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The function of law in political and social 
conditions of pluralism in the reception  

of Hannah Arendt

Introdu ction

Jo h an n a  “H an n ah ” A rend t w as a G erm an political theorist. Being often 
described as a philosopher, she rejected th a t  label. She described herse lf 
ra th e r  as a political th eo ris t who used to live in  th e  U nited  S ta tes  of A m eri
ca. A rend t’s work deals w ith  the  n a tu re  of power, and  th e  subjects of politics, 
d irect democracy, au th o rity  and  to ta lita rian ism . Being the  au th o r of such 
books as T h e  O r ig in s  o f  T o ta l i t a r ia n i s m ,  M e n  in  D a r k  T im e s , A d o l f  E ic h -  
m a n n  T r ia l , T h e  H u m a n  C o n d i t io n ,  M e a n in g  o f  R e v o lu t io n ,  O n  V io le n c e  H an 
n ah  A rend t seem s to be ra th e r  m ore popu lar in  th e  U nited  S ta tes  th a n  in  
Europe. In  Poland  th ere  are few au th o rs  who are in te re sted  in  h e r thoughts 
concerning h e r reception of politics, law  and  society. The purpose of th is  
artic le  is to show th e  function of law  in  political and social conditions of the 
contem porary  world w here p lu ralism  exist on th e  basis of H an n ah  A rend t’s 
deliberation  on politics, law  and  h u m an  n a tu re . At firs t th e re  will be shown 
a sho rt outline of A rend t’s methodology. N ext, th e re  will be in troduced the 
concept of p l u r a l i t y  th a t  for A rend t is one of the  m ain  conditions of the 
h u m an ’s actions.

„Never before th ere  w ere people in  so m any  countries a round  th e  world 
[...] so helpless strugg ling  in  a w hirlw ind of contradictory, causing  confusion, 
kakafonic ideas. [...] Every day brings a new  fashion, a scientific discovery, 
religion, a new  m ovem ent or m anifesto”1. As a resu lt, th e  system  in  w hich

1 A. Toffler, Trzecia fala, PIW, Warszawa 1997, p. 440.
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th e re  a re  clear divisions into classes or ideology d isappears. There is an  
eclectic “configurative society” w ere th e re  are  m ixed varied  (often enum erati- 
ve) m inorities create  loose, tem porary  configurations2. F rom  th is  perspecti
ve, it is not su rp ris in g  th a t  th e  tu rn  of th e  cen tu ry  brings a clear revival of 
in te re s t in  p lu ralism  and  it can be observed a sh ift in  th e  way of analyzing 
th is  issue. The m ain  context of th e  discussion is no longer th e  issue of 
d istribu tive  ju stice  and  the  issues re la ted  to the  possession of m ate ria l goods 
and  th e  legitim acy of ow nership. T here are questions such as: w he ther pe
ople have th e  rig h t to have w ha t they  have, or w he ther ju stice  requ ires th a t  
someone else in  th a t possession also should have a p a r t in?

The above questions give a way to th e  o ther questions, m ore re la ted  to 
th e  issues of cu ltu ra l d iversity  in  th e  societies in  th e  in te rn a lly  and  globally 
dim ensions. In  th e  cen tre of philosophical discourse th e re  a re  p resen tly  the 
issues of diversity, p lu ralism  and  m ulticu ltu ra lism , and  th e  em phasis is 
placed m ore on th e  issues of id en tity  and  worldview ra th e r  th a n  -  as it took 
place before -  on th e  economy. This shift of the  in te re st in  a large ex ten t is 
determ ined  by the  changes tak in g  place in  th e  societies of the  W estern 
world. Increasingly, th e ir  hom ogeneity is broken and  on m any levels of socie
ty  th ere  is an  increasing  diversity. A lot of th e  changes tak in g  place in  the 
sp iritu a l cu ltu re  a re  associated  w ith  th e  rap id  developm ent of new  technolo
gies, especially  inform ation technology th a t  enhances th e  social system  w ith  
new  com m unication layers. C onnected com puter netw orks in tensify  h um an  
m inds. They are  capable of storing, processing and  sharing  large am ounts of 
data . This is an  announcem ent of an  unpreceden ted  situ a tio n  in  the  h isto ry  
of m ankind  in  w hich ind iv iduals begin to have basically  un lim ited  access to 
a growing knowledge base and  getting  w ider social memory. This phenom e
non influences on the  change of forms and  recip ien ts of contem porary  m edia. 
They undergo a process of “off m ass”. The sender’s in ten tions and  th e  expec
ta tio n s of th e  recip ien ts fall outside any a ttem p ts  of a top-down harm on iza
tion. In  the  social scale it con tribu tes to th e  progress of destan d ariza tio n  in  
varied  areas.

The s itu a tio n  can be observed not only in  th e  sphere of m edia b u t also in  
education, com m unication, ideology, consum ption, governm ent, politics, etc. 
T here the  m ass production has been g radually  giving way to individualism : 
u n ity  -  diversity, rig id ity  -  flexibility. The p ressu re  of new s com bined w ith  
th e  speed of changes tak ing  place sim ultaneously  a t m ultip le  levels enhances 
th e  crossing a varie ty  of needs, ideas and  believes. T h at is why m ore and 
m ore inadequa te  to th e  rea lity  th e re  are divisions based  on general q u an ti
fiers such as le f t  -  r i g h t ,  s t r o n g  -  w e a k  leader. Deeply rooted p a tte rn s  of 
governance are  changing and  trad itio n a l sources of legitimacy, such as re li

2 Ibidem, p. 624.
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gion, trad itio n  or charism a are depleting3. This also con tribu tes to the  m odi
fication of views on the  role of th e  s ta te  th a t  is ra th e r  a p a r tn e r  in  nego tia
tions and  coordinated collective decisions th a n  th e  superv isor who au th o rita 
tively decides w ha t should be done4. G radually, the  im portance of the  s ta te  
in s titu tio n s  solving social conflicts is changing. F requen tly  heteronom ous 
and  one-sided mode of litigation  or penalties  becomes ineffective. The deve
lopm ent of various types of non-repressive m ethods of resolving conflicts 
involving stakeho lders such as m ediation  and  negotiation  becomes the  a lte r
native.

F u n d am en ta l to the  m odern approach to th e  politics becomes th e  belief 
th a t  in  addition  to th e  in te re s t in  form s of inequality  re su ltin g  from  the  
economic d istribu tion  should be also the  analysis of o ther form s of oppres
sion, occurring, for exam ple, w hen social re la tions a re  conditioned by the 
in terac tion  of inequalities due to gender, cu ltu re , religion, race, etc. T hat 
s itu a tio n  creates favorable conditions for th e  discussion on th e  issue of p lu 
ra lism  and  the  re la ted  concepts of “equality  and  diversity”. A significant 
voice in  th is  debate is th e  voice of H an n ah  A rendt. For h e r th e  p lu ra lity  
category is of p a rticu la r relevance. I t pervades all of h e r political reflection 
and  affects the  m ain  conclusions. M argare t Conovan s ta te s  th a t  if  we h ad  to 
assign  one word to th e  any  of m ajor political th in k ers  th a t  th ey  had  in tro d u 
ced into the  th in k in g  circle in  our world, th e  word th a t  should be regarded  as 
a m an ifesta tion  of p en e tra tin g  response to specific and  definitely  a new 
experience of your tim e, such a word th a t  in  th e  case of H. A rend t it would 
have been “p lu ra lity ”5.

Political philosophy th a t  H an n ah  A rend t deals w ith  to large ex ten t is 
determ ined  by an  anthropological perspective. In  th is  p a r t  of th e  artic le on 
the  function of law  in  political and  social conditions of p lu ralism  from  the 
perspective of H a n n ah  A rend t th e re  will be in troduced  some aspect of 
A rend t’s philosophical though ts, p lu ra lity  in  th e  political and  law  context 
and  consequently, th e  th re a ts  of social p luralism .

The field of h u m an  affairs w ith  its  unpred ic tab ility  p u ts  th e  au th o r in  
th is  k ind  of w onder about th e  world (thaum adzein), w hich since ancien t 
tim es has been  regarded  as th e  beginning of all philosophy. In  the  in terests  
of A rend t th e re  a re  questions about th e  n a tu re  of politics, th e  specificities of 
its aspects, and  the  location of a m an  in  a public space. In  analyzing these 
issues she h ighligh ts th e  difference betw een philosophical reflection, political

3 More about traditional sources of legitimization of authority see, M. Augustyniak, 
P. Polaczuk, Typy idealne panowania. Założenia epistemologiczne i metodologiczne, UWM, Olsz
tyn 2010, p. 209-230.

4 See, L. Morawski, Główne problemy współczesnej filozofii prawa. Prawo w toku prze
m ian , Lexis Nexis, Warszawa 2005, p. 132.

5 M. Conovan, Hannah Arendt. A  Reinterpretation o f Her Political Thought, Cambridge 
University Press 1994, p. 280-281.
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practice and  the  danger h id ing  in  the  a ttem p ts  to identify  them . The specifi
city of philosophy is th e  tendency to form ulate a single, un iversa l theory  th a t  
“lay claim s to be free from p a rticu la r points of view and  to embody th e  tru th  
as such, creating  the  absolute im portance of i ts e lf ’6. Philosophy tak es  care of 
e te rn a l th ings. I t investigates th e  un iversa l o rder of th e  world. It is d ifferent 
from  th e  policy w hich is charac terized  by instability , in h eren t in  living and 
m orta l m en7. Therefore, th e  s ta tu s  of t ru th  in  th e  philosophy and  politics 
should be understood  differently8. The practice of philosophy om itting  the 
t ru th  is b a rren , w hile th e  functioning of th e  political space th a t  offers only 
one tru th , denies th is  discursive space ch a rac te r w hich in  th e  A rend t’s asses
sm ent should be th e  basis. Thus, the  philosophical tru th  can not be the whole 
tru th . Philosophy can only pass as p a r t of the  w idespread ra tional com m unica
tion as in term ediaries betw een the  h um an  and the  actual num ber of tru th s . In 
o ther words, the  political space, unlike in  the  philosophy, the  m ind only is not 
enough for som ething to be considered for the  tru th . We need also some social 
conditions, am ong which the  freedom of discussion is crucial9.

