that world, 
bu t to  understand  the m echanism  of evo lu tionary  changes form ing 
tha t w orld. W orld  is not only the  determ ined  structure , w here 
to cognition analysis is indispensable, bu t also the genesis, the un
derstand ing  of w hich dem ands syn thetic  proceeding. H ence, the 
principle of evo lu tionary  in te rp re ta tion  is thee basic postu late of 
scientific proceeding, and as such it m ust ex tend  on processes con
nected w ith  p lan t and anim al w orld form ation, on c'osmos genesis, 
appearance of life, and even  on developm ent of social and cu ltu ral 
structures. Therefore, it has a v e ry  broad range of application and 
refers to, strictly  speaking, all cognition fields. Such genera lity  is 
also the basis for trea ting  the whole w orld as phenom enon, in 
scope of w hich particu lar events and processes appear as elem ents, 
from  sub jec t's  point of view , reasonable  and allow ing b u t to under
stand that whole.

G enerality , as concerns the scope of T eilhard’s idea of evolu
tion, is one of its characteristic  elem ents. C onvergence is its succes

16 P. T e i l h a r d  d e  C h a r d i n ,  op. cit. p. 242.
17 P. T e i l h a r d  d e  C h a r d i n ,  Science et Christe ou analyse et syn the

se. in: Oeuvres,  vol. 9, Paris 1965, p. 56.



sive tra it. It im plies at first, that p rocesses of evo lu tionary  changes 
are d irectional. T hey run  in certa in  determ ined direction, from  sets 
s truc tu ra lly  sim ple and functionally  not com posed to sets s tru c tu 
rally  m ore and m ore composed and functionally  m ore and m ore 
differentiated . H ow ever, such conception of d irectional inclination 
of evolu tion  is no t specific for Teilhard  de C hardin only. The e le 
m ents of in such a w ay  com prehended evolution are  to be found at 
H enri' Bergson18, and also in m arxism . It corresponds also to some 
degree  to the  determ ination, to w hich cam e the participan ts of 
sym posium  organized in the y ea r 1959 — on the occasion of hun 
d red th  ann iversary  of D arw in's publication of The Origins of Spe
c ies ,19 But the d issim ilarity  of T eilhard 's  apprehension  depends on 
trea tin g  th e  evo lu tionary  processes not only as directional, hence 
leading to sets m ore and m ore com posed as concernes structure, 
bu t as processes in the  resu lt of w hich occurs the consciousness 
increase, being the phenom enon para lel to the degree of m aterial 
com plexity. Teilhard  expressed  the above sta tem ent in know n and 
discussive law  of consciousness — com plexity .20

H ow ever, the appearance of such sets is no t ultim ate. It is only 
the transition  stage of m ere evolution. P articu lar developm ental 
lines form ing in the  course of evo lu tionary  changes, lead finally  
to their union, bu t no t vio lating the s truc tu ra l and functional sepa
ra teness of particu la r sets, rep resen ting  exactly  those lines. On 
that depends also the convergen t charac te r of evolution. In con
junction  w ith  generalized evolution conception it appears as p ro 
cess em bracing the w hole reality , and finally  is d irected  tow ards 
man, in whom  — as tells Teilhard de C hard in  — refering  at the 
sam e tim e to  Ju lien  H uxley21, evolu tion  becam e conscious of itself.

O n the grounds of, in such genera l w ay presen ted  scientific 
w orld phenom enology, T eilhard 's criticism  is justified. It is adum 
brated  in his reflex ive thinking, especially  in the last years  before 
death, in reference  to H usserl's  phenom enology and to rep re sen ta 
tives of contem porary  phenom enology and ex istentialism 22, d ev e
loping his thought.

T hat is the  o ther question to w hat a degree  tha t criticism  is ju 
stified. In bottom , how ever, T eilhard 's  de C hardin  phenom enology

18 H. B e r g s o n ,  Ewolucja twórcza, transi. Florian Z n a n i e c k i ,  W arsza
wa 1957, p. 100j conf. also: M. B a r t h e l e m y - M a d a u l e ,  Bergson et Teil
hard de Chardin, Paris 1963, p. 285,· H. d e  L u  b a c ,  La pensée religieuse du 
Père Teilhard de Chardin, Paris 1962, p. 231 footnote 2.