The issue th a t  perm anen tly  took p a r t  in  th e  canon of political reflection 
is re la ted  to an  a ttem p t to determ ine w hether th e  events in  the  field of 
public affairs are fundam en tal philosophical im pulse and  they  are  the  key to 
in te rp re ta tio n  or, on th e  contrary, i t  should be tak en  into account th a t  the 
firs t is philosophical experience and  eva lua te  all th e  public in  its  light. This 
la s t assum ption  leads us tow ards sofokracy th a t  on th e  basis of a priori 
reasons the  law  should be enacted  and th e  citizens m ust obey th a t  law  and 
th e  political system . P la to  is the  classic of th is  approach in  th e  E uropean  
trad ition . He firs t designed th e  s ta te  subord inated  to philosophical perspecti
ve, w hich fundam en tally  changed th e  ea rlie r G reek conception of politics. 
F ounder of th e  Academ y has assigned  the  t ru th  contained in  th e  ideas of 
absolute and  un iversa l n a tu re  and  its  cave m etaphor expresses perfectly the 
tension  in h e ren t in  th e  re la tionsh ip  p reacher of t ru th  w ith  o th e rs10. E xpe
rienced philosopher is associated w ith  some type of insu lation . He h as  to 
tu rn  aw ay from  th e  m ate ria l world. He h as  to be able to see w ha t are the 
th ings in  them selves to u n d ers tan d  th e ir  e te rn a l essence. A philosopher 
m u st re fra in  from  the  em pirical analysis of specific countries to focus on the 
ra tio n a l cognition, objective, consisten t and  tran scen d en ta l idea of th e  state. 
So a kind of alienation  from the world, which share a philosopher, he pulls on

6 H. Arendt, Salon berliński i inne eseje, Prószyński i S-ka, Warszawa 2008, p. 141.
7 See, H. Arendt, Polityka jako obietnica, Prószyński i S-ka, Warszawa 2007, p. 112.
8 H. Arendt, Prawda a polityka, „Literatura na Swiecie” 1985, no. 6, p. 167.
9 The way of comprehension of the truth proposed by Hannah Arendt corresponds to the 

attitude of J.S. Mill. See, J.S. Mill, O wolności, A. Kurlandzka (trans.), WN PWN, Warszawa 
1959, p. 143.

10 See, H. Arendt, Salon berliński..., p. 117.
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the  risk  of common sense, th is  “common sense”, w ithout w hich it is impossible 
to und erstan d  the common w orld11. “If a philosopher begins to speak in  the 
common world of common sense, which also includes our common shared  
belief and superstition , always th rea ten in g  him  th a t  he would speak in  term s 
of nonsense, or [...] th a t  will p u t common sense on its  head”12.

The prim acy of philosophy in  th e  country  m ean t th a t  it should provide 
stan d ard s, ru les and  yardsticks by w hich you can be overcome, re su ltin g  in  
ind ividual freedom , unpred ic tab ility  and  in stab ility  of the  h u m an  world. 
According to A rendt, th is  approach is subject to error, w hich consists of 
ignoring th e  basic condition of politics: th e  fact th a t  it is grow n in  th e  m idst 
of m any  h u m an  beings, everybody is en titled  to specific differences, to d e ter
m ine his own goals and  to in itia te  h is own activities. In  th is  perspective, the  
re su lts  of an  in te rac tio n  m u st be th e  re su lt of continuing th e  findings of 
m any people. It can  not be a priori design. I t can not depend on the  th eo re ti
cal findings of opinion of one person or a selected g roup13. If th e  goal is to 
im plem ent th e  political leadersh ip , philosophy to absolute s tan d a rd s  of poli
tical space, m ay h era ld  a trag ic  end, as in  serious prejudice to the  conditions 
u n d er w hich th e  practice of politics is possible.

A rendt points out th a t  to ta lita r ia n  regim es are based  on bad  essence of 
politics. Only because politics arises betw een people aw areness th a t  all the 
ru les -  bo th  good and  bad, tru e  and  false, so fa r as th ey  govern th e ir 
operation, can  not be im posed from  the  outside, they  m ust develop from  the 
bottom  up  in  the  sam e community. The dom ain of politics is therefore fre
edom enjoyed by none. The public space organizes those “who are  absolutely 
d issim ilar from the  ou tset w ith  a view to th e ir  re la tive  equality, and  despite 
th e ir  re la tive  differences”14. Since the  fun d am en ta l m eaning  of politics is 
freedom, th a t w herever th e re  is a monopoly of violence based  on th e  use of 
force, th e re  also have to deal w ith  th e  end of political action. Regim es based 
on fear destroy “th e  substance of th e  h u m an  being together”, iso lating  people 
from each other and  m ake them  helpless and  th ey  try  to destroy th e  h u m an  
diplomacy. Also w arfare  requ iring  m indless obedience should be excluded 
from th e  political sphere.

The o u tlin e  o f  han n ah  aren d t’s m ethodology

To u n d ers tan d  A rend t’s w ritings it  is w orth  to pay a tten tio n  to the 
specificity of h e r research  approach. The au th o r does not a ttem p t to provide

11 H. Arendt, Polityka jako obietnica, p. 62-63.
12 Ibidem, p. 68.
13 H. Arendt, Kondycja ludzka, Aletheia, Warszawa 2010, p. 23.
14 H. Arendt, Polityka jako obietnica, p. 127.
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a coherent philosophical system  or a political agenda. She in terw eaves toge
th e r  varied  tra in s  of thought, she uses m etaphors and  reversals. She often 
spots ou t and  reconstructs th e  various events of th e  past, confronting them  
w ith  contem porary  problem s. W ith these  “m om ents of h isto ry” she creates 
a so rt of W eberian “ideal type” -  a single, m en ta l im age th a t  “connects 
ce rta in  re la tionsh ips and  events of h isto rical life into one space of links. As 
for the  content, th is  design has the  charac teristics  of u top ia  w hich we have 
obtained  by enhancing  ce rta in  elem ents of rea lity  in  the  m ind”15.

The exam ples of such tho u g h t models in  A rend t’s w riting  are G reek 
polis, th e  R om an Republic, the  F rench  and  A m erican revolutions. A rendt 
also comes back to th e  achievem ents of a lot of m asters , som etim es seem in
gly very  d is tan t one from another. She is insp ired  by Socrates, St. A ugustine, 
K an t, Tocqueville, th e  F ounding F a th e rs  of the  U nited  S ta tes, N ietzsche, 
Lessing, Ja sp e rs , Heidegger. At th e  sam e tim e, am ong th e  m u ltitu d e  of 
sources, th e re  is one special source th a t  is re tu rn in g  in  th e  A rend t’s delibera
tions. It is philosophy political practice of ancien t Greece. The au th o r trie s  to 
find th e re  a still uncon tam inated  source of political organization  of life.

Going beyond th e  w idespread theories, schem es and  system atizations is 
th e  h a llm ark  of A rendt. T hroughout h e r life, she followed a Socratic w ay for 
reflection, based  on the  conduct of th e  never-ending dialogue w ith  oneself 
and  th e  o thers. She prom oted th is  k ind  of cognitive openness w ith  w hich the 
m ind is ready  to e lim inate its  own constructions. T h at an tidogm atic appro
ach is form ulated  in  a m etaphor of th e  process of th ink ing: “Penelope’s 
w eaving cloth”, “build ing  a sp ider web”, “th in k in g  w ithout stab ilizers (rail)”. 
A rend t sees h erse lf as “being th e  questioner”16, and  ac tua lly  during  read ing  
h e r w ritings it is obvious th a t  she did not tak e  care on th e  tran sfe r to the 
o thers of h e r own in te rp re ta tio n  of the  world. She w as ra th e r  in te re sted  in 
the  fact th a t  she should have b e tte r understood the  phenom enon of the  su rro 
unding  reality. In  th is a ttem p t of understand ing  she m asterfu lly  m anages to 
combine an  analysis of the socio-political facts and  in tu itive psychological 
insight and  individual assessm ent of the  phenom ena. The au th o r of T h e  O r i
g i n s  o f  T o ta l i t a r ia n i s m  avoids explicit political s ta tem en ts , avoids any -isms, 
and  she is aw are th a t th e  search  for t ru th  a p a rt from reason  and  solid 
knowledge requ ires also im agination  and  m oral sensitivity.

According to H an n ah  A rend t in  th e  E uropean  political philosophy, s ta r 
ting  from Plato, th e re  is a tendency of try ing  to determ ine who th e  “m an  in 
g enera l” is. As a ru le, it is accom panied by a p resum ption  of the  existence of

15 M. Weber, „Obiektywność” poznania społeczno-naukowego i społeczno-politycznego, [in:] 
idem, Racjonalność, władza, odczarowanie, Wydawnictwo Poznańskie, Poznań 2004, p. 172-173; 
E. Sokalska, Max Weber’s perception o f bureaucracy and modern rational models o f adm inistra
tion, „Studia Prawnoustrojowe” 2010, no. 11, p. 143-160.