19 Conf. Evolution alter Darwin, vol. 3, Chicago 1960, p. 107.
20 P. T e i l h a r d  d e  C h a r d i n ,  L'étoile de l'univers, w: Oeuvres, vol. 7,
Paris 1963, p. 399.
21 P. T e i l h a r d  d e  C h a r d i n ,  Le phénomène humain, p. 244.
22 Conf. P. T e i l h a r d  d e  C h a r d i n ,  letter of 11, April, 1953 cit. by cl. 

D’A r m a g n a с, Philosophie de la nature et méthode chez le  Père Teilhard de) 
Chardin, A rchives de Philosophie 20/1957/ p. 16.



is the apprehension  of ex tra-sub jective, p roper for n a tu ra l sc iences 
reality , and not-as in H usserl's  case — the analysis of in ten tional 
or pure  consciousness of subject. T eilhard  is m ore in te rested  in  
tha t w as is g iven to the consciousness, than  in  the  analysis of, how  
is given. The jux taposition  of ow n conceptions w ith H usserl's  do 
ctrine and deriv ing  from  him philosophical tendency  seem s not ju 
stified, the  m ore so the critical reservations  leveled against th a t 
tendency.

Besides the  idea of scientific w orld phenom enology and con
ception of convergent evolution, the  successive elem ent in Teil
hard 's  conception of person  is — connected w ith  evolution idea as 
its essentia l factor —■ process of spiritualization. G enerally, that 
factor rouses m ost reservations tow ards T eilhard 's de C hard in  
thought. Evolution w as but m ost often in te rp re ted  as fundam enstal 
argum ent for m aterialistic  conception of the w orld.23 H ow ever, Teil
hard, on the  grounds of consciousness-com plexification law, takes 
the view, tha t evo lu tion  as generalised  a n d ' c learly  convergen t 
process, tends to  g rea ter predom inance of psychical factor above the  
m ateria l elem ent. M oreover, in tha t process, he sees the w ay of 
surpassing, the w eighing heavy  upon m odern philosophical an th ro 
pology, dualism  of spirit and m atte r.24 Dualism, in T eilhard 's de 
C hardin  opinion, w as connected w ith  static, in substance, vision 
of the world. Regression from such vision  m akes the whole problem  
of "sp irit-m atter" repport useless. Teilhard  is no t quite aw are, th a t 
the roots of the w hole problem  do not inhere in the sta tic  w orld 
vision, bu t reach  deeper, nam ely  to the  the  question of ontic s tru 
cture  of hum an being, and not only — as it seem s to resu lt from  
scientific w orld phenom enology — to tem poral correla tion  of phe
nom ena. Indeed, the  com prised in those last categories problem  of 
psycho-physical unity  of m an seem s to vanish  a t all. Teilhard  de 
C hardin in discussing that m atter, does not keep  consisten tly  the 
phenom enological sphere, bu t bases on determ ined  philosophical 
pre-conceptions, w hich he does not c learly  explicate.

To those but belongs the, used by  him, idea of m atter.25 M atter, 
in T eilhard 's de C hardin opinion, tha t is, before all, not m atter in 
physical sense, bu t m atter in m eaning of stuff, being the ground

28 B. d e  S o  l a g  e s ,  Teilhard de Chardin, Toulouse 1967, p. 91, conf, also 
also H. P r o s c h ,  The Genesis of Twentieth Century Philosophy, Garden City, 
N ew  York 1966, p. 331—332; R. l e  S e n n e ,  Introduction à la Philosophie,  Pa
ris 1958, p. 107.

24 P. T e i l h a r d  d e  C h a r d i n ,  Le Phénomène humain, p. 57; also: Le 
Phénomène spirituel, in: Oeuvres,  vol. 6, p. 127.

25 Strictly speaking one should perform the more precise analysis of the 
meaning of that idea, playing such important role in T e i l h a r d ' s  d e  C h a r 
d i n  thought. Trials of ordering those meanning — conf. Cl. С u e η о t, N ou
veau Lexique Teilhard de Chardin, Paris 1968, p. 117—121.



of evo lu tionary  transform ations. It posseses as if two faces.26 O ne 
of them  is the  psychical factor, the o ther — the m ateria l one. That 
last, trea ted  as ex terio r m anifestation of cosmic stuff, reveals in 
dispersion, in p lu ra lity .27 But the psychical, in terio r part reveals 
in the course of evolution as the expression of proceeding o rga
nization and corpuscularization of tha t original dispersion.28

Evolution is the consolidating process running from  the original 
d ispersion sta te  of stuff to its m ore and m ore greater, but d ifferen
tia ted  un ity29, hence, g radually  during  tha t process m ust take 
place the  transition  from  m aterial to sp iritual factor. Therefore, 
evolution m ay and m ust be com prehended as the process of in 
creasing w orld spiritualization.