16 See, H. Arendt, Polityka jako obietnica, p. 66.
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a su b stan tia lly  uniform  h u m an  n a tu re 17. This approach focuses on th e  iden
tifying of th e  un iversa l t ru th  concerning m an, playing down th e  fact of 
d iversity  and  v a ria tio n  of hum an. “The idea of th e  m ultip licity  of h u m an  
history, th e  world is transfo rm ed  into one entity, w hich is th en  called h u m a
nity. This is the  source of th e  m onstrous and  in h u m an  aspect of th e  story 
th a t  finds its  full and  b ru ta l end in  th e  politics”18. The consequence of such 
an  approach is a k ind  of cognitive m onism  and  th e  inab ility  to determ ine the  
re la tionsh ip  betw een political philosophy and  rea lity  of th e  world. A rendt 
trie s  to b reak  th is  perspective and  she sticks to th e  trad itio n  of nom inalism , 
s ta tin g  th a t  term s such as “h u m an ity ”, “m an  in  general” do no t exist as real 
en titie s  and  they  are  m erely an  abstraction , a m etap h o r19. In  fact, we are 
able to deal w ith  generaliza tion  of h u m an  beings in  th e  sphere of philosophy 
b u t not in  th e  sphere of politics. As a basis we should tak e  “p lu ra lity ”, the 
fact th a t  th e re  a lot of people who are in h ab itan ts  of th e  world and  nobody is 
the  sam e, people are  unique. I t is possible in  philosophy to use some h u m an  
generalizations, it  is unacceptable in  th e  a rea  of politics th a t  tak es  th e  basis 
from the  h u m an  m ultiplicity, th e  fact th a t  “th e  people and  not M an, live on 
the  e a r th  and  in h ab it th e  world”; “We are all h u m an  beings and  we live in  
such a way th a t  no one h as  ever lived the  sam e life and  no one will have live 
in  the  fu tu re”20. T h at m ultip licity  is a necessary  and  prior concept to d e ter
m inate  w ha t is politics and  w hat is political, “it is a p a rticu la r condition 
-  no t only a conditio sine qua  non, b u t th e  conditio per quam  -  of all political 
life”21. Therefore, we a ttem p t to analyze the  conceptual s tru c tu re  describing 
the  political condition of a m an  th a t  is focused ju s t  on th e  category of

17 These kinds of assumptions help in building monistic visions of the word that are 
criticized by Hannah Arendt These visions assumes: 1) sameness of the human nature that 
influence on the fact that human hale the same essence consisting of specific abilities and 
possibilities; 2) axiological and ontological priority the likeliness over the diversity; 3) socially 
transcendent character of the human nature; 4) cognizability of the human nature and possibi
lity of formulating on that basis the principles of good life. See, B. Perekh, Moral philosophy 
and its anti-pluralist bias, [in:] D. Archard (ed.), Philosophy and pluralism , Oxford -  Cambridge 
1996, p. 130-132.

18 H. Arendt, Polityka jako obietnica, p. 126.
19 Compare, H. Arendt, Korzenie totalitaryzmu, Niezależna Oficyna Wydawnicza, Warsza

wa 1993, p. 336. In the context of nominalistic description of a man it could be taken into 
account the concept of guilt and collective responsibility (B. Perekh, op. cit., p. 132). For Arendt 
usage of such concepts is a kind of falsehood. In practice, everybody is not to be blame, even if 
the truth is different. The concept of blame and innocence is justified only in the case of an 
individual. The slogan of “everybody is guilty” in fact served culprits in being absolved from 
sins (H. Arendt, Odpowiedzialność i władza sądzenia, W. Madej, M. Godyń (trans.), WN PWN, 
Warszawa 2003, p. 54, 62). Taking into account the tradition of nominalism, H. Arendt a lot of 
her works wrote on the occasion of specific events. About a lie in politics she wrote on the 
occasion of the famous history of the Pentagon Papers, on the occasion of civil disobedience 
protests in Vietnam, the banality of evil she judged in the context of the Eichmann trial.

20 H. Arendt, Kondycja ludzka, p. 25-26.
21 Ibidem, p. 25.
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plurality . I t should be tak en  into account th a t  it is in  th e  m u tu a l association 
w ith  o ther d e te rm in an ts  and  m anifesta tions of h u m an  activity. A rend t syste
m atizes th em  in  T h e  H u m a n  C o n d i t io n  by including th e  following areas w ith 
th e ir  specific e lem ents22:

1. The d e te rm in an ts  of h u m an  existence: th e  m ultip licity  of life, the 
ab ility  to b irth , m ortality, world, E arth .

2. The basic forms of h u m an  actitiv ity : w ith in  v i ta  a c t i v a  -  work, p ro 
duction, actions; and  w ith in  v i t a  c o n te m p la t iv a  -  th ink ing , will, th e  ab ility  of 
ju d g m en t23.

3. The areas  of h u m an  activity: a p rivate  space, a public space.
All of these  conditions and  o th er re la ted  aspects create  outlines “the 

h u m an  condition”24. I t covers not only th e  conditions on w hich a person has 
been given life on E arth , and  p a rtly  outside it, b u t also every th ing  th a t  
people m ake constantly, as th e ir  own circum stances. Thus, in  addition  to 
th ings and  n a tu ra l phenom ena “every th ing  comes in  any  las tin g  re la tionsh ip  
w ith  h u m an  life, in s tan tly  becomes a condition of h u m an  existence. T h a t’s 
why people, no m a tte r  w ha t th ey  do, they  are  alw ays conditioned beings. 
W hatever en te rs  th e  h u m an  world itself, or is d raw n into it by h u m an  effort. 
I t becomes p a r t  of th e  h u m an  condition”25. A rend t em phasizes th a t  n e ith e r 
th e  specific biology nor cu ltu re  do determ ine us in  an  absolute way. To some 
ex ten t we are  able to free them selves from the  d ictates of genes from both. 
Also the  im pact of norm ative acts, economical or h istorical circum stances 
cannot determ ine th e  h u m an ’s life in  an  absolute way.

A rend t carry ing  out m ulti-level analysis of th e  factors th a t  constitu te  the 
h u m an  condition is not in tended  to construct a perm anen t, closed model 
designating  h u m an ity  and  defining h u m an  n a tu re . I t’s not h e r am bition to 
create , by m eans of these  categories, the  foundations of a single philosophy 
or political theory. The aim  is to exam ine A rend t’s policies in  the  ligh t of 
basic h u m an  experiences and  conditions th a t  have being existed  du ring  th is  
a rea , and  clearing it from th e  trad itio n a l concepts and  judgm en ts th a t  clung 
to it, b u t th a t  have th e ir  origins in  a very different experience26. A trophy of 
Ju d g m en t is also extrem ely  dangerous for the  public, in  w hich “to tak e  on

22 In Polish literature the analisys of Arendt’s process of thought can be fund in:
W. Heller, Hannah Arendt: źródła pluralizm u politycznego, Instytut Filozofii UAM, Poznań 2000.

23 From the “contemplative” activity associated with the human condition Arendt develo
ped an analysis in the next two monographs Thinking, Willing. The author’s death in December 
1975 stopped her work on the third part of it -  Judging.

24 The notion of “human condition” Arendt seems to refer to the philosophy of M. Monta
igne and to K. Jaspers. The first combines the awareness of the possible risks associated with 
human condition, signalized by conflicts from the seventeenth century. In Jaspers the concept 
of the human condition and the philosopher explanations can be found -  K. Jaspers, Wiara 
filozoficzna wobec objawienia, Kraków 1999, p. 403.

25 H. Arendt, Kondycja ludzka, p. 27.
26 H. Arendt, Salon berliński..., p. 118.
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som ething quite  Consequently, our invo lun tary  is th e  price we pay for it, we 
do not live alone, b u t in  the  m idst of o ther people, and  the  ability  to act, 
being active p a r excellence political, can  be a tta in ed  only in  one of the  m any 
complex forms of h u m an  coexistence”27.

The category  o f p lu rality

Jerom e K ohn righ tly  pointed  out th a t: “One of th e  difficult th ings th a t 
A rendt understood, was th a t  the  g rea t th in k e rs  who have so often sought 
in sp ira tio n  from  P lato  and  A risto tle to N ietzsche and  Heidegger, I never 
noticed th a t  th e  prom ise of h u m an  freedom  -  folding sincerely or hypocriti
cally as a political objective -  i t  is perform ed by people in  th e ir  m ultip licity  if 
and  only if  th ey  act in  a political way. E ven K ant, [...], he could not see, or at 
le a s t did not express i t  conceptually, in  a political sense, the m ultip licity  is 
the sam e as freedom ”28. Only Socrates, w hich is extrem ely  im p o rtan t for 
A rendt, insp iration , passion  for th e  consideration of d ifferent opinions, the 
relative tru th s  and  ind iv idual points of view, acknow ledged th a t  only th ro 
ugh th is  k ind  of confrontation betw een th e  A then ian  polis m ay be open to 
the m ultip licity  of i ts  citizens.

H annach  A rend t uses the  sam e te rm  -  to describe the  p lu ra lity  of two 
different, though  re la ted  phenom ena. of The firs t is an  ex isten tia l, is one of 
the m ain  d e term in an ts  of the  h u m an  condition, is its  in h e re n t fea tu re  and  i t  
is an  essen tia l s ta rtin g  point for the second -  the political dim ension p lu ra li
ty. The firs t approach assum es th a t  the  essence of h u m an  condition is th a t
people who live in  the w orld undergo continuing  changes. New “ind iv iduals” 
grow and  sp read  in to  the h u m an  world by speaking  and  acting, and  i t  is  like 
jo in ing “th e  second b ir th ”. In  th e  words of th e  Holy A ugustine: In itiu m  u t 
E sset, c rea tu s es t homo (m an w as crea ted  so th a t  was th e  beginning), A rendt 
points out th a t  the  beginning of every th ing  is a new  b ir th  and  everybody is 
assum ed to be a new  beginning29. N a ta lity  overcome m ortality, because the 
m ost s trik in g  th in g  in  h u m an  life is  not th a t  we die, b u t we give b irth , not 
only children, b u t also new  ways of living, th in k in g  and  acting . “The space of 
h u m an  life w hich goes tow ards death , inev itab ly  would have b rough t all th a t  
is hum an , to collapse and  destruc tion . If  not, the  ability  to b reak  th is  cycle 
and  the  s ta r t  of som ething new, the  ability  to in h eren tly  contained in  the 
action as som ething th a t  alw ays rem inds the  people, though  m u st die, are 
not born  to die, b u t to s ta r t”30.