Ju s t on th a t ground sta rts  to appear the  T eilhard 's conception 
of person, and his thought begins to acquire  clear features, not as 
m uch a system , but ra th e r of personalistic  program .30 The com
plexification law, or — as Teilhard  nam es it som etim es — law  of 
"consciousness-com plexity" proclaim s nam ely, tha t hum an person 
as the product of universal, convergen t evolution process, has but 
the determ ined  structu re; it is com posed of elem ents differentiated  
in them selves, bu t as m uch as they  a re  included in determ ined 
structure , th ey  are  inseparably  united  among them selves. H ere 
recurs the though t of above m entioned differentiated  unity . The 
structu re , how ever, developed during  evolutional changes, is not 
a sim ple aggregate, but the in terio r connection of elem ents, which, 
in such a w ay, form  the closest synthesis, being not subjected  to 
decom position,31 as long as the d irection  of tim e lapse does not 
avert. H ence, s truc tu re  does not m ean the possibility  of d isin tegra
tion.

The increase  of in terior struc tu re  is bu t followed by — again 
according to the law  consciousness-com plexity — the increase of 
spiritual factor in evolving w orld. It corresponds w ith the above 
m entioned process of increasing spiritualization, w here the m a
teria l struc tu re  is the ex te rio rly  palpable expression. But because 
tha t struc tu re  reached  in m an its perfection, as it placed him as 
the cen ter and fiducial point not only in the sphere of cognitive

28 P. T e i l h a r d  d e  C h a r d i n ,  Le phénomène humain, p. 53, also: Le
phénomène spirituel, p. 122.

27 P. T e i l h a r d  d e  C h a r d i n ,  Les nomes de la matière, in: Ecrits du
temps de la guerre, Paris 1965, p. 421.

28 P. T e i l h a r d  d e  C h a r d i n ,  La lutte contre la multitude , in: Ecrits
du temps de la guerre, p. 115.

29 P. T e i l h a r d  d e  C h a r d i n ,  La Centrologie, in: Oeuvres, vol. 7,
p. 122.

M Conf. P. T e i l h a r d  d e  C h a r d i n ,  Esquisse d'un Univers Personnel, 
in: Oeuvres,  vol. 6, p. 69—114; La centrologie, Oeuvres,  vol. 7, p. 103—134.

21 Conf. P. T e i l h a r d  d e  C h a r d i n ,  Esquisse d'un Univers Personnel, 
Oeuvres, vol. 6, p. 75.



w orld apprehension, but as specific "key" to the w hole w orld 
structu re , hence also the  spiritual factor reaches in m an the  cu l
m inant po in t of the whole biological evolution. The expression of 
th a t is the reflexive consciousness, of w hich man is the carrier and 
w hich is the basis of m an's liberty .32

Therefore, tha t w hat decides, according to  contem porary  and 
m odern philosophy, about person 's d ign ity  and w hat constitu tes 
th a t dignity, nam ely  consciousness and liberty , is the para le l p h e
nom enon to the obtained in evolution process corpuscularization 
level and in terio r being union, at its sim ultaneous separation  from  
o ther beings.

N ot by chance, Teilhard de Chardin, speaking about hum an 
person, speaks about Incom m unicabilitas as of its essential, cons
titu tive  feature, and that as person  it is the being in itself. That 
being is no t and can not be — as m uch as it rem ains a person  — 
the part of ano ther being. Furtherm ore, Teilhard  de C hardin  will 
stress, th a t "...man by the v e ry  act of own individualization seem s 
to be a being uncapable to com m unicate and incognizable for 
o thers, w ho sorround him ".33 Hence, one can tell, th a t in being 
o rder, m an as person  rep resen ts  the  closed in itself whole, and in 
cognition o rder he does not subm it to conceptual cognition. The 
sense of the above statem ent, how ever as concerns its first part, 
is different. Teilhard  but speaking about person 's "incom m unica
b ilitas" does not apprehend it in m etaphysical categories, bu t only 
in categories of his scientific w orld phenom enology.„N evertheless, 
he seem s to refer by tha t denom ination to m edieval th inkers ' con
ception, for whom  "Incom m unicabilitas'' w as also the specific 
fea tu re  of personal being.34 R eturning to person 's conception as 
being, w hich can not com m unicate any th ing  of its being a person, 
Teilhard stressed  only its unique character. W ith  that character 
of personal being as personal is also connected its incognizable
ness. It does not how ever m ean, tha t m an in his personal character 
can not be cognized at all. It is ra th e r the question of im possibi
lity  of his conceptual cognition. Being bu t the person, he can not 
— as the person  — be trea ted  as the classs elem ent, or kind of 
being. Each idea is bu t the substitu tional sign of the w hole class, 
o r kind of the same beings and therefo re  it can not be refered  to 
its referen ts  otherw ise, than  to the w hole class of the g iven e le 
m ents. But person  as a person  cannot be the elem ent of class. 
Hence, trea tin g  it as class elem ent or k ind of being m ust necessa
rily  lead to specific "loss" of tha t w hat is peculiar for person  as

38 Ibid., p. 78.
83 Ibid.
84 Conf. S. Th. 1,29,3 ad 4; 1,30,4.



a person. Therefore, the conceptual apprehension  of person as 
person  escapes m an 's cognitive endeavours.

"Incom m unicabilitas” and "Incom prehensibilitas" connect Teil
hard 's  conception of person  w ith  m edieval th inkers ' opinions, bu t 
— on the o ther hand — his stressing of self-consciousness role, or 
in o ther w ords — consciousness of the  "second d eg ree"35, resu lt
ing from  evolu tion  conception as a process tending to develop m a
ximum consciousness in the ground subjected  to tha t process, 
approxim ates T eilhard 's ideas to  contem porary  personalistic appre
hensions. The reflexive consciousness, characteristic  for hum an 
person, connects bu t w ith liberty  conception.36 Due to tha t con
ception, hum an person, having cognized the  ex te rio r tow ards it 
determ inism s, m ay subdue them  and use for own, chosen by  itself 
purposes. H ere, the liberty  determ ination  is — as we see — linked 
w ith consciousness conception, w hich im plies the reference of 
subject, bestow ed w ith  tha t consciousness, to itself and to that 
w hat is ex terio r. It is not beforehand, in indispensable way, d e 
term ined. Its source is the v e ry  subject refering crea tive ly  to 
itself, or to that, w hat constitu tes the ex te rio r reality . Hence, for 
subject, it is connected w ith the  possib ility  of choice and w ith 
au todéterm ination  of own in terio r and ex te rio r activ ity . L iberty 
com prehended in such a w ay assum es the  possibility  of worfd fo r
m ation, existing independently  from  m an. There by it also em pha
sizes the  ex istence of lim its of its actualizing, d ictated  by p roperties 
of th e  w orld constitu ting  the contact of the subject conscious of 
itself and its activ ity . Furtherm ore, Teilhard  de C hardin trea ts  li
b e rty  not only in static way, as the possibility  of choice of cons
tant, in unchangeable w orld po ten tia lly  included values, but ra ther 
as the  task  of w orld hum anization by man, as subject holding in 
that w orld the  superior position, M an, in the scope of such liberty  
conception, reveals  as being im m anent to th a t world, bu t ev idently  
to th a t w orld transcendent. H ence, liberty  does not constitu te — 
as even  in S artre 's  com prehension — the w ay of being beforehand 
doom ed to  fail. H ere  it is the  dynam ic liberty . In its actualization 
m an enriches constan tly  himself, developing through  it his own 
dignity  and position in the  world. It is not the  liberty  lim ited to 
hum an individual, for w hich every th ing  w hat differs from  it, is 
the unavoidable th reat, bu t it is the open liberty , in the scope of 
which w orld is com prehended as field of activity , po ten tia lly  given 
to man, and as sphere of tasks, the perform ance of w hich is the 
elem ent of m an 's developm ent as a man.

35 P. T e i l h a r d  d e  C h a r d i n ,  La Place de l'Homme dans la Nature, in: 
Oeuvres,  vol. 8, Paris 1958, p. 91.