27 J. Kohn, Wprowadzenie, [in:] H. Arendt, Odpowiedzialność i władza sądzenia, p. 186.
28 H. Arendt, Polityka jako obietnica, p. 20.
29 H. Arendt, Korzenie totalitaryzmu, p. 516.
30 Ibidem, p. 279.
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In  A rend t’s reception  th e  m ultip licity  of h u m an  beings is also associated 
w ith  th e  fact th a t  everyone h as  the  rig h t to use th e  power of judgm ent, to 
use h is own reason  and  is constitu ted  as an  autonom ous m oral agent, capa
ble of consciously, no t instinctively  chooses betw een good and  evil. This 
approach  is close to e th ica l in te llectualism  w here wisdom  is a p rerequ isite  
for the  im plem entation  of good. This wisdom is no t a priori n a tu re . We will 
no t be provided w ith  it by any  norm ative system . The m ain  source of th is 
w isdom  is a continual self-reflection, w hich ru n s  as a s ilen t conversation 
betw een two in  one31. This in te rn a l dialogue is an  in teg ra l p a r t  of being and 
living am ong others. The in n er in teg rity  -  unden iab ly  the  conflicting tho 
ugh ts and  not expressing though ts is th e  s ta rtin g  point to open up  to the  “I” 
of the  o th er people. This approach was charac te ris tic  of Socrates who said 
th a t  „the only one who knows how to p resen t h im self and  is p rep ared  to be 
am ong the  o thers. Own „I” is the  only person  from whom  I can  not escape 
th a t  I can  not leave, w ith  w hich I am  involved and  for all. This is why 
“I would p refer th e  s itu a tio n  w here m ost of th e  people do no t agree w ith  me 
th a n  one ind iv idual h u m an  being had  to w ear th e  in te rn a l rift and  deliver 
conflicting th o u g h ts”32. This sentence is crucial to recognize th a t  peace of 
m ind is based  on th e  ab ility  to conduct an  in te rn a l dialogue, an  investigation  
into th e  reasons th a t  convince us and  act according to them . The words th a t  
show them selves are essen tia l to show off to the  o thers, and  to estab lish  
a dialogue w ith  the  o thers33.

M oral s tan d a rd s  a re  em bedded in  th e  ind ividual power of judgm ent, 
w hich in  tu rn  is not only a rig h t b u t also a du ty  of a m an. W ith th is  power 
th ey  m ay in terna lize  ce rta in  values, w hich are th e  m ain  g u aran tees  of th e ir 
respect, fa r m ore im p o rtan t th a n  justifica tion  tran scen d en ta l or form al. For 
exam ple, the  p rim ary  reason  for th a t  someone should not tobe killed; there  
is not th e  fear of tem poral or e te rn a l pun ishm en t, b u t th e  fact th a t  we 
condem n ourselves to living w ith  a m u rd ere r for the  re s t of the  days. In  th is 
respect, personal responsibility  will be p rim arily  a m a tte r  of conscience34. If 
we m ake self-reflection in  an  honest way, we have to answ er w ith in  th em se
lves to th e  question, to w ha t ex ten t we will be able to live in  harm ony w ith

31 A similar perspective is presented by I. Kant who writes: „Thinking is the same as the 
conversation with ourselves [...], and also an internal listening” -  I. Kant, Antropologia w ujęciu 
pragmatycznym, E. Drzazgowska, P. Sosnowska (trans.), IFiS PAN, Warszawa 2005, p. 105.

32 Platon, Gorgiasz, [in:] idem, Dialogi, part I, W. Witwicki (trans.), Antyk, Kęty 1999, p. 393.
33 H. Arendt, Polityka jako obietnica, p. 54.
34 The personal is different from political responsibility. When it comes to the nation that 

“it is clear that each generation, by the very fact of appearance in a historical continuum, both 
burdened with the sins of the fathers as well as benefits from the actions of their ancestors. 
Anyone who assumes the political responsibility, there will always be a point where he can say 
with Hamlet: »The world came out of the form and I also have to come back to the norm!«” 
-  H. Arendt, Odpowiedzialność i władza sądzenia, p. 60.
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each o ther a fte r the  com m ission of ce rta in  acts. Thus, the  re fusal to do bad 
stem s m ain ly  from desire to m a in ta in  re la tionsh ips based  on respect w ith  
itself. Self-analysis and  decision-m aking show the  advan tage of m inim izing 
the  risk  of reducing th e  role of h u m an  cog in  th e  system . The h ab it of 
th in k in g  m akes us to be autonom ous u n its , ready  to tak e  responsib ility  of 
th e ir  choices. O n th e  o ther hand , if  we abandon such activity, we can  be led 
to the  direction of so-called “b an a l w rong”. This is a k ind  of “w rong com m it
ted  by anyone who refuses to be a person. [...] Self-villain who refuses to 
reflect on w ha t he is doing, and  also th e  fact th a t  unw itting ly  th in k s to go 
back to it and  rem em ber [...], in  fact, he h as  not constitu ted  h im self as 
h u m an  beings. By stay ing  stubbornly  im personal everyone proves th a t  he is 
unable to dialogue w ith  o thers who -  good, bad  or ind ifferen t -  a re  a t  least 
people”35.

The term  plurality , as outlined  earlier, is the  notion of an  in itia l and 
ind ispensable for th e  definition of the  concept of politics. P lu ra lity  is the 
condition of h um an  action, w hich in  tu rn  is a p re requ isite  for any political 
life. A rend t repeated ly  s ta ted  th a t  the  existing  ru les in  th e  common world 
are  not a priori, not subm itted  in  advance in  the  sense of transcenden ta l- 
religious, political or speculative. The source of these  ru les is the  h um an  
varie ty  and  th e  rig h t re la ted  to th e  ind iv idual judgm en t of th e  world th a t  
m ake people free in  sh arin g  w ith  th e  others.

The fact of h u m an  p lu ra lity  is expressed not only in  th e  fact th a t  the 
E a r th  is populated  by a lot of h u m an  beings. P lu ra lity  is not equivalen t to 
the  am ount of the  in te lligen t c rea tu res  th a t for some independen t grounds 
them selves a re  forced to live together and  m ake one politic body36. H um an  
m ultip licity  is n e ith e r a m ultip licity  of objects, m ade w ith  a single design, 
nor th e  m u ltitu d e  of varie ties  w ith in  a species biodiversity. “J u s t  as th e re  is 
no person as such, b u t only the  m en and  wom en who, in  th e ir  absolute 
differences are  th e  sam e, th a t  is hum an , so th e  word is a common h um an  
id en tity  equality, in  tu rn , it m anifests itse lf  only in  the  absolute o therness of 
those who are  the  equal. [...] Thus, w hile the  action and  speaking  are  two 
m ajor political activities, so d iversity  and  equality  a re  two basic elem ents of 
political bodies”37. In  th e  quoted passage, we can  see the  m ultip licity  of 
a un ique com bination of the  two essen tia l aspects. They are  m anifested  both  
as -  sam eness (equality) and  as th e  o ther -  difference (diversity)38.

35 Ibidem, p. 140.
36 H. Arendt, Polityka jako obietnica, p. 92.
37 Ibidem, p. 93.
38 The two aspects of equality and diversity correspond with the Aristotle reception of 

justice as the coincidence of equality and good proportions; see, M. Augustyniak, Sprawiedli
wość w myśli Arystotelesa, [in:] B. Kruszewska and others (eds.), Sprawiedliwość. Wybrane 
koncepcje, UWM, Olsztyn 2010, p. 19-23.
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Explain ing  w ha t is equality  in  th e  field of public affairs, A rend t refers to 
th e  republican  trad itio n  in  w hich being a citizen or belonging to a sm all 
n um ber of equal “homoioi” m ean t to be allowed to live am ong equals39. It 
w as the  equality  of th e  not equal, who need  to align only in  some ways and  
for specific purposes. Was assum ed th a t  from b irth , or from n a tu re  (physei) 
people are not equal and  th a t  is why th ey  need an  artific ially  created  politi
cal in s titu tio n  w ith  th e  position to m ake th em  equal by v irtu e  of h is law  
(nomos). So, equality  existed  only in  th e  specific world of politics, w here 
people cam e in  contact as citizens and  no t as individuals. M aking equal 
factor did no t come e ith er from God or from th e  n a tu re . It was crea ted  by 
people in  th e ir  own. They organized a public space w ith  equal rig h ts  th a t  
those who are ind ividually  d issim ilar had  g u aran teed  to each other. Such 
u n d ers tan d in g  of equality  is not the  sam e as the  exam ple of C h ris tian  tho 
u g h t of th e  equality  of all m en by God, or th e  sam e fate of all w ith  facing 
death . N e ith er one nor th e  o ther is directly  connected w ith  the  politics and 
th e re  is no m eaning for it. A rendt says th a t  equality  ind icates equality  in 
te rm s of possibility  of acting  producing effects in  th e  public space. “The 
foundation th a t  supports th e  R epublican political body is th e  experience of 
co-existence of those who are  equal in  s tren g th , and  th e  joy of republican 
v irtu e  th a t  we are no t alone in  th e  world. Alone is the  only one who does not 
live am ong equals”40.

In  th e  reflection of A rendt, equality  is not a value in  itself, or autotelic, 
b u t it  significantly  determ ines th e  realization  of th e  o ther values, p a rtic u la r
ly ju stice  and  political freedom. Explain ing w hat th is  freedom  is, th e  au th o r 
comes back to the  m odel “polis”, w here freedom  indicates: “not to be subordi
n a ted  to th e  life necessities or o ther orders and  not to com m and himself. 
This m ean t do not to ru le  or do not to be ru led ”41. From  th is perspective, the 
ru le rs  them selves, as such, can not be said  th ey  are  free, because em bracing 
dom ination over o ther people, th ey  b reak  aw ay from equal people, and  only 
am ong the  equal they  can  be free. Thus, a necessary  condition for freedom  is 
th e  presence of o thers -  equal b u t d ifferent people. Law  is an  in s tru m en t of 
equality  of citizens in  the  public sphere. By m eans of law  it  is possible to 
c reate  a space being able to organize those “who are  absolutely d issim ilar 
from  the  o thers, and  from the  very  beginning tak in g  into account th e ir 
re la tive  equality, despite th e ir  re la tive differences”42. T h at so rt of political 
re la tions was defined as “izonomy” -  equality  to th e  law. I t was not an  
equality  of living conditions, existed  only in  the  specific world of politics, 
w here people m et as citizens not as individuals. Basically, equality  in  the

39 See, H. Arendt, Kondycja ludzka, p. 61.
40 H. Arendt, Polityka jako obietnica, p. 98.
41 H. Arendt, Kondycja ludzka, p. 52.
42 H. Arendt, Polityka jako obietnica, p. 127.
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G reek c ity -sta te  w as no t a p roperty  of th e  people, b u t a ttr ib u te  of th e  “po- 
lis”43. I t w as not g u aran teed  w ith  th e  b irth , it  was not tre a ted  as a given by 
n a tu re , b u t by th e  power of a conventional h u m an  product w hich is the  
law 44. I t was th e  law  th a t  should have set th e  fram e of freedom  and  protec
ted  th e  irreg u la ritie s  in  th e  governm ent. In  a m u ltitu d e  of hum an , th e  law  
should have s tan d  an  identification pole, it  should have been th e  common 
good th a t  sets ru les of th e  gam e of political system  and  it is the  source and 
g u aran tee  of ind iv iduals’ dignity. For th e  purposes of th is  d ignity  A rendt 
alluded to Im m anuel K ant, who in sisted  th a t th e  h u m an  being will have 
never served to o thers or them selves as the  agent for o ther purposes45.

P lu ra lity  in  th e  p o litica l and law  context

The m ultip licity  of equal, in  some respects, citizens requ ires a public 
space as a politically organized and  legally protected  space, free from violen
ce, in  w hich people a re  visible to each other; they  can  reveal th e ir  unique 
personal iden tities , ta lk  to each other, a r ticu la te  th e ir  reasons and  take 
action. The life of a free m an  requ ires the  active presence of th e  o thers. This 
presence is not accidental, invo lun tary  re la tionsh ips, ju s t  as the  ab ility  to 
speak  is not th e  sam e as conversation. In  th e  public space th e  point is a k ind  
of presence th a t  allows you to influence th e  w ay of life, create  new  begin
nings, m ake prom ises to forgive, i t’s about th e  k ind  of speech th a t  can m ake 
sense and  it can have a persuasive m eaning. According to A rendt, for the 
public dim ension of the  world, th e re  is essen tia l to build  symbolic and  com
m unicative space. I t allows to m eet people who carrie rs  a lot of d ifferent 
opinions46. The space it is com pared to th e  tab le  located am ong the  people 
sitting  around  h im  -  it collects th em  together, b u t a t the  sam e tim e it  is not

43 It could be remind here that Greek did not involve law legislation into the political 
activities. The creator of law was someone like the builder of the town’s defensive walls. The 
similar situation was of a craftsman or an architect who had the task to build defined structure 
and to create space for the activities of inhabitants. He could have been a person outside the 
town, but he should have finished his work before the political activities took place. The laws 
were not treated as the result of political actions -  H. Arendt, Kondycja ludzka, p. 225.

44 See, H. Arendt, O rewolucji, M. Godyń (trans.), Czytelnik, Warszawa 2003, p. 33-34.
45 Kant states that a person “is obliged on the basis of his actions to recognize the dignity 

[...] in every human being. This obligation requires respekt to every human being” -  I. Kant, 
M etafizyka moralności, WN PWN, Warszawa 2005, p. 347.

46 Arendt shows the distinction between opinions and dealings (businesses). The dealings 
are deeply rooted into economic situation that described class or group of people is involved. 
Their antagonistic character is determined by material needs. As far as opinions are concerned, 
they come from reasonable premises, from entitled to the human the power of judgment, or an 
individual, personal capacity to judge certain phenomena without subjecting them to the gene
ral rules and standards. The diversity of opinions can be destroyed because of their identifica
tion with the interests of a group or mass, which took place in totalitarian systems.
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allowed to stum ble on each other. They can all m eet around  the  tab le  and 
everyone will be seen and  heard , b u t every person occupies the  o ther place 
and  m ay perceive issues in  a d ifferent way. Politics w ithou t th is  k ind  of 
discursive n a tu re  is b arren , and  any tendency  to a m ass convergence of 
views and  ta s te s  leads to the  degradation  of a common world. “The E nd of 
a common world is coming w hen th e  world is seen only in  one aspect and  it 
is not allowed to p resen t only from th e  one perspective”47.

A rend t points ou t th a t  th e  public space is also harm fu l to public confu
sion and  argum en ts based  on th e  opinions, from those re la ted  to business. 
They are  rooted in  the  economic s itu a tio n  in  w hich th e re  is a p a rticu la r 
group or class. T heir an tagon istic  ch a rac te r is determ ined  by dom estic and 
m a te ria l needs w hich as w as previously explained, th ey  belong to th e  realm  
of necessity. As fa r as th e  opinions are  concerned, th e  s itu a tio n  is different. 
Basically, they  flow from th e  prem ises of ra tio n a l and  m oral reflection, using  
owed to m an  th e  power to judge, th a t  is an  individual, personal ab ility  to 
judge ce rta in  phenom ena w ithou t subjecting them  to th e  general ru les and  
s tan d a rd s48. The opinions m ay be re la ted  to in te re st, b u t th ey  can no t be 
reduced to them . D iversity  of opinions can be destroyed because of th e ir 
identification  w ith  the  in te re sts  of group or m ass th a t  tak e  place in  to ta lita 
r ia n  system s. A rendt notes th e  close re la tionsh ip  betw een th e  rise  of to ta lita 
rian ism  and  th e  ann ih ila tion  of the  discursive n a tu re  of th e  public space, 
re su ltin g  in  the  loss of social ab ility  to estab lish  common sense.

The equality  g u aran teed  by the  law  in th e  public sphere, in  any event 
should not lead people to m ass s tandard iza tion , conform ity and  mediocrity. 
On th e  contrary, it h as  a s ta rtin g  point to be able to s tan d  and  th rough  
specific actions or qualities  to show th a t  it is possible in  some ways b e tte r  
th a n  others; you can  experience th e  un iqueness of every h u m an  being. Wi
th o u t equality, th e  h igh ligh ting  of th e  word it would be difficult. In  th e  world 
of political affairs recognition of one’s charism a or an o th er capacity  m ay 
m anifest itse lf  only to o ther individuals, each of whom shall have th e  sam e 
rig h t to existence and  action in  public space. A rend t says th a t  tru e  g reatness 
concerns only those who have a need  for th e  offense above mediocrity, to 
prove th a t  th ey  are  th e  b est (aristo i) and  “im m orta l fam e subm it th e  m ortal 
th in g s”49. In  spite of the  frag ility  of the  h u m an  condition, they  strive to 
c reate  w orks, deeds and  words th a t  will be rem em bered  by o thers and  th u s

47 H. Arendt, Kondycja ludzka, p. 79.
48 The concept of judgment Arendt drew from Kant. For him judging is a separate ability 

of our mind and has nothing to do with the operations of logic: judging is not the output or 
deduction or induction. Judging is a specific type of talent that can be continually practiced, but 
it can be learned. See, H. Arendt, Myślenie, H. Buczyńska-Garewicz (trans.), Czytelnik, Warsza
wa 2002, p. 258.

49 Ibidem, p. 38.
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they  will live in  a common world. Those who come from th e  p rivate  world to 
the  public world need to get rid  of, as fa r as possible, those fea tu res th a t 
destroy and  p reven t the  operation of th e  jo in t, or pride, envy, sham e, blam e. 
This sounds idealistic b u t only u n d erstan d in g  of th e  politics w as in te re stin g  
for A rendt. She equated  the  policy w ith  th e  h ighest form of rea liza tion  of the 
h u m an  com m unity and  therefore its  cu ltivation  requ ires -  as long as the 
policy is a form of a happy  h u m an  life -  selflessness. Doing politics, people 
have to keep each other and  th e  dialogue betw een  th em  and  continually  look 
for new  forms of collective action, in  w hich it is possible to repo rt good of the 
community.

A ssum ptions p resen ted  by A rend t’s a re  in  opposition to th e  classics of 
political realism , such as M achiavelli and  M ax W eber50. In  view of the 
allegations th a t  th e  au th o r of T h e  H u m a n  C o n d i t io n  does not include in  her 
concept of baseness of h u m an  n a tu re  and  the  fact th a t  th e  policy am bition 
and  lu s t for power prevail over th e  idea of jo in t action, th a t  th e  policy will 
inevitab ly  produce system s of subordination. Well, am bition -  perhaps b e tte r  
to say, excessive am bition  -  is a form of evil, a form of thoughtlessness. 
Policy and  can  only deal w ith  people who th in k  and  only w hen they  really  
w an t to deal w ith  it. A rend t repeated ly  s ta te s  th a t  no one h as  th e  rig h t to 
force anyone to go into th e  in terio r of th e  oikos. Politics is for vo lunteers and 
for those who choose it them selves, who ten d  to be in  a p lu ra lis tic  and 
diverse world and  th ey  w an t to m eet together in  th e  world and  to have 
p leasure  from  doing th ings together.