38 Conf. F. C o p l e s t o n ,  Osoba ludzka w  filozolii wspèlczesnej,  Znak 
115/1963/p. 1283.
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The conception of in such a w ay com prehended liberty  is 
therefore  closely connected w ith  the ju st m entioned hum an person  
feature, nam ely  as ''Incom m unicabile" as being, w hich can not 
com m unicate. Hence, in reference to the  w orld sensu stricto, p e r
son, as rea lity  tow ards it superior, m aintains its d istinctness by 
the, obtained during evo lu tionary  transform ations process, degree 
of in terio r union of its composing elem ents. Hence, finally, it can 
not be subject to annihilation process. On the  contrary , endow ed 
w ith  consciousness of "second d eg ree”, in reflexive consciousness, 
it m ay ju st cognize its own d istinctness in relation  to world, and 
the m ore enrich  itself. The m entioned phenom enon occurs in the 
h igher degree, w here it is the  question of relation  to the o ther 
person. If S artre  saw  in the "o ther"  the th rea t of own personal 
being, Teilhard  — the o ther w ay round — just in re la tion  to  the 
the o ther person, perceived the  factor m utually  enriching those 
persons. They have to develop un ity  of h igher rank, not to fo r
tunate ly  determ ined  by him as "super'person",37 on the  grounds of 
the ju st m entioned principle of d ifferentiating union.38

H ow ever, tha t "super-person" does not m ean anything, w hat 
w ould cancel out the inviolable character of particu lar persons. 
A ccording to  Teilhard  two factors appeal to above statem ent. The 
first of them  is, the just above discussed "Incom m unicabilitas" of 
particu la r hum an persons. Person can not but, as m uch as it is 
person, becom e the p a rt of another being, even  if that being had 
also personal character.

The second essential e lem ent of T eilhard 's conception of p e r
son, excluding the possibility  of specific downfall of particu lar 
persons for the  sake of any superior tow ards them  "super-person", 
in re la tion  to which, they  would be only its composing parts, is 
tha t w hat T eilhard  nam es the  irreversib ility  of unifying evo lu
tion process. The basic tra it of in such a w ay com prehended evo 
lu tion is its ascending character, c learly  m arked in the fact tha t 
it passes from  simple, not d ifferen tiated  sets to  sets d ifferen tia ted  
from  the point of v iew  of s truc tu re  and functions p roper to p a r
ticu lar elem ents of tha t structure . A nnihilation of such sets would 
m ean th e  crossing out of the obtained, on the evolution basis, m ore 
and m ore h igher degrees of inner organization and thereby  would 
also contrad ict the m ost common tendency  m et in m ateria l w orld 
and w ould m ean the acknow ledgem ent of evo lu tion  as, in sub
stance, reversib le  process.

Hence, speaking about "super-person", Teilhard  de C hard in  did 
not hold the  opinion, th a t "super-person" had to crea te  a certa in

87 Conf. P. T e i l h a r d  d e  C h a r d i n ,  Esquisse d'un Univeis  Personnel, 
Oeuvres, vol. 6, p. 84 and the next.

88 Conf. footnote 26.



higher, superior tow ards w orld of hum an persons reality . Reality, 
in th e  scope of which, those particu la r persons w ould lose their 
"Incom m unicabilitas '1, their personal d istinctness and becom e the 
e lem ents of new  structu re . Hence, Teilhard  using tha t ra the r un
usual term  com prehended sim ply the hum an com m unity and, foll
owing its orig in  and functioning, social consciousness, and not 
a certa in  super-individual, super-hum an organism . In substance, it 
m eans also a certa in  stage of convergen t type evolution, bu t evo
lu tion running  on just another level, than  biological evolution, b e 
cause on social basis. The law  — as calls it Teilhard  — of con
sciousness — com plexity concerns also, analogically  talking, social 
evolution. .T he proceeding  forw ard, and being the expression of 
tha t social evolution, organization of hum an comm unity, ex terio rly  
expressed  in science and technics developm ent and connected 
w ith them  social organization, is no th ing  else than  creating  of 
"d ifferen tiated  un ity". But tha t un ity  m eans, on one hand the  p ro 
ceeding autonom y of elem ents com posing tha t unity, and on the 
o ther hand — their m ore and m ore g rea ter consolidation, hence it 
can not m ean out of itself the th rea t of personal value of particu lar 
hum an individuals. H ow ever, the process of social changes m ay 
run in the w ay  not controlled by man, or d irected  by him not 
properly ; m an instead  of com m anding them  m ay becom e their 
slave. H ence, processes of social transform ations can not be taken  
as epression  of autom atically  actualizing evolution of convergent 
type, as rea l from  its substance pro longation  of biological evo lu
tion process. They are  but not the  processes, in scope of w hich 
evolution is uniform ly determ ined w ay proceeds to consciousness 
increase, and deepening in paralel — m an’s liberty . In o ther words, 
the  progress of science and technics and of social organization m ay 
have and has in rea lity  — an am biguous character. U ncontrolled 
by man, it m ay tu rn  against him  and lead to functionalization of 
his role in the  described process.