The phenom enon of people is th a t  on th e  one h an d  w ithout a ce rta in  
level of uniform ity  they  would not have been  able to u n d ers tan d  each other. 
They would have not been  able to com m unicate in  e ith e r the  p a s t or the 
p resen t tim es. “W ithout th a t, d eparting  tow ards po ten tia l h u m an  im m orta li
ty  is not possible, strictly  speaking, no politics, no common world or any public 
area. [...] It goes beyond (a common world) -  our life equally in  the p ast and 
the  fu ture, it was here before we have came, and  survived our short staying 
there. We share it not only w ith  the  people we m odern, b u t also from those 
who were here before us and those who come afte r u s”51. On the  o ther hand, 
w ithout th e  d iversity  expressed in  d iversity  of each person, th e  agreem ent 
would occur alm ost au tom atically  and  instinctively. I t would not dem and any 
speech, persuasion  or action, and  th e  language of signs would be enough to 
signal one an o th er essen tia lly  identical needs and  biological necessities52.

50 About Max Weber see for example, E. Sokalska, Biurokratyczny model funkcjonowania 
nowoczesnej adm inistracji w twórczości Maksa Webera, [in:] E. Kozerska and others (eds.), 
Wybrane problemy nauki i nauczania prawa, Wydawnictwo Uniwersytetu Opolskiego, Opole 
2010; see also, E. Sokalska, Max Weber’s perception o f bureaucracy..., p. 143-160.

51 H. Arendt, Myślenie, p. 75-76.
52 Ibidem, p. 206.
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The k ind  of m u ltitu d e  together w ith  the  equality  is a fundam en tal condition 
for th e  developm ent of specific h u m an  faculties of speech and  actions th a t  
A rend t considered to be th e  m ost political. They enable th e  creation  of new  
beginnings and  forgiveness of th e  past.

A rend t pays m uch a tten tio n  to the  phenom enon of forgiveness th a t is 
a unique, “m iraculous” h u m an  ability. I t allows tak ing  off th e  trag ic  burden  
of irreversib ility  from  th e  h u m an  activities. Forgiveness gives you a chance 
to exit “from the  inab ility  to un rav el w hat someone h as done, even though 
he did not know and  could not know w hat he did”53. I t is a k ind  of “c a th a r
sis” th a t  allows you to b reak  the  au tom atic ity  of ce rta in  reactions, destroy 
th e  works of th e  past, th e  “sins” h ang  like a sword of Damocles over every 
new  generation. T h at effort seem s to be essen tia l in  the  public space, as it 
h as  th e  pow er to resto re  the  freedom  of both: th e  person  who harm s because 
i t  allows h im  to th row  off th e  b u rden  of gu ilt and  the  victim , because it 
triggers a chain  reaction in  w hich is the  sim plest answ er and  would be 
revenge for harm . A rend t places th e  phenom enon of forgiveness into the  
h u m an  condition and  underlines th a t  it is conditioned by th e  h u m an  p lu ra li
ty, th e  presence an d  action  of o th ers  w ith  th e ir  r ig h t to com m unicate 
-  “nobody can forgive h im self and  nobody m ay feel obliged w ith  the  prom ise 
to him self; forgiveness tak in g  place in  th e  solitude is un rea lis tic”54. I t is 
im p o rtan t to em phasis th a t  A rend t denies such categories like guilt and 
collective responsib ility  and  as a consequence she p u ts  in  question th e  m ass 
ch a rac te r of forgiveness. T h a t m eans th a t  no ex tern a l factor should deprive 
th e  rig h t of ind iv idual victim s to forgive th e  wrongdoer. So, while forgiveness 
is alw ays done in  a social context, th e  vehicles (carriers) of th e  process are 
exclusively individuals.

The th reats o f  socia l p luralism

Political righ ts  provide o rien ta tion  in  the  issues of com m unity and  allow 
to tak e  p a r t  directly  or ind irectly  -  by th e  assembly, association, elections 
and  o ther forms -  in  collective decisions. The law  gives a person the  chance 
to tran scen d  the  biological conditions and  th e  b e tte r  rea liza tion  of v i t a  a c t iv a  
dim ension associated w ith  involvem ent in  public affairs. From  th is  perspecti
ve, th e  a rea  of p rivate  life, work, family, etc. perform  only a “se rv an t” func
tion. They are re la ted  to th e  need of supporting  th e  life of ind ividual and  the 
species. For th e  G reeks, i t  was clear th a t  the  possession of ce rta in  m ateria l 
goods enabled  a person “being his own m as te r”. On th e  o th er hand , m isery

53 Ibidem, p. 269.
54 Ibidem.
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forced a free m an  to behave like a slave, b u t concern for th e  possession of the 
p roperty  it was tre a ted  m erely  as m eans and  one from th e  conditions for 
political life, and  it was not equa ted  w ith  th e  objective of politics55. The 
household (o ik o s )  served for the  biological needs to libera te  from life, produc
tion, or delivery of goods and equipm ent. It was trea ted  as necessary, giving 
dim ension stab ility  and roots. B ut it was ju s t a s ta rtin g  point for another, 
more sublime dim ension of life -  b io s  p o l i t i k o s .  According to A rendt, the 
p resen t problem  of our tim es is th a t  work and consum ption are trea ted  as the 
first m a tte r and  we place them  into the  sphere of politics. This resu lts  in 
penetration  of conceptual categories and  issues th a t  generally  come from two 
different spaces -  p rivate (determ inated  by necessity) and  public -  the  area  of 
potential freedom. The difference betw een these spheres lies in  the  fact th a t 
politics is not about life, b u t about the  world in  which we live, and to live. The 
world requ ires an  to overcome an  individual passiv ity  and  comfort-loving 
n a tu re  in ertia  and  laziness and  tak ing  the  full risk  of the em ergence of others 
-  equal people. Moreover, by reducing v i ta  a c t iv a  to activities re la ted  to the 
ensuring  of welfare, we move aw ay from the  political dim ension of freedom to 
the  direction of m ass society in  which life is determ ined by the  consum ption 
and m ateria l well-being. O riented in  a substan tia lly  uniform  im plem entation 
of th e ir  w elfare people are s ta r tin g  to be m ore and  m ore confirm ed w ith  
th e ir  individuality. They are moving aw ay from th e  dim ension of plurality. 
A rendt w ith  anxiety  w rites th a t  contem porary  politics is often trea ted  as 
a necessary  evil. People w ithd raw  them selves from th e  common world and 
from th e ir  obligations. I t re su lts  in  th a t  th e  world bears a tangib le  loss, and 
alw ays “th e  som ething th a t  is un ique dies »among«, the  som ething th a t 
should have been created  betw een th e  ind iv idual and  his com panions”56.

M odern W estern  societies arose as a re su lt of th e  developm ent of civili
zation in  th e  countries th a t  m eet ce rta in  conditions re la tin g  in  p a rticu la r to 
the  developm ent of economy, technology and  th e  m echanism s of th e  free 
m arket. A large p a r t of m em bers of th e  public has become beneficiaries of 
the  benefits a ris ing  from  increased  productiv ity  and  constan tly  expanding 
range of goods and  services. A lthough, in  previous e ras  it con tribu ted  to the 
im provem ent of living stan d ard s, b u t it could also re su lt in  axiom atic t ra n s 
form ations. T here was increased  im portance of m ateria l, u tilita r ia n  and  h e
donistic goods57.

55 „Polis did not infringe on the private life of its citizens. The borders of the ownership 
were almost holly. It took place not because the private ownership was respected in our 
meaning, but without any house the man could not have been able to take part in world’s affairs, 
because he exactly has no place in that world” -  H. Arendt, Kondycja ludzka , p. 49.

56 H. Arendt, O człowieczeństwie w mrocznych czasach. Myśli o Lessingu, A. Jacki, B. Młynarz 
(trans.), „Znak” 1986, no. 7-8, p. 43.

57 K. Matsuyama, The Rise o f Mass Consumption Societies, “Journal of Political Economy” 
2002, no. 110, p. 36.
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Life determ ined  by m ate ria l p rosperity  narrow s m inds and  horizons. 
T here a re  only sho rt-term  benefits and  w ithdraw al from the  C om m unity 
dim ension of th e  world. Reflexivity begins to give th e  way to vulnerability , to 
political and  com m ercial m ark e tin g  tricks. The citizen  becomes a consumer. 
The m agnitude of the  choice of goods and  services creates th e  illusion of 
freedom. In  fact, th is  excess cripples our ab ility  to autonom ous decision
m aking  and  opens th e  way to m an ip u la te  the  s tru c tu re  of m an  and  his 
needs. A rendt w arns th a t  in  a consum er society m an  will live in  a k ind  of 
to ta lita r ia n  system  ru n  by th e  G estapo in  velvet gloves. In  th is  context, 
a th re a t  to p lu ra lity  of th e  public space is m ass m an  who is a p risoner of the 
role. The role th a t  is connected w ith  the  function of society th a t  should have 
stan d ard ized  and  unified public opinion w here th ere  is no place for exchan
ging opinions am ong equals and  th e re  is no place for different ta sk s58. The 
charac te ristic  fea tu re  for m ass societies is hypocrisy, conform ity and  the 
p u rsu it of happ iness designated  by th e  boundaries of p rivate  existence. E ve
ry th in g  exposes us to th e  loss of being-in-the-w orld as being together w ith  
o thers it is m anifested  above all in  thought, speech and  in itia tiv e  of ac
tions59. So, reducing th e  v ita  ac tiva to activ ities re la ted  to the  w elfare, the 
citizens a re  moving aw ay from  the  political dim ension of freedom  in  the 
direction  of th e  ideal society of consum ers. “T h at ideal is not new; unquestio 
ned  assum ption  of classical political economy clearly  ind icated  th a t  th e  u lti
m ate  goal of th e  v ita  activa it is enrichm ent, an  abundance of goods and 
»luck th e  g rea t am ount of people«. At th e  end, w hat else could be th is  ideal of 
m odern  society if no t th e  ancien t d ream  of the  poor and  destitu te . T h at ideal 
of society can have its  charm , while it is a dream , b u t in  rea lity  tu rn s  into a 
p arad ise  of fools”60.