M anifestations of such transform ations are but ra ther the  ex 
pression of social evolution deform ation and, in T eilhard 's belief, 
it is difficult to tre a t them  as tendency  to  deepen  the m an’s au then 
tic consciousness and liberty . In his opinion, the au thentic  process 
of social evolu tion  is the process w hich constitu tes the pheno
m enon occuring on another social level, and therefore  it should be 
recognized as prolongation of biological evolution. But it is not 
synonym ous w ith  im puted som etim es to Teilhard "biologization" 
of social phenom ena. They are  of d ifferent character than biolo
gical phenom ena. H ow ever, they  actualize also according to the 
consciousness-com plexity  law  and tend to  unify that, w hat in the 
starting  point is p lurality . But the m entioned unification does not 
occur in consequence of action of factors ex te rio r tow ards man, on 
w hich he has no influence. O n the  con trary , as it is a process, in



the scope of w hich m an is active as being endow ed in „second 
degree" consciousness, in reflexive consciousness, able to  d irect 
the ex terio r factors — due to their cognition — hence, tha t p ro 
cess m ay be only actualized in the w ay controlled by m an and 
by him  directed . M an but fills in it the  superior position.

T ogether w ith  m an com prehended as person, appears but in 
th a t process a quite new  factor, nam ely  love.39 It is th a t factor, 
w hich uniting particu lar men, and m ore precisely  — particu lar 
hum an persons, does not lew er p roper to them  Incom m unicabili- 
tas.40 The idea of love, which occurs at Teilhard de C hardin  in 
contex t of personalistic  deliberations, dem ands at least a few  e x 
planations, considering the  typical am biguity  of that idea in collo
quial langauge. Love, according to M arguerite  Barthelem y-M ada- 
ule41 m ay be determ ined  as union of at least two subjects, w hich 
how ever m utually  to  them selves refered  and joined, p reserve  
am ong them selves autonom y and independence in existence and 
action. H ence, two essential m om ents are  to be considered in d e 
term ination  of love: a t first m ere subjects refered  to them selves 
and nex t the ve ry  character of tha t reference. As concerns the 
first m om ent, nam ely  th e  refered  factors — in T eilhard 's de C har
din opinion — those are, in p roper m eaning, only persons.42 Hence, 
love is the rep o rt — to use tha t expression — of a t least two p e r
sons to them selves. As persons they  m ust p rove  single and un 
repeatab le  charac te r in ex istence and action, hence love joining 
them  m ust also p reserve  in its essence som ething of those tra its  of 
pro longation  in action of p roper for persons w ay of existence.

As concerns the  second factor in love determ ination, nam ely 
the charac te r of m utual persons’ reference  to  them selves, essentia l 
role in its actualization p lays consciousness and liberty . The re 
ference subjects deciding about love are persons, th a t m eans 
beings conscious and free in action, hence their reference to  them 
selves m ust be not only conscious, bu t also in free w ay accepted. 
Hence, th ere  w here two persons refe r to them selves, bu t they  are 
not conscious of tha t reference and do not accept it consciously, 
there  is no place for speaking about love. A cceptation factor is 
bu t particu la rly  im portant, as it g ives to love the charac te r of so
m ething, w hat is not only given, bu t also of a task. In such but 
apprehension  love becom es the e lem en t of person 's enrichm ent, of 
increase of in terio r in ter-hum an rela tions and of responsibility  for 
their m ore and m ore universal developm ent.

M P. T e i l h 3 a r d  d e  C h a r d i n ,  L'énergie humaine, Oeuvres,  vol. 6,
p. 181.