P lu ra lity  m ay be also u n d er the  th re a t from  th e  side of m echanism s of 
rep resen ta tiv e  dem ocracy because they  do not provide th e  rea l im pact and 
effects for citizens. In  term s of cu ltu ra l and  axiological differences, categories 
of “general w ill”, u n an im ity  or m ajority  equity  are becoming increasingly 
inadequate. I t tu rn s  out to be illusory  th e  em ergence of th e  social consensus 
th ro u g h  political p a rtie s  th a t  focus on collecting votes. The vote itse lf  is 
a ritu a l, a symbolic m eaning  -  it gives citizens a sense of equality  and 
confirm  th a t  they  have th e  power. In  fact, m ost of th em  can  feel free bond 
w ith  “th e ir  rep resen ta tiv es”. To deepen the  gap betw een voters and  elected 
con tribu tes also significant for th e  p resen t, th e  speeding up of life. I t m akes

58 An insightful analysis of the mass society phenomenon is proposed by P. Polaczuk. See, 
idem, Społeczeństwo masowe w ujęciu H annah Arendt. Zagadnienia wybrane, [in:] J. Justyński, 
A. Madeja, (eds.), Moralność i władza jako kategorie myśli politycznej, Wolters Kluwer, Warsza
wa 2011, p. 373-388.

59 See, H. Arendt, O rewolucji, p. 114.
60 H. Arendt, Kondycja ludzka, p. 160.
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a lot of problem s em erging betw een the  election and  th e  modes of fallen into 
rou tine legislative and  ad m in istra tiv e  m achinery. In  reality, everyone m ay 
feel cu t off from th e  possibility of exerting  influence on decision m aking. 
Thus, A rend t ind icates th a t  th e  th re a t of social p lu ralism  is th e  rise  of the  
cen tra l s ta te  organs w hich lim its th e  sphere of in teraction  and  com m unica
tion betw een people to passive m em bership  or to support rep resen ta tiv e  
in stitu tions. Such an  ind irec t form of partic ipa tion  in  political life was the  
au th o r of T h e  O r ig in s  o f  T o ta l i t a r ia n i s m  only im poverished version of the 
ancien t civil activities. This k ind  of “dem ocratic cen tra lism ” is in  h e r asses
sm ent unable to create  in  people a lready  m entioned passion of “s tand ing  
out” or “desire to no t only be equal or s im ilar b u t to exceed”61.

Speech and  action are  th e  basic abilities, giving essen tia lly  pow erless to 
ind iv iduals th e  opportun ity  to estab lish  a legally protected  public space in 
w hich they  them selves are th e  m ain  driv ing force. Tense of power coming 
from the  m ultip licity  is th e  principle of political action. In  co n trast to th a t, 
the  anxiety  and  fear destroy th e  un ique power produced by people w orking 
together. I t iso lates people from each other, try ing  to destroy th e ir  political 
a ttitu d es . T o talitarian ism  is ju s t  a k ind  of trag ic  a ttem p ts  to deny th e  h u 
m an  m ultiplicity. I t is th e  desire to exclude a m an  as th e  au th o r of th e  event, 
it is an  a ttem p t to reduce a m an  to th e  level of being usable by others. Being 
spontaneous in  action  will be rep laced  by th e  p red ic tab le  response. The 
reaction  of a m an  is like in  th e  experim en t w here actions a re  p red ic tab le  
and  controlled. The source of th e  cu rren t system  of evil is large ly  th is  
desire  to “d eh u m an iza tio n ”, depriv ing  people of th e  chance to d iversity  by 
p rep a rin g  th em  on a m ass scale to perform  two m ain  roles: p e rp e tra to rs  or 
th e  victim s.

A nother destructive factor to th e  h u m an  condition th a t  arises from the 
elim ination  of the  m ultip licity  is p resen t in  the  to ta lita rian  phenom enon of 
iso lation and  loneliness. F irstly, it  is associated  w ith  th e  political context, 
and  secondly it re la tes  to th e  social sphere. The isolation is “an  im passe 
w here people a fte r th e  destruction  of the  political spheres of life a re  throw n, 
the  one in  w hich they  operate  together following th e  common in te re s t”62. 
The isolation does no t m ean depriving a m an  of h is capacity  and  appearing  
in teractions w ith in  a re la tionship . Work done by h o m o  fa b e r ,  or a n im a l  
la b o r a n s  can even serve as a tool to isolate and  keep people aw ay from the  
public space. The core insu la tion  is based  on th e  elim ination  of significant 
forms of h u m an  activity, involving th e  possibility of adding som ething to the  
common world of th e ir  own. The core of isolation is based  on th e  elim ination  
of an  im p o rtan t form  of people’s ac tiv ity  -  th e  possibility of adding  som e

61 H. Arendt, O rewolucji, p. 82.
62 H. Arendt, Korzenie totalitaryzmu, p. 511.
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th in g  own to th e  world. Som ething th a t  can be perceived by others, accepted 
or rejected. D epriving people of the  possibility of in teraction  creates th e  m ost 
susceptible ground to th e  te rro r and  eventually, all te rro r  leads to isolation. 
T yrannical governm ents a re  only available the  s itua tions w here people are 
iso lated  from each other: th e  coercion “w ith  its  ironing ring  com presses the  
iso lated  m ass of people and  keeps th em  in  a world th a t  becomes th e ir 
d ese rt”63. The following th in g  is th e  erad ication  of h u m an  w hich m eans th a t 
a m an  has no place sophistication g u aran teed  by others.

Of course, th e  phenom enon th a t  A rendt called isolation in  the  political 
sphere does not include all of th e  re la tionsh ips betw een people. There is still 
th e  whole sphere of p riv a te  life, th e  ab ility  to live, to create, and  to judge. 
Only w hen it is destroyed, have to deal w ith  the  loneliness w hich is m ore 
overw helm ing and  all-encom passing and  w hich re la tes  to h u m an  life as 
a whole and  it is based  on a sense of com plete absence of links w ith  the 
w orld.”W hen people lose contact w ith  th e ir  neighbors, and  also w ith  the 
su rround ing  reality ; along w ith  those contacts people lose th e  ab ility  to bo th  
-  experiencing and  th in k in g ”64. Therefore, iso lation  is not necessarily  asso
ciated  w ith  loneliness, b u t i t  can  be a perfect base for it. Loneliness is also 
d istingu ished  from loneliness. Loneliness is som etim es necessary  for the  
processes of th in k in g  and  creating65. It is essen tia l to ca rry  out (as Socrates 
did) a s ilen t dialogue w ith  him self. Loneliness requ ires living in  solitude, 
w hile a m an  living in  solitude is su rrounded  by o ther people, b u t he is not 
able to estab lish  contact w ith  them , or he is exposed to th e  hostility. The core 
of the  loneliness is th a t  you personally  feel th e  lack of h u m an  com panionship 
along w ith  th is  p a rtic u la r  bond, th rough  w hich em pathy, a ltru ism , k indness, 
or tru s t  a re  possible. We are overw helm ed by the  consciousness of th e  im pos
sib ility  to conciliate the  u n d ers tan d in g  and  support from others. This k ind  of 
experience is sh ared  by people who live in  constan t danger, for exam ple 
system s-based m anipu lation , coercion and  violence66. Then, we begin to do
u b t in  the  au th en tic ity  of o th er people and  of us. This is accom panied by the  
th re a t  of losing oneself, w hich to confirm  its  own id en tity  needs a tru s tw o r
th y  com pany and  equal people, people th a t  use th e ir  of pow er of judgm en t 
w hich is con tribu ted  to them . C on trary  to appearances, th e  m odel subjects of 
to ta lita r ia n  are  not convinced nazis or com m unists, b u t ju s t  a m an  alone,

63 Ibidem, p. 510.
64 Ibidem.
65 Separation from the others is a necessary condition of every mastery. The mastery 

demands being alone with the idea, being alone with the recognizant image of thing that will 
have been crated -  H. Arendt, Korzenie totalitaryzmu, p. 463.

66 Arendt points out that in totalitarian systems category of suspected includes all the 
society. ”Every thought that is not in line with the official and stable line becomes suspected. It 
does not really matter which kind of human activity it concerns. Human individuals are 
suspected simply by definition” -  ibidem, p. 463.
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whose boundaries betw een fact and  fabrication  and  betw een t ru th  and  fa lse
hood become unclear.

Well then , A rend t shows th e  tragedy  th a t  th e  e lim ination  from th e  p u 
blic space of its  m ain  d e te rm in an ts  can  lead. She describes th e  degeneration  
re su ltin g  from efforts to reduce h u m an  m ultip lic ity  and  diversity  of the  
to ta lita r ia n  regim es th a t served as th e  “One M an of g igantic d im ensions”67. 
To reach  th is  purpose, everybody should have been  reduced to unchanging  
repetitive responses. The m an  should have been  deprived of th e  spon taneity  
of actions and  the  ab ility  to create  new  beginnings. The creation  of such 
a non-existen t in  th e  h u m an  rea lity  m onotype of m an, would have led the 
m an  ra th e r  to the  an im al species, w hich th e  only k ind  of “freedom ” would 
consist in  preserv ing  th e  species68.