40 P. T e i l h a r d  d e  C h a r d i n ,  Esquisse d'un Univers Personnel, Oeu
vres, vol. 6, p. 92.

41 M.  B a r t h e l e m y - M a d a u l e ,  op. cit., p. 307.
42 P. T e i l h a r d  d e  C h a r d i n ,  op.  cit., 82.



Posing the question in such a way, Teilhard de C hardin joined 
at once the problem  of m an as a person  tvith the  question of hu 
man action, w ith  m orality  question. Speaking about it, Teilhard 
considered m orality  apprehended, before all, in norm ative way, 
nam ely m orality  as set of norm s determ ining the w ay  of m an 's 
behaviour as a m an.43 It was for him  not only — as it often occurs 
in con tem porary  m orality  apprehensions — the description of 
accepted in determ ined  circles ru les of behaviour and w ays of 
hum an deeds evaluation.

In T eilhard 's de C hardin apprehension  the norm ative character 
of m orality  proves a certain  peculiar trait.

If how ever the prev ious m oral norm s proved  — as he believed 
— to legalistic character, determ ining in static  w ay the duties and 
laws ru ling  the m an 's behaviour, in case of considering the evo
lu tional m easure of m an's phenom enon, those norm s had to acquire 
m ore dynam ic tra its . It is not how ever the  question of replacing 
the up till now  accepted m oral norm s by  new  ones. It is ra ther the 
problem  of m ore in tensive revealing  the dynam ic character in the 
up till now  accepted m oral law s and not of changing their funda
m ental contents. The m oral law  com m anding, for exam ple, the 
respect for own and others life, expressed  in short com m andm ent 
"do not kill", can not be reduced to the postu late  of respect for 
biological and spiritual in tegrity  of the o ther man, a t sim ultaneous 
determ ination  of limits, in the scope of w hich the p reservation  of 
that in teg rity  is necessary , and besides w hich their encroachm ent 
is in to lerable. A ccepting those aspects of the m entioned m oral law  
one gives to them  to static character. But m ore dynam ic com pre
hension of tha t law  is not lim ited to secure the p resen t state, but 
concerns the care  for continuous increase of health  conditions and 
spiritual developm ent, both of hum an individual and of the whole 
hum an com m unity. In such a w ay com prehended m orality  con
ception grow s from  love, as fundam ental m easure  of m an’s ex is
tence, as m anifestation of consciously actualized personal being of 
man, and m ere m oral norm s stop to be the lim iting factor — as 
one som etim es th inks — of man, bu t the elem ent of his tru ly  hum an 
developm ent.

It is difficult to find in T eilhard 's apprehensions some e labo ra t
ed, in tegral m orality  conception. Those are  ra the r suggestions, 
m ore signaled than  system atically  e laborated  on the m argin of 
reflexions on man, his place and d ignity  in the w orld subjected  to 
evolutional transform ations. In the w orld for w hich m an is re s
ponsible, and w ith  the transform ations of w hich — m ore and m ore

43 Conf. P. T e i l h a r d  d e  C h a r d i n ,  Le phénomène spirituel, Oeuvres, 
vol. 6, p. 132.



com plex — he has to  d irect w ith  constan tly  increasing conscious
ness.

T hat increase  im plies the authentic, founded on love, un ity  of 
particu la r hum an individuals as personal beings. In tha t un ity  p a r
ticu lar hum an persons, rem aining them selves, constan tly  grow  
richer, as tha t un ity  not v io lating  the  personal autonom y, is the 
expression of their m utual com m unity, to p len itude of w hich forces 
the unifying process. It is but no t the process actualizing in au then 
tic w ay. A uthentic  com m unity of persons is bu t a com m unity built 
by conscious and free  effort of man. T hat last m om ent in T eilhard 's 
de C hard in  opinions w as by him not alw ays sufficiently c learly  
accentuated . Hence, Teilhard de C hardin  was often the object of 
critical attacks. T hat is bu t com prehensible. Fascinated by  the  idea 
of evolutional in terp re ta tion  of the  world, T eilhard  especially  that 
m om ent stressed  in his w orks, no t sufficiently  c learly  bringing out 
those doctrinal factors, w hich in his conviction, w ith  the evolution 
idea in his understanding, are  not connected. But he w as aw are of 
th a t one-sidedness, as he w arned against in te rp re ta tion  of his 
thought as a finished whole, m odestly  reserv ing  that those are just 
bearing  thoughts and hence not fully  developed and im perfect.