C onclusions

F orm ulated  by H an n ah  A rend t the  category of p l u r a l i t y  is one of the 
m ain  d e te rm in an ts  of th e  h u m an  condition. I t is also an  essen tia l s ta rtin g  
point for th e  functioning of the  citizens in  th e  public space. P lu ra lity  m anife
sts itse lf  as both: th e  sam eness (equality) and  th e  difference (diversity). The 
com bination of these  two aspects is th ro u g h  th e  rig h t th a t  is helpful in 
organizing of those ass is t in  th e  organization of those “who are  absolutely 
dissim ilar, and  from th e  very  beginning tak in g  into account th e ir  re lative 
equality, and  despite th e ir  re la tive differences”69. So, the  law  should help in  
shap ing  the  politics, estab lish ing  freedom , the  freedom  th a t is th e  foundation 
of the  s ta te  and  social order and  th a t  precludes th e  usage of political violence 
and  reduces th e  h ierarch ica l re la tionsh ip  of subordination.

A rendt points out th a t  th e  typical values of consum erism  overcome so
cial life; th ey  become p rim ary  reference point for th e  success of individuals 
and  society. The ubiquitous dom inance of consum ption begins to act as one of 
the  m ost im p o rtan t regu la to rs  of social processes, th u s  overwhelm ing the 
o ther spheres of life such as the  developm ent of in tellectual, sp iritua l, and 
finally  -  actions in  public space. The prim acy of the  m ate ria l and  the  q u a n ti
ty  th a t  m akes the  m ain  m easures of perform ance are  th e  developm ent and 
continuous production grow th. H um an  action is cen tered  on th e  quest for 
p rosperity  and  progress; it  h as set th e  direction of “m odern ity”, aim ed m ain 
ly in  p ragm atic  utility. These tren d s shift consum ption in  th e  u pper realm  of 
the  h iera rchy  of values, m aking  it the  regu la tive  idea of th e  tw enty-first 
century.

67 Ibidem, p. 500-501.
68 Ibidem, p. 471.
69 H. Arendt, Polityka jako obietnica, p. 127.
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A rendt criticizes th e  doctrine th a t glorify th e  im portance of economics 
and  free m arke t, showing a tendency to p o rtray  th e  economy as an  im perso
n a l supply-dem and m achine, while ignoring the  o ther values in  w ealth  cre
ation  community. A discussed au th o r p resen ts  th e  assum ption  th a t  life based 
on ow nership is less free th a n  life based  on the  action. She s tresses th a t  
society m orally  decadent, aesthetic , political, or env ironm ental is not pro
gressive, even if  it  is th e  richest and  the  m ost technologically advanced. It 
can con tribu te to m uch b roader u n d ers tan d in g  of th e  progress -  th is  can not 
be defined or au tom atically  achieved only by m eans of q u an tita tiv e  and 
m ate ria l categories.

The law  is designed to pro tect ind iv iduals and  groups ag a in st n a tu ra l 
in terference or excessive control not only by th e  sta te , b u t also by th e  o ther 
powerful groups, o rganizations or corporations seeking to control the  vu lne
rab le groups and  to reduce public dialogue. A rendt stresses th e  com m unicati
ve role of law  in the  society of free and  diverse people. Such a society is not, 
and  should not even be deprived of rivalry  and  conflicts b u t th e re  should 
also be th e  place for com prom ise w hich allows the  coexistence of different 
lifestyles, ideologies, values and  principles.

A rend t underlines the  role of law  as a discursive factor th a t  enabling  the 
public space. The dialogue in  th is  a rea  requ ires th e  active presence of ano
th e r  m an, h is read iness to accept cu ltu ra l or ideological differences. And it is 
no t only th e  fact th a t  we allow th e  o thers to be d ifferent from us. I t is 
im p o rtan t th e  ab ility  of th e  in troduction  of th is  o therness as an  enrichm ent 
of th e  own th inking . T h at m eans th a t  for our own developm ent we need to 
lea rn  about d ifferent tru th s . C onversation  allows you to u n d ers tan d  b e tte r 
your own argum ents, w hich shows th a t  th e  valid ity  does not exclude the  
o th er one tru th . T ru th  can  re ly  on th e  co-existence of d ifferent tru th s . This 
approach  requ ires m en ta l and  cognitive openness, constan t search, w hich 
tak es  place both: w ith in  them selves and  am ong people.

It should be m entioned th a t  H an n ah  A rendt is a fierce prom oter of 
g rass-roots and  direct forms of political activity. She tre a ts  w ith  reserve 
rep resen ta tiv e  dem ocracy in  conditions of m ass society. In  h e r assessm ent, 
only th e  ab ility  to channel political partic ipa tion  of citizens in  th e  s ta te  
in stitu tio n s  is not enough to p u t off th e  th re a t  of to ta lita rian ism . If  the  
political life of citizens tak es  place m ain ly  th ro u g h  th e  b u reau cra tic  public 
offices, parties, unions and  p arliam en t, on the  one h an d  it increases the 
susceptib ility  to the  m ass m anipu lation , on the  o ther h an d  th ere  appears an  
illusory  sense of personal control, con tribu ting  to th e  unconcern and  w ith 
d raw al into th e  sphere of th e  in n er life and  p rivate  life. As a resu lt, th e  s ta te  
becomes less and  less considered by citizens as th e ir  own. I t does no t act in  
accordance w ith  th e ir  recom m endations and  ideas. The “aliena tion” of exi
sting  political s tru c tu res  becomes clear and  th ey  p resen t specific “au tism ”.
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A rendt’s vision of politics stem s from th e  adoption of two basic assu m p 
tions: first, if  people w an t to have such a s ta te  and  a society th a t  su its  them , 
they  m ust tak e  responsib ility  for co-governm ent, and  secondly it requires 
both: active and  conscious a ttitu d es  of citizens and  th e  form of th e  political 
system  in  w hich no one is en titled  to m ake decisions in  b eh a lf of th e  citizens. 
The concept of res publica does not im ply th a t  any  system  is th e  best to m eet 
these  dem ands. So, th e  m odern dem ocracy is a dom inant political system  
and  founds approval in  th e  civilized W estern  world. Adm ittedly, i t  is fa r from 
A rend t’s adm iration , especially in  a rep resen ta tiv e  form th a t  can  prom ote 
conform ist tendencies th a t  lead  to th e  d ictatorsh ip  of th e  m ajority. A rendt 
points out th a t  in  addition  to m an ip u la te  th e  im age of the  common good, we 
need a public space in  w hich citizens can  p artic ip a te  actively and  on his own 
unfe tte red . In  short, citizens es tab lish  a jo in t action of the  political sphere, 
w hich sim ply does not exist w ithout them .

A rendt assum es th a t  th e  source of power flows from individual freedom, 
w hich is th e  p rim ary  political phenom enon. This freedom  is expressed in  the 
h u m an  capacity  to act, to s ta r t  som ething new, and  its  m ain  sym ptom  is 
speech. The speech allows to lead a dialogue and  to exchange views am ong 
various actors in  th e  society. The w ithdraw al of th e  ind iv iduals from the 
political dim ension of life is the  th re a t ag a in st th is  freedom , and  th u s  aga
in s t th e  plurality. T here is an  escape to privacy th a t  is often accom panied by 
the  recognition of m ateria l p rosperity  as its  m ain  objective efforts w hich 
re su lt in  m ass consum erism . On th e  o ther hand , th e  th re a t to th e  p lu rality  
are  au th o rity  system s based  on th e  destruc tion  of th e  h u m an  being together, 
depriving the  public space of a discursive character. In  a well-ordered public 
space the  citizens do not have to be afraid. F ear is not only wrong in  itself, but 
it is also a bad  counselor. Who is anxious about his own life, about the  good of 
his family, he will not be a good m em ber of th e  political society, th e  m eaning  
of w hich is to ensu re  th a t  all citizens have not only th e  rig h t to partic ipa te  in  
decision-m aking process b u t also th e  rig h t to liberty  and  security.

Streszczen ie

Funkcja p ra w a  w politycznych  i społecznych w arunkach p lu ra lizm u
w ujęciu H annah A rendt

Słowa kluczowe: uwarunkowania polityczne, uwarunkowania społeczne, pluralizm, funkcje prawa.

Pow rót do filozofii starożytnej Grecji pozwolił H an n ah  A rend t n a  p rzed
staw ien ie  w ym iaru  etycznego aktyw ności politycznej ludzi w połączeniu 
z dobrem  w łasnym  jednostk i i dobrem  powszechnym . Jak o  propagato rka 
oddolnych, bezpośrednich form aktyw ności politycznej z rezerw ą odnosiła się
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do dem okracji rep rezen tacy jnej w w a ru n k ach  społeczeństw a masowego. 
W jej ocenie sam a zdolność do skanalizow ania udziału  politycznego obywateli 
w in sty tuc jach  p ań stw a to zbyt mało, by zażegnać groźbę to ta lita ryzm u. Jeśli 
życie polityczne obywateli odbywa się głównie za pośrednictw em  zbiurokraty
zowanych urzędów publicznych, partii, związków, parlam entu , to z jednej stro 
ny w zrasta  podatność n a  m asow ą m anipulację, z drugiej pojawia się poczucie 
iluzoryczności indywidualnego wpływu, przyczyniające się do obojętności oraz 
wycofania się w sferę życia wewnętrznego i prywatnego. W rezultacie państwo 
w coraz mniejszym stopniu uważane jes t przez obywateli za własne, za postępu
jące zgodnie z ich zaleceniam i i poglądam i, coraz w yraźniejsza staje się „alie
nacja” istniejących s tru k tu r  politycznych, ich swoisty autyzm . Koniecznym 
w arunkiem  wolności jes t obecność innych -  równych wobec praw a, a zarazem  
różnorodnych ludzi. Przy czym równość należy pojmować jako zrównanie nie
równych z natury, ale tylko w pewnych aspektach i dla określonych celów. 
W w arunkach ludzkiej wielości prawo stanowi biegun identyfikacyjny, jes t do
brem  wspólnym, które wyznacza reguły gry system u politycznego, a jednocze
śnie jes t dla jednostek źródłem i gw arantem  ich godności.


